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PREFACE. 


The present volume is an elaborate sermon after 
many repetitions. It grew until it became too com- 
prehensive for a single discourse, and its publica- 
tion in some form has been often suggested by those 
who heard it. At the close of its delivery at Waco, 
Texas, during the session of the Southern Baptist 
Convention, May, 1883, a number who were pres- 
ent proposed to contribute to its publication in book 
form. Hence it first appeared in a series of articles 
in The Tennessee Baptist and was subsequently 
set up in type and plates, in 1884, for publication, 
but never printed. After fifteen years of more care- 
ful study the author presents the work in a some- 
what enlarged form, but with greater precision and 
less floridity of style. 

The object of this little volume is to emphasize 
the absolute necessity of “Christ and him Crucified,” 
the only remedy for sin, both in the efficiency of 
his atoning blood and in the converting power of 
his word, without a knowledge and belief of which, 
through the Holy Spirit, there is no salvation. The 
discussion embraces simply our old fashioned theol- 
ogy in a new form and in such a way as to attract 
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attention and stimulate interest. Christ and the 
cross are not mere expedients. The Master is not 
simply a model character and a perfect teacher, a 
mere sacrificial exemplar and moral inspiration, to 
help man help himself up to God and heaven. 
He is all this, but infinitely more. He is a judicial 
Redeemer, the atoning God-man, the vicarious Sav- 
ior of a totally depraved and ruined race, through 
his blood and by his quickening Spirit and convert- 
ing word. “Other foundation can no man lay,” by 
“no other name” can any man be saved. The phi- 
losophy of the plan of gospel redemption lies in the 
logic of a crucified Redeemer for a lost sinner. To 
emphasize this greatest of all facts is the aim of 
“SO: or the Gospel in a Monosyllable,” in the in- 
terpretation of John iii:16. This is Old Theology 
versus New Theology; and it is hoped that this book 
will meet a painful want in this day of so many 
various ologies and isms in religion. Primitive 
Christianity is the only hope of a perishing world; 
and if this work is of Christ it is prayed that God 
will bless it to the rectification of the errant, to 
the edification of saints and to the salvation of sin- 


ners. GALE: 
Nashville, Tenn., Jan. I, 1900. 


EPISTLE TO THE READER 


By REV. I. J. VAN NESS, D.D., 


Literary Secretary of the Sunday School Board of the 
Southern Baptist Convention. 


It was customary in the days of the Fathers to 
write an epistle to the reader rather than the 
modern introduction. It is not entirely out of place 
in this book devoted to a fresh, vigorous and mod- 
ern presentation of the old theology, to follow 
the old time custom. At the very start it may be 
well to say to the reader, from an intimate acquaint- 
ance with the author, that while it is the old the- 
ology with its Pauline foundations and its Calvin- 
istic outlines that is here presented, this old the- 
ology does not argue a lack of acquaintance with 
the new, but merely a preference for the old as 
being the true theology. The author in many lines 
has shown an openness of mind and a courage of 
conviction, as well as a readiness to be convinced of 
new truth, that shows him to be a loyal searcher 
for truth. This spirit will be seen in the many 
new and helpful presentations of the old truth to 


be found in this book. 
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In our day the attention of religious thinkers is 
being turned again to systematic theology. Only 
recently the critics were decrying theology in sys- 
tematic and dogmatic forms, and crying for a Bib- 
lical Theology in its stead. At the last analysis this 
Biblical theology was found to be but the surface in- 
terpretation of isolated Scripture, and as shifting 
sand before the beating waves of vacillating criti- 
cism. But of recent years the so-called school of 
the higher critics has seized the fortress, we were 
foolishly all too willing to yield, and complete sys- 
tems of theology based upon these new principles 
have been formulated and given to the world in 
book form. This was inevitable, for the human 
mind demands systematized truth in the form of 
theology. <A feature of these newer books that has 
won for them wide reading has been their life and 
vigor. Naturally where men have been unsettled 
from their old moorings, and compelled to rethink 
their theology, it has become to them a matter of 
living import. As naturally those who hold to the 
old, while examining the phases of theological dog- 
mas proposed as a substitute for that they already 
believe, have been mainly occupied with the con- 
troversial aspects, and have been content to hold 
and defend, rather than to examine and rethink over 
their whole systems. 

In such times it becomes necessary for those who 
hold to any theological opinions, old or new, to 
give them such form as will send them forth with 
the stamp of life and to attract and persuade. It 
is not so much a new theology that the world needs, 
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as it is a constant restatement in the literary forms 
of each successive generation, and with the stamp 
of conviction, the old. The author of this book 
holds the truths it sets forth as more than mere 
credal statements; they are his life and he has set 
them forth in a popular form, but with earnest- 
ness and force. For this reason they will find a 
hearing, for everywhere people are waiting for light 
on the old, old problems that only seem new to 
each age. While neither the writer nor the reader 
of these lines may hold all the views of the author, 
they can but be stirred to renewed thought and 
stronger faith by a reading of this book. 

The reader is therefore invited to a careful study 
of this “Gospel in a Monosyllable,’ with the firm 
conviction that some truth will by its help shine 
more brightly and clearly for the soul. 


Digitized by the Internet Archive 
in 2024 
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INTRODUCTORY. 


John iii:16 has been called “The Little Gospel.” 
It has been said that if the Bible should be lost 
and this sentence left, there is enough of the gos- 
pel in it to save the world. It is the epitome of 
saving truth in a single sentence; and if the geol- 
ogist by a single bone can reconstruct the body of 
an animal whose fossiliferous remains are found in 
the rocks, the religionist might reconstruct a lost 
gospel upon this text: “God so loved the world 
that he gave lus only begotten Son that whosoever 
believeth in him should not perish but have ever- 
lasting life.’ As a text it is greater than any ser- 
mon which can be preached from it; and a volume 
cannot unfold its meaning. It is set in the midst 
of a magnificent context ; but it shoots abruptly from 
its surroundings like a symmetrical peak from minor 
mountains, standing out in bold relief, cloudless 
to the vision and clothed from summit to base in 
the sunshine of its own exposition, eclipsing in 
glory everything about it. It is the core and essence 
of all theology, the summary of saving grace. The 
most matchless statement of the gospel, it must be 
with humility that one approaches its elaboration ; 
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and in the field of thought which it unfolds, we 
are lost in wonder and gratitude at the display of 
God’s wisdom and love which are so briefly and 
significantly expressed in this master stroke of divine 
revelation—a multum in parvo. 

It is striking and startling just to read this text 
—to revolve it in the mind, ponder it and fill the 
soul with its utterance and its eloquence. Great, 
however, as it seems at first sight, yet, like the 
stupendous Niagara, it grows upon the vision the 
more you view its vast proportions and surround- 
ings; and when you call to aid the Holy Spirit, the 
Student’s Glossary and Interpreter, you distinguish 
the voice of many waters in the thunderous torrent 
of thought and emotion which rolls down from the 
river of God’s revelations. You think of the great 
and good God—of his loving this wicked world— 
and SO loving it as to give his Son, his only begot- 
ten Son—that whosoever should believe on him 
should not perish but have everlasting life! Never 
so much in so little. The synthetic analysis of all 
truth and grace in a single sentence and the best 
evidence of its divine inspiration. It bestows a rich 
experience just to think on this text—to look up 
to the heights of its divine source and feel down 
into the depths of its gracious meaning—to walk 
round about its massive proportions and measure 
the dimensions of its purpose—and then to realize 
our littleness and meanness in the light of God’s 
greatness and goodness. 

1 know of no passage in God’s word which can 
more thoroughly arouse the Christian’s gratitude 


Introductory. II 


and inspiration. It is every preacher’s favorite 
theme. Perhaps there never was one who has not 
tried to preach from it; and possibly there never 
was one who did not feel that he had failed when 
he tried it. It is a Scriptural diamond of the first 
water and of the greatest magnitude—the brightest 
gem in the cluster of Gospel jewels. It is the Koh- 
inoor of revelation; and it flashes the most brilliant 
and expansive ray of light from the throne of God 
upon a dark and perishing world—the searchlight 
from heaven upon the benighted and troubled soul 
—most luminous to the saint across the stormy deep 
of trial and peril, and the most ominous to the ship- 
wrecked mariner who sets his sails against its warn- 
ing and invitation. Study this text for life and it 
only becomes the more exhaustless still. I have 
preached from it a hundred times; and yet the 
more I have learned of it and loved it, the wider its 
scope and the deeper its significance. It has no 
bottom and no top—save the heights of heaven and 
the depths of hell; and its sides are commensurate 
only with the vastness of a lost world and the roll- 
ing centuries. 

There is to me just one little word in this text 
by which my mind is enabled to get a clew at its 
meaning, and by which I can by any sort of exe- 
gesis or comment express its comprehensiveness. I 
never have been able to treat the text satisfactorily 
to myself by the ordinary way of homiletics without 
falling flat or getting lost in the massiveness of 
its import; and in the littleness and feebleness of 
my mental grasp I have caught hold upon the mon- 
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osyllabic “SO” of this divine utterance in order to 
get a purchase for the contemplation of the sub- 
ject. “God SO loved the world;” and it is around 
this particle “SO” that the emphasis and signifi- 
cance of the text seem to gather their forces in 
such a way as to help the finite apprehension. 
About this monosyllable revolve the radiant truths 
of the text as orbs around a central sun from which 
they obtain evolution and effulgence; and as the 
astronomer judges of the nature and operation of 
a planetary system from the standpoint of the sun, 
so may we contemplate the truths of this text in 
the light of the emphatic “SO” to which they are 
systematically related. The same great truths are 
variously reiterated elsewhere in the Scriptures; but 
here they are thrown into a single sentence and 
they cluster and revolve about the emphatic “SO” 
with the radiance and beauty not of a dissolving 
but a revolving view. God not only “loved the 
world” but he “SO loved” it, by emphasis, for all 
the reasons here so significantly expressed in the 
text; and this monosyllabic “SO,” from the stand- 
point of God’s love, without exaggeration, magnifies 
and intensifies the truths and doctrines of the text 
into well defined proportions and into clearer and 
more tangible form. 

Though smallest among words, yet, in such a 
connection “SO” becomes biggest and mightiest in 
the vocabulary; and it is by means of this preg- 
nant monosyllable that the finite mind, otherwise 
impossible, is pressed into a far more comprehensive 
grasp of the divine utterance. The Holy Spirit 
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uses this word for this purpose and puts an en- 
larged meaning into the text by its emphasis. He 
puts a volume in a monosyllable; and hence the title 
of this work: “SO; or the Gospel in a Monosylla- 
ble.” A telescopic view of the text is too general 
and remote for simple minded and quick hearted ap- 
prehension. In the use of “SO” as a basis of in- 
terpretation, we adopt rather the microscopic meth- 
od of bringing immediately under the eye the many 
truths involved in the text, and in a way which en- 
ables us to see them close at hand and magnified 
without exaggeration. How in little things God 
enables us to see big things! How by simple 
methods does truth oftenest present itself to us in 
the clearest and strongest light! Philologically the 
emphatic and significant SO is the microscopic me- 
dium through which we shall behold a world of 
truth otherwise grand and enchanting but too re- 
mote in the distant view of the telescope. 

The adverbial force of the emphatic “SO” is seen 
in other Scriptures for the same purpose as here 
employed. Jesus said to his disciples: “Ye are 
the light of the world;” but he enjoined upon them 
to let their light “SO shine” that others seeing their 
good works might glorify God. It is not enough 
to let our light shine, but so shine as to make light 
effectual. It is said of Paul and Barnabas at Icon- 
ium that they “SO spake” that a great multitude 
both of the Jews and Greeks believed. It is not 
enough to speak, but to so speak that the end of 
speaking may be reached. In his epistle to the He- 
brews the author asked the unanswerable question: 
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“How shall we escape if we neglect SO great sal- 
vation?” Here “SO” adjectively intensifies the con- 
ception of salvation with such force as to awaken 
conviction not otherwise aroused as to the peril of 
unbelief. Thus in the statement of our text SO 
plays the intensive and emphatic part without which 
John iii:16 could never have been so comprehensive 
and impressive, nor ever so effective in signifying 
and magnifying the love of God to a lost world, 
nor ever so easy of apprehension. SO has.a dy- 
namic force which impels the mind and the heart 
to think and feel about the love of God and the 
work of Christ with the emphasis of infinitude and 
eternity. Take SO out of the text and this em- 
phasis is lost and its treatment becomes more diffi- 
cult and tame. I thank God for the SO of this 
text, not only because it emphasizes and signifies 
more effectively the love of God and the work of 
Christ upon my mind and heart, but because it so 
readily and elaborately facilitates the treatment of 
the text to my apprehension. 

With this introduction I shall now proceed to the 
discussion of such doctrinal, spiritual and practical 
suggestions of the text as are developed and en- 
larged by the emphasis of the significant “SO” 
which involves the gospel in a monosyllable. Al- 
most every truth in the revelation of God’s grace 
is expressed or implied in the text and magnified 
into due proportion under the philological micro- 
scope of this monosyllable. I trust the reader will 
go with me along this unique but pleasant path of 
investigation; and if I fail to be full and clear at 
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any point, I trust he will catch up the suggestions 
and fill up the outline of the discussion which I 
have planned. May SO burn into the mind and 
heart of every reader touched by these pages, as 
it carries with it the emphasis of God’s love and 
Christ’s work; and I shall be only too happy to 
know that I have thus ever helped a soul to know 
and love God more and to honor and serve Christ 
better. 


A nameless man, amid a crowd that thronged the daily 
mart, 

Let fall a word of hope and love, unstudied from the heart; 

A whisper on the tumult thrown—a transitory breath— 

It raised a brother from the dust; it saved a soul from 
death. 

O germ! O fount! O word of love! O thought at random 
cast! 

Ye were but little at the first, but eee at the last! 


Thus may this little word “SO” burn and breathe 
into the hearts of many—save some soul from death 
and inspire to deeper knowledge of God and greater 
zeal for Christ. Go, little word, on thy great mis- 
sion—intensify and magnify God’s love—and may 
thousands better understand why and how Christ 
came to save a lost world when they learn that “God 
SO loved the world” as to make the sacrifice of his 
“only begotten Son.” 
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DEITY OF THE TEXT. 
CHAPTER I. 


If SO emphasizes and magnifies every truth in 
the text from the standpoint of God’s love, then it 
derives its greater significance from God. It is 
God’s SO almighty and is significant of the 
God almighty. The first and greatest thought of 
the text is GOD, mighty to save. It is God that 
“SO loved the world.” Beside him there is none 
else and nothing by comparison. To know him 
is to know all else; and to know him not is to know 
nothing worth knowing. Theology is the science of 
sciences; and without the science of God all other 
science is unintelligible and inexplicable. Knowl- 
edge and wisdom have no meaning without God, the 
source and explanation of all that exists in mat- 
ter, mind and morals. He is before and behind 
creation, providence and grace; and by him all things 
exist and consist in the correlation and conservation 
of this great threefold economy of the universe. 
Not to recognize God in this triune fact of nature, 
government and religion is the arch crime of agnos- 
ticism; and to deny God’s authorship and imma- 
nency in the origin and maintenance of such econ- 


omy is the unspeakable crime of atheism. 
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The existence of God has never been a racial 
question. There never was a tribe or nation of 
atheists or agnostics. Even Hindu Pantheism, 
however intangible to thought, impracticable to life, 
or impossible of spirituality, recognized a supreme 
God. Only a few individuals, by force of educa- 
tion or moral insensibility, have been able to divest 
the universe of God. France during the “Reign 
of Terror” voted God out of her constitution. She 
went to ruin as she dragged the Bible to the tail 
of an ass in the streets of Paris and enthroned a 
nude woman as her deity; and her only remedy 
against destruction was to vote God back into the 
national heart. France has never recovered from 
her temporary insanity. As no other nation she 
still suffers from social, political and moral disorder; 
and, worse than her benighting ecclesiasticism, her 
greatest foes are infidelity and immorality. The 
great mass of mankind from the most ignorant tribe 
to the most enlightened nation has believed in a 
God; and though the true ideal of God has been 
perverted by Deism and Polytheism, yet the hope 
and perpetuity of the race have been based upon 
the belief, however bad, of God. The last sup- 
port to human conscience*is the belief of God; and 
however varied or perverted the “moral sense” in 
man the thought of God is the author of it. Take 
away God as the source of law and the base of con- 
science and society would construe all authority into 
policy and adopt the maxim of the “survival of the 
fittest” which, in its last analysis, means racial anni- 
hilation. Robert Hall well said: “Settle it, there- 
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fore, in your mind, as a maxim never to be effaced 
or forgotten, that atheism is an inhuman, bloody, 
ferocious, system, equally hostile to every useful 
restraint and to every virtuous affection; that leav- 
ing nothing above us to excite awe, nor round us 
to awaken tenderness, it wages war with heaven 
and earth: its first object is to dethrone God, its 
next to destroy man.” 

The trite but true adage of Bacon is to the 
point: “A little philosophy inclineth man’s mind 
to atheism, but depth of philosophy bringeth men’s 
minds about to religion.” 

God’s existence is a first truth, a rational induc- 
tion. The normal mind instinctively recognizes God 
in everything and cannot escape the necessary con- 
clusion developed by observation and reflection that, 
in the nature of things, God is; and this fact is 
demonstrated by man’s universal assent to this first 
truth, by the necessity which compels its recogni- 
tion in the constitution of our minds and by the 
logical independence and priority of this truth over 
all other truth in the cognition of the mind. The 
very men who deny the existence of God, or who 
claim that he is unthinkable and unknowable, ad- 
mit absolute and eternal forces or powers in nature 
which imply a God, or a belief in supreme Being, 
which necessarily presupposes that we cannot know 
anything else to be except in the assumption, first 
of all, that God exists. 

This intuition is not the result of tradition, edu- 
cation, or discursive processes of reason by induc- 
tion or deduction, but this great first truth of God’s 
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existence is powerfully corroborated by the prob- 
able arguments which have been framed to demon- 
strate the fact that God not only is but that he is 
a Spirit, infinite, eternal and perfect—‘the first 
cause and last end of all things’’—all-wise, all-pow- 
erful and everywhere, supremely holy, good, just 
and true. All this has been shown from the stand- 
point of cause and effect; from design to the de- 
signer; from man’s mental and moral constitution 
to its author, lawgiver and end; and from our ab- 
stract and necessary ideas of God. The universe is 
the product of thought, the evidence of design, the 
adaptation to an end, the conservation of a purpose 
in the relation of the whole to all its parts and in 
the unity of its order with all the variety of its 
useful and happy disposition. All things have the 
seal of a single thinker, designer and disposer who 
must be God; for such a product could not have been 
originated and maintained except by perfect in- 
telligence, supreme power and infinite goodness— 
not predicable of chance, or force, inherent in mat- 
ter, which cannot explain the phenomena of nature, 
nor satisfy our rational intuitions nor deductions. 
Man himself is an unanswerable argument against 
the materialistic hypothesis. He is himself, in na- 
ture, the best evidence of God. He must be the 
“likeness” of a Prototype—a thinking, designing, 
productive, personal, self-conscious and self-govern- 
ing entity—and though fallen “the dim miniature 
still” of the Author of his being. Of this fact every 
normal mind is conscious through its own self-con- 
sciousness ; and nothing but depravity or perversity 
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can rob man’s self-consciousness of the intuition 
or the deduction of his infinite Prototype whom 
he recognizes as dimly shadowed in himself; in 
whom he lives, moves and has his being, upon whom 
he feels his dependence, and to whom he realizes 
his accountability. 

God must therefore be a Person, having all the 
attributes of a person, to be the author of a person 
having, to a limited degree, the same attributes. 
God is not matter, nor the anima mundi, organizing 
himself into external forms of life and spirit. He 
is life and spirit, extra-mundane, and therefore cre- 
ated and organized matter; and the transformation 
of a being in the likeness of himself, having life 
and spirit with a personal entity and attributes, ar- 
gues that God is a living, personal Spirit independ- 
ent of matter, self-existent, eternal and infinite in 
attributes. In nature man is the crowning evidence 
of God’s existence and personality, no matter what 
the theory of creation may be. 

The Bible is the perfect and certain revelation 
of God. It does not argue the probability. It dog- 
matically asserts his being and attributes, affirms his 
authorship of creation and defines his government 
over the universe with a supreme demand for our 
belief and obedience. Natural religion has, to a 
great extent, recognized the God of the Bible, form- 
ulated his laws and sought to obey; but man’s gross 
imperfection in his fallen state required a specific 
and well defined revelation. The book of Nature 
and the book of Revelation agree precisely down 
to the point where Nature closes her volume; but 
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the book of Nature does not contemplate the fall 
of man, nor has it any remedy or provision for sin. 
It knows nothing of the cross, or justification by 
faith. Its only remedy for depravity is death. 
Nature knows the law, but is a stranger to grace. 
Accordingly the Bible is the history, specifically, of 
man’s fall and of God’s legal adjudication of man’s 
guilt under a typical dispensation which foreshad- 
owed and prophesied the gracious provision of a 
Redeemer ; and from the Cross of Calvary the Bible 
reveals the scheme of salvation by grace fulfilled 
and established in the first churches. Here the 
Bible ends and Christianity begins ; and through the 
fulfillment of prophecy and the reign of grace the 
kingdom of Christ will be the history of the world 
until the end of time. 

In the Bible God is a unique revelation not found, 
except by dim analogy, in nature. He is revealed 
as a Godhead in which subsists a Trinity of Per- 
sons distinguished as Father, Son and Holy Spirit; 
three in one, the same in nature, and differing only 
in office and work. This is called Theism as op- 
posed to Polytheism, or “gods many;’ and as op- 
posed to Deism which, whether personal or imper- 
sonal, denies revelation and holds to the unity of 
Deity without any personal distinctions in the God- 
head. Theism means a threeness, or three-one, God, 
but not a three-fold God nor three Gods in union, 
according to the Hindu Triad; nor does it mean 
God under three different manifestations as Father, 
Logos and Spirit, according to Philo’s designation. 
It means precisely that in the unity of the Godhead 
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there subsists a tri-personality of Father, Son and 
Spirit as named in the formula of baptism, as mani- 
fested at the baptism of Christ and as indicated by 
the Scriptures which affirm that the Father is God, 
Christ is God and the Holy Spirit is God; and in 
which, while it is shown that the Son proceeds 
from the Father and the Spirit from both the Father 
and the Son, yet that they are distinct personalities, 
immanent and eternal personalities, equal person- 
alities and of the same essence. The same acts and 
attributes are ascribed to each; and each is not only 
separately called God and distinguished by the same 
personal pronoun, but, in the same transaction, as 
in baptism, they are called by their different names, 
as expressive of their tripersonality. At the bap- 
tism of Christ the Father acknowledged the Son 
and the Holy Spirit descended upon him in the form 
of a dove. In the office work of the Trinity, the 
Father is represented as the moving or begetting 
cause of all things; the Son the securing or media- 
torial cause; and the Holy Spirit the influential or 
efficient cause; and yet in creation, providence and 
grace the work of each is ascribed to all. 

The doctrine of the Trinity, while above our com- 
prehension for want of analogy, is not self-contra- 
dictory. It is dimly shadowed in our psycological 
unity of intellect, sensibiltiy and will, and so in other 
analogies, but nothing illustrates tripersonality. 
Nevertheless, while God cannot be three “with re- 
spect to essence,” he can be three “with respect to 
the internal distinctions of that essence,’ or modes 
of being. Hence it is held that the doctrine of the 
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Trinity is “essential to any proper theism,” “to any 
proper revelation,” “to any proper redemption” and 
“to any proper model of life.” (Dr. Strong, Theol. 
pp. 167-170.) It is shown that Unitarianism tends 
to abstract Deism and then to Pantheism which con- 
founds God with matter, robs him of his freedom 
in creation, destroys the unity of the Godhead, and 
makes divine love and blessedness impossible. It 
robs Christ of his deity and the Holy Spirit of his 
personality, and if the Trinity be not true then there 
can be no knowledge and communication of God 
through God and no salvation of God through God. 
There could be no divine atonement and mediation 
between God and man except by one who could 
reconcile both and save the latter. More than this, 
outside of the Trinity, the fatherhood of God, the 
brotherhood of the Son and the motherhood, so to 
speak, of the Holy Spirit, would have only a techni- 
cal, idealistic or imperfect place in religion; and 
we should have no relation to God, nor conformity 
of life, in terms of the eternal and living unity of 
the Godhead which constitutes the dignity and glory 
of Christian being. Deny the Trinity and man can 
have no personal likeness, relationship or conform- 
ity to God; for a solitary God of absolute and anti- 
trinitarian unity can have no relation to man in the 


terms of fatherhood, sonship and self-communica- 
tion. 


9 66 


In the text under consideration only two of the 
Persons in the Trinity, God and the Son, are men- 
tioned; but the Holy Spirit is implied by the con- 
text. Christ had just uttered that marvelous sen- 
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tence in which the mysterious birth of the Spirit 
had been so fully presented to Nicodemus; and our 
text is the climax of the discourse: “God SO loved 
the world that he gave his only begotten Son that 
whosoever [through the Spirit] believeth in him 
should not perish but have everlasting life.” Here- 
in is the work of the Godhead: God the Father, 
by his love, the moving cause of redemption; God 
the Son, by his sacrificial life, the mediatorial 
cause; God the Holy Spirit, by his efficiency, the 
regenerating cause. As in creation and providence, 
so in grace, the whole Trinity is represented as co- 
operating. According to James (i:18) God the 
Father of his own will begets us by the word of 
truth. According to Gal. iii:26, we are “sons of 
God, through faith, in Christ Jesus.” According 
to John iii:8 our birth of God and sonship in Christ, 
are through the mysterious efficiency of the Spirit 
who, like the wind, bloweth where he pleaseth. So 
in all the acts and exercises of grace, whether con- 
ceived in eternity, or executed in time, or consum- 
mated in glory, the Trinity co-operates according 
to the relation of the divine personalities in the God- 
head—God willing and moving through the Father, 
mediating and procuring through the Son, and com- 
municating and executing through the Spirit. 

It may be said that we can never comprehend 
such a God in such relations, but it is precisely 
through such relations that we know all that can 
be known of God. But for God’s self-revelation in 
Christ and his self-communication through the 
Spirit, we should have only an abstract conception of 
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Deity; and while at best, we do not know all 
about God, he is so concretely revealed in Christ 
and so consciously manifested by the Holy Spirit, 
that we can believe all that is declared of him, and, 
believing, know by experience that his doctrine is 
true. Of course doubt and speculation, unbelief 
and infidelity, cannot know God. The only way to 
know God experimentally is to believe the testimony 
of his Son and communicate with his Spirit—test 
God according to his method of knowing him 
through faith and obedience—for it is only through 
experience that we can know the otherwise unknow- 
able. Through God David slew a lion and a bear, 
and he knew that he could likewise slay Goliath. 
Such men as Job, David and Paul could say: “I 
know.” It is only of the Triune God that we can 
know anything, personally and visibly revealed by 
the Son and consciously communicated by the Spirit. 
Otherwise God is only an intuitive or rational 
abstraction, as in natural religion. Faith in Christ 
incarnates the knowledge of God through the con- 
scious indwelling of the Spirit, and the universe 
becomes explicable. The converted Ethiopian knows 
more of God than Huxley, Spencer, or John Stuart 
Mill. “How can these things be?” asked the learned 
Nicodemus. “Except a man be born from above 
he cannot see the kingdom of heaven.” To believe 
is to “see;” to believe and obey is to know. 
Christ is the complete revelation of God and the 
unanswerable argument for his existence, creation, 
providence, grace, power, personality and character 
as manifest in nature and as declared in the Bible. 
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He lived the life of God, displayed the wisdom of 
God, did the works of God. He is the mediatorial 
cause and explanation of all things. Through him 
all things exist and consist; and he is the brightness 
of the Father’s glory and the express image of his 
person—upholding all things by his power—and 
now set down at the right hand of all majesty after 
having manifested God on earth in the display of 
his grace in so lustrous a form that none might doubt 
God. Christ is the light and the life of the world. 
Out of him went virtue to heal those that but 
touched the hem of his garment; and he is the 
source of all life and efficiency by which God created 
the universe, maintains his providence and displays 
his grace. Not only were all things made through 
Christ, but for him that God might be known by him 
in the promotion of the eternal purpose purposed in 
him; and to this end he was “the mystery of God- 
liness manifest in the flesh,” the “fullness of him 
that filleth all and in all.” He so sits as God 
incarnate upon the throne of the universe to manifest 
himself in the redeemed, to conquer his enemies 
and receive the final homage of every creature in 
heaven and earth and under the earth, in acknowl- 
edgment of God. 

Out of Christ God cannot be spiritually known at 
all. To believe Christ is to know God; and without 
Christ God is an abstraction and ourselves a mystery, 
allin darkness and death, and the philosopher gropes 
at noonday in midnight. God is only known to the 
universe through the mediatorial life and light of 
the Logos; and except through this Second Person 
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in the Trinity, God had never made himself tangibly 
and consciously known to us—incarnate, crucified 
and exalted. Otherwise we should forever have 
cried : 


“O God, thou bottomless abyss! 

Thee to perfection who can know? 
O height immense! what would suffice 
Thy countless attributes to show? 

Unfathomable depth thou art; 
O plunge me in thy mercy’s sea! 
Void of true wisdom is my heart; 
With love embrace and cover me! 
While Thee, all infinite, I set 
By faith before my ravished eye, 
My weakness bends beneath the weight; 
O’erpowered I sink, I faint, I die.” 


In Christ the “mystery of God” becomes “mani- 
fest’—“seen of angels” and “believed on in the 
world ;” and while there are still impassable depths 
to the wisdom and knowledge of God, we are lifted, 
in Christ, to untold heights of life and light in the 
development of the divine nature. The known God 
of Israel—the “unknown God” of Athens—what a 
difference! All glory to the triune God in whom we 
know the Father, through the Son, by the Holy 
Spirit. “God SO loved the world, through his Son, 
that we might believe, know and be saved; and in 
the expression of his love SO most emphasizes the 


God who could so love a lost world by such a revela- 
tion of himself. 


UNIVERSAL PROVISION OF GRACE. 
CHAPTER II. 


SO emphasizes the love of God from the stand- 
point of a universal or unlimited provision of grace. 
“God so loved the world that he gave his only begot- 
ten Son.” Christ did not live and die for any par- 
ticular section of the world, but for the world itself 
—not for any single division of the human race, but 
for the whole race—not for any class of individuals, 
but for al] men. His atonement was not in itself par- 
ticular but general; and though not, in itself, eff- 
cient, was sufficient, for all men. The Scriptures 
show clearly that the death of Christ, as a provision 
of saving grace, was “for all.” “Who gave himself 
a ransom for all.” 1 Tim. ii:6. “We see Jesus, 
who was made a little lower than the angels for 
the suffering of death, crowned with glory and 
honor: that he by the grace of God should taste 
death for every man.” Heb. ii:o. “He is the pro- 
pitiation for our sins: and not for ours only, but also 
for the sins of the whole world.” 1 Jno. ii:2. 
Whether or not one man should ever believe or be 
saved, “God SO loved the world that he gave his 
only begotten Son that whosoever believeth in him 


should not perish, but have everlasting life.” Hence 
31 
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the universal invitation: “Look unto me, and be ye 
saved, all ye ends of the earth,” Is. xlv:22; and 
hence the universal commission of Christ: “Go ye 
into all the world and preach the gospel to the whole 
creation.” Mark xvi:15. 

The religion of Christ is a universal religion based 
upon a universal or racial necessity ; and it is accom- 
panied by a universal invitation based upon a uni- 
versal or racial atonement. ‘Behold the Lamb of 
God who taketh away the sin of the world.” Jno. 
i:29. “God hath made of one (one blood) all 
nations of men for to dwell on all the face of the 
earth,’ Acts xvii:26; and in the natural or seminal 
headship of this “ONE” “all sinned” the “sin of 
the world” which Christ came to atone for and take 
away. In the first Adam—the ONE of whom all 
were born—we “all sinned” and “all died”; and in 
Christ, the second Adam, we are “justified” and 
“made alive.” Rom. v:12, I Cor. xv:21-22. The 
original sin, guilt and condemnation of the first 
Adam were racially imputed because imparted to 
his posterity through organic unity and inheritance. 
In the first Adam the whole human race was germ- 
inally totalized and localized, body, soul and spirit ; 
and in our subsequent individualization by propa- 
gation we have inherited and hence had imparted 
to us the sin, guilt and condemnation of our natural 
or racial head. Paul says: We “are by nature the 
children of wrath,” Eph. 2:3; and by practice, so 
soon as we reach the years of accountability, every 
child of Adam ratifies and makes effective his in- 
heritance of Adam’s depravity, guilt and condem- 
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nation through actual transgression. In Adam we 
all racially “sinned” and “died”; and the human 
race universally and perpetually demonstrates this 
fact by the development of original sin in practice 
and by the fact that all men die, whether in infancy, 
youth or age. 

As an antithetical parallel Christ entered the 
world as the second Adam, the “Lord from heaven” 
and the “quickening Spirit.” (1 Cor. xv:45-47.) 
He was supernaturally conceived by the Holy Spirit 
in the womb of the Virgin Mary and free from sin, 
whether hereditary or actual. Germinally conceived 
of God, he received the substance of his humanity 
from his mother in the natural line of Adam and in 
the royal line of David; and his immaculate concep- 
tion was derived not from his mother, but by his 
union with God whom he incarnated. Hence, Christ 
was the perfection of human nature grafted into the 
old root and stock of a sinful race and so grown 
as “the Branch” from the “stem of Jesse”; and as 
the grafting from the substance of the old root and 
stock bears branches and fruit after its own nature, 
so Christ has become the “Tree of Life,” the 
“True Vine’ into which the withered mem- 
bers of the race may be grafted and grown 
to perfection by regeneration. By organic union 
with the race he thus becomes the source of 
a new humanity—the Spiritual Head of the 
church which is his body; and hence he is called 
the “last Adam,” the “Lord from Heaven,” a 
“quickening Spirit,” the “Son of God” and the “Son 
of Man.” As he was organically grafted into the 
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humanity of a sinful race by a supernatural concep- 
tion and sinless birth, so we are individually grafted 
into him by faith which separates us from the old 
and puts us into the new humanity. He in us and we 
in him is the expression of the unique and insepara- 
ble union of Christ and believers. He is the True 
Vine and we are the branches. This spiritual union, 
however, does not originate in our natural union 
with Christ. It is elective and individual, not racial 
and universal. Nevertheless, Christ’s natural union 
with humanity is the source of his headship over 
spiritual humanity ; and so without our natural union 
with him we could have no spiritual union with him. 

In his racial and sinless grafting into the old root 
and stock of depraved humanity, he sank himself 
into our guilt and condemnation which, with and 
for us, he inherited as his own, and so suffered for 
the human race of which he was organically and 
really one. Being himself sinless, and incarnating 
Deity, he was qualified as man responsible to justice 
and as having that divine holiness which required 
satisfaction, to atone for the sin of the race; and 
in suffering as a sinner, and in the stead of a sinner, 
he could not only comprehend, but realize, the 
penalty of racial guilt, otherwise impossible under 
mere arbitrary imputation and appointment. As 
one of the human race by organic union, though 
free from its depravity, he shared in its guilt and 
obligations to suffer. As the Lamb of God, he 
came to take away “the sin of the world”—original 
sin—Adam’s guilt; and on the cross the God-man, 
in the union of the divine and human nature, paid 
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the penalty of racial guilt and satisfied the claims 
of divine justice. As there was nothing arbitrary 
or fictional in the imputation of Adam’s sin to us, 
there is nothing arbitrary or fictional in the impu- 
tation of our sin to Christ. “Him who knew no sin 
he made to be sin in our behalf; that we might be 
made the righteousness of God in him.” (2 Cor. 
v:21.) Without our subjective depravity, he was 
made objectively guilty with us and for us, by means 
of his racial union with us; and with our subjective 
depravity we are made objectively righteous in him 
and by him, because of our spiritual union with 
him. As upon Christ our sin is not subjective but 
objective unto condemnation, so upon us his right- 
eousness is not subjective but objective unto 
justification. He was guilty with and for us, without 
depravity; we are innocent in and by him, with 
depravity. 

The righteousness of Christ, as a provision of 
grace in the storehouse of God’s mercy, belongs to 
the human race. He took away “the sin of the 
world” on the cross, and God was reconciled to the 
world, though the world was not reconciled to him. 
The atonement of Christ was a perfect satisfaction 
to justice; and though still left in racial depravity, 
the world was provisionally justified from racial 
guilt and condemnation. Original sin was racially 
canceled. Hence the infant, or those not sinning 
after the similitude of Adam’s transgression, are 
saved in death without repentance and faith on their 
part or on the part of others. Thus it is that “SO” 
emphasizes the love of God, in the gift of Christ, 
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by which the world was put into a saivable state— 
the basis upon which actual salvation, in the absence 
of actual transgression, could be bestowed without 
repentance and faith to dying infancy, or to those 
who, having reached the years of accountability and 
having ratified Adam’s sin by actual transgression, 
should repent and believe in the Lord Jesus Christ. 
Upon this principle we may understand Paul 
(Rom. v:18-19), when he says: “So then as through 
one trespass the judgment came upon all men to 
condemnation, even so through one act of righteous- 
ness the free gift came unto all men to justification 
of life. For as by one man’s disobedience the many 
were made sinners, even so by the obedience of 
the one shall the many be made righteous.” Thus 
in the two Adams, antithetically parallel from a 
racial standpoint, the “all” or the “many” are treated 
respectively as guilty or righteous, condemned or 
justified; and hence, as a race, still in a state of 
nature or depravity, we are provisionally free from 
the first Adam’s guilt and condemnation by the 
justifying righteousness of the second Adam. 
Individual and actual guilt or condemnation, in- 
dividual and actual righteousness or justification, 
is another question—but not apart from the general 
provision of God’s grace. In either case of guilt 
or righteousness, condemnation or justification, 
everything depends, respectively, upon the disbelief 
or belief of the individual. By unbelief the account- 
able individual ratifies and appropriates the sin of 
Adam and makes effective the racial guilt and con- 
demnation which is provisionally canceled by the 
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death of Christ; and by faith the individual ratifies 
and appropriates the atonement of Christ, and makes 
effective his life and righteousness which are pro- 
visionally acquired by the death of Christ. Personal 
unbelief is the all-excluding and damning sin of the 
gospel; and personal faith is the all-including and 
justifying grace of the gospel. “He that believeth 
and is baptized shall be saved; but he that believeth 
not shall be damned.” Christ atoned for sin as sin, 
the sin of Adam and of the world, in which was 
totalized all the sins of the world, just as all sinners 
were totalized in Adam; and unbelief, in the light 
of the gospel, is the ratification and appropriation 
of Adam’s sin, together with all the aggravation of 
actual transgressions which follow. Christ wrought 
out a perfect righteousness in which is totalized all 
the righteousness and merit of believers, just as all 
believers are totalized in him; and faith, in the 
light of the gospel, is the ratification and appropria- 
tion of Christ’s righteousness, together with all the 
blessings and rewards of actual obedience which 
follow fidelity. 

But God’s universal provision of grace in the gift 
of his Son on the cross did not remove Adamic 
depravity still universally inherent in all men. 
David says (Ps. li:5): “Behold, I was shapen tn 
iniquity; and in sin did my mother conceive me;” 
and Paul says (Rom. viii:7) : “The mind of the flesh 
is enmity against God; for it is not subject to the 
law of God, neither indeed can be.” In Rom vii:14-25 
the apostle demonstrates that, in spite of grace, he, 
like David, was the victim of the carnal mind—the 
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seat of depravity. This racial depravity being un- 
removed and without modification by the atone- 
ment, individual and actual transgression, upon 
coming to the years of accountability, is unavoidable 
and as certain as that the tree, under favorable 
conditions, will bear fruit of its kind. There never 
has been an exception to the fact, as shown by the 
Bible and human experience; and hence the atone- 
ment of Christ which was a racial provision for the 
justification of the world from the guilt of Adam’s 
sin, was never intended as a racial removal or modi- 
fication of Adam’s depravity, except through faith 
which appropriates Christ’s righteousness and 
which through the process of regeneration and sanc- 
tification, death and resurrection, subdues and at last 
destroys depravity. Carnal depravity is the bog in 
which the tree of life is planted and out of which 
its fruit grows to final perfection. Hence, depravity 
is left in human nature as the test and demonstra- 
tion of salvation by grace, through faith which not 
only appropriates Christ’s righteousness, but imparts 
Christ’s life to the final extirpation of depravity. 
The atonement of Christ, then, produces no sub- 
jective change in human nature prior to regener- 
ation. It neither modifies depravity, nor adds to its 
helplessness any gracious ability. To be sure Christ 
is the light of the world and lighteth every man 
coming into the world, and by his atonement “the 
free gift came unto all men to justification of life”; 
but aside from the ordinary operations of his Spirit, 
the light and the work of Christ are objective and 
not subjective. Neither by his union with humanity 
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nor by the provision of his righteousness, has he 
effected any change in man’s moral depravity or 
inability. He has furnished light to the mind and 
motive to the heart—lustrous and mighty. The 
cross and the gospel have arguments to convince and 
pathos to move stones; and they are new and all- 
potent weapons in the hands of the Spirit; but they 
effect no subjective change in man’s nature or 
ability until regeneration. Christ’s human nature 
is ideal and germinal; but without the life-giving 
Spirit and the touch of faith Christ communicates no 
virtue to soul or body. He so incarnates and im- 
personates the Godhead as to be able to atone for the 
sin of the world which involved all the sins of man- 
kind, but he cannot touch subjective depravity with- 
out creating the subjective change of regeneration. 
He is God’s great gift upon the cross—the universal 
provision of his grace; but there is no help for 
death, no cure of depravity, without the impartation 
of his life and the infusion of his righteousness. 
There is no half-way place between life and death, 
depravity and regeneration. The gospel appeals to 
men wholly depraved and dead in sin under the 
very shadow of the cross; and Christ affirms: “No 
man can come unto me, except the Father who sent 
me draw him,” Jno. vi:44, 65; and Paul declares: 
“The natural man receiveth not the things of the 
Spirit of God: for they are foolishness unto him; 
and he cannot know them because they are spirit- 
ually discerned.” 1 Cor. ii:14. To the Romans the 
apostle said: “The carnal mind is enmity against 
God; for it is not subject to the law of God, neither 
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indeed can be.” ‘The mind of the flesh is death.” 
Rom. viii:6, 7.. Hence the apostle says to the Ephe- 
sians (ii:5): “Even when we were dead through 
our trespasses God quickened us together with 
Christ (by grace have ye been saved).” Ordinarily 
‘the Spirit of God acts under the gospel as under the 
law restraining men from evil and constraining 
them to be good—convicting the world of sin, and of 
righteousness, and of judgment; but in the extraor- 
dinary work of salvation through Christ he must 
“quicken” the “dead” sinner to life through a belief 
of the gospel. The “natural man,” the “carnal mind,” 
the “dead” sinner, is still “by nature the child of 
wrath,” hopeless and helpless—just as much so with 
the cross as without it—until through the objective 
light and power of the cross the subjective change 
of the Spirit is wrought in the mind and heart of 
the sinner by faith in Christ. Hence, the universal 
provision of God’s grace, first of all, in the objective 
gift of his Son. The cross furnished the light and 
the motive which, through the Spirit, are essential 
to our subjective change, and which make effective, 
through faith, our individual and actual salvation. 
Christianity is simply and solely a scheme of sal- 
vation by grace, through faith, and not of human 
work or merit. Eph. ii:8, 10; Rom. ii:6. This is 
its glory and its chief distinction over all other 
systems of religion or philosophy. Whether we con- 
template the scheme as a universal and objective 
provision of grace, or as actually and subjectively 
effective in the believer, it is still of grace and all 
of grace. Through his elective purpose and divine 
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efficiency God has all the glory of human redemp- 
tion, whether conceived, executed or applied; and 
through endless eternity the redeemed shall ever 
stand in wonder and adoration before this stupen- 
dous masterpiece of God’s wisdom and power symbol- 
ized by the cross. “O the depth of the riches of the 
wisdom and knowledge of God! How unsearchable 
are his judgments, and’his ways past finding out!” 
Love conceived and did it all; and what word could 
so well express and emphasize so marvelous a love, 
exhibited in so wondrous a plan, as the monosyllabic 
“SO?” The atonement of Christ was an amnesty 
proclamation to a lost world—solely the result of 
God’s love, without anything but unmerited mercy 
to inspire it. Inspiration exhausts the energy of 
utterance in the use of SO to signify the magnitude 
of that love. 


LIMITED APPLICATION OF GRACE. 
CHAPTER III. 


SO expresses the love of God from the standpoint 
of a limited application of saving grace to a par- 
ticular class of individuals. ‘God so loved the 
world that he gave his only begotten Son that 
whosoever believeth in him should not perish but 
have everlasting life.’ The redemptive benefits of 
God’s love cannot be extended to an adult sinner 
independent of faith in Jesus Christ; and not even 
faith in God out of Christ can save. In Christ the 
provision of grace is universal and unconditional; 
but its application is special and individual. To the 
man who does not believe and receive the knowledge 
of Christ the blessings of grace are worthless. 
Better never have known of Christ and his gracious 
provision, than to hear and not believe, to inherit 
and not receive. The greater the light and the gift, 
the greater the condemnation and the loss. The 
damnation of sin “without law” or “with law” would 
be great enough; but the damnation of unbelief 
under the gospel brings the aggravation and the 
aggregation of the “lake of fire’ which is the 
“second death.” “He that believeth not shall be 
damned.’ Without Christ the world would be with- 
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out remedy and would be lost under the inheritance 
“of one man’s disobedience, even without the 
aggravation of actual transgression, and worse 
beyond apprehension by such aggravation; but such 
a loss and punishment, following legal guilt and con- 
demnation, would have only a legal aspect—perhaps 
a Hadesian shade. The Gehenna of gospel damna- 
tion, however, all the more lurid and hot in the glow 
of gospel light and opportunity, is beyond the deep- 
est conception of woe, symbolized by “the worm 
that dieth not,” “the flame that is not quenched” and 
the “bottomless pit.’ “He that believeth not shall 
be damned’’—is “condemned already.” 

Faith then, as respects man, is the law of salva- 
tion, the sole medium of regeneration and justifica- 
tion, through Jesus Christ; and hence it is a philo- 
sophical as well as a Scriptural condition to salvation 
by grace. Hence the significance of SO in empha- 
sizing God’s love as limited by this condition. In the 
nature of things God could not so love as to save 
without faith in Christ. 

“Faith is the substance of things hoped for, the 
evidence of things not seen,” and therefore not an 
arbitrary condition of salvation. As there are no 
arbitrary conditions in the substitution of Christ in 
order to save the sinner, there are no arbitrary condi- 
tions to the sinner in order to gain salvation. God 
does not deal in arbitrary essentials in grace. By his 
incarnation and atonement Christ went down into 
the depths of humanity and hell to save us; and we 
must really get into Christ and he into us, in order 
to reach his life, ratify his atonement and appro- 
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priate his righteousness. Hence faith must be 
rationally the inexorable law of our union with 
Christ, or of our salvation by grace. “It is by faith 
that it might be by grace.’ In other words, faith 
is the only natural mediwm through which, by the 
truth, we can reach God or by which, through his 
Spirit, God can reach us. Through Christ God 
could make an objective atonement for all men; 
but to cure our depravity and change our 
relations in the subjective impartation of Christ’s 
life, and inthe appropriation of Christ’s right- 
eousness, God must appeal to our faith. Oth- 
erwise, whether by wisdom or work, man 
could not know God, nor acquire life and right- 
eousness through Christ. By nature man has no 
spiritual apprehension of God’s law, nor of his own 
depravity and guilt, and is wholly incapable of 
repentance; and even in the light of the cross reason 
is too weak and effort too short to see ourselves as 
God sees us and fly to the cross for salvation. We 
must believe the truth as in Jesus in order to con- 
viction of sin, repentence toward God and trust in 
the Lord Jesus Christ for life and righteousness. 
Even faith, without the knowledge of Christ, cannot 
apprehend or reach God; but in Christ Jesus a child 
can see God, repent, believe and be saved. In the 
great object lesson of the cross the sinner can see 
his sin and his remedy; and in the light of his own 
infinite helplessness to atone for sin and save him- 
self, he is led to faith in Him who alone is able to 
save. To believe Christ as the propitiation of 
our sins and the substitute for our life and right- 
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eousness, is to know ourselves as sinners; and he 
who cannot be led to faith in the light of Christ and 
the cross, is blind to the only light which reveals 
God in mercy and power to save. 

To believe is to know Christ and the truth in the 
only form which, in a saving and sanctifying sense, 
can be made experimental to the soul. In probable 
knowledge or credible evidence: we must believe 
in order to know; and he that believes only what he 
certainly knows, not only believes nothing, but 
knows little worth knowing. He surely believes 
nothing that will save him, and he can never know 
by experience or otherwise the realities of saving 
grace. Believing and knowing are inseparable; and 
upon this fact is grounded all the wisdom, progress 
and happiness of the race as developed by human 
confidence and expectancy. As has been well said: 
“Strike from mankind the principle of faith, and 
men would have no more history than a flock of 
sheep.” Columbus believed the scientific proba- 
bility of his day that the earth was round. Believing 
that by sailing westward he would discover the 
eastern shore of his own continent, he trusted him- 
self and his little fleet to the untried Atlantic, and 
discovered America! Faith based upon credible 
evidence did it; great was the result and reward 
of faith. Christ and the cross are revealed to us 
upon the credible evidence of the world’s best wit- 
nesses; and the scheme of redemption, as a rational 
necessity in the light of human depravity and his- 
tory, involves the premises of a logical proposition, 
the conclusion of which when solved by faith is 
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found to be the greatest truth in every Christian 
experience. To believe the truth is not only to 
know by experience, but to appropriate the blessings 
provided in Christ—without which the Bible would 
be a myth, the cross a fraud and religion a delusion. 
To the unbeliever and the infidel it is already such 
for want of faith and experience; and it is only faith 
upon rational testimony that can look into the sun 
without blindness, or look beyond the stormy deep of 
time and navigate it, to discover and reach heaven. 
Without faith none can reach the otherwise unseen 
God, for without it none can ever experience or 
know God. With the infidel, seeing alone is believ- 
ing; but with the Christian, believing is seeing. 
The gospel treats of the “righteousness which is 
by faith,” as contradistinguished from the righteous- 
ness which is of the law. “Christ is the end of the 
law for righteousness to every one that believeth.” 
No man can find out God by wisdom, nor be justified 
by the deeds of the law. “The just shall live by 
faith,” and hence “it is by faith that it might be by 
grace.” Christ alone was able to keep the law and 
pay the penalty of sin. What man could not do in 
righteousness, Christ did for him; and Christ’s 
righteousness being of infinite merit and absolutely 
essential to our justification, it is the only robe of 
character in which it is possible for us to appear 
before God. Hence it is impossible for us to appro- 
priate or put it on except by faith. It cannot be 
wrought out by wisdom, work or worth of our own; 
and hence in the mercy of God, this righteousness 
of Christ, this spotless robe of character demanded 
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by the law, has been wrought out for us in the life 
and sufferings of Christ—made whiter than snow 
in the blood of the cross—and imputed to us for the 
sake of one who is the only model, measure or merit 
of that manhood which shall be able to stand before 
God. Hence we are shut up to all but faith; and 
hence the effort to work out our own righteousness, 
or to supplement Christ’s righteousness, is to render 
“of none effect the blood of Christ.” “By grace are 
ye saved through faith; and that not of yourselves ; 
it is the gift of God: not of works, lest any man 
should boast.” Eph. ii:8,9. “And if it is by grace, 
it is no more of works: otherwise grace is no more 
grace’’—and vice versa. Rom. xi:6. It is of faith, 
therefore, that it might be by grace. 

So then from the human point of view, faith is 
absolutely essential to salvation, (1) because faith 
is the only medium through which, by Christ, God 
can reach the soul, or the soul reach God, and (2) 
because salvation by grace is absolutely impossible 
to human work or wisdom or merit. This utterly 
excludes universalism unless faith extends to pro- 
bation beyond the grave, for which there is not a 
shred of Scripture; and it utterly precludes the sal- 
vation of the heathen living up to their best light, 
unless men can be saved without the knowledge or 
faith of Christ and be justified by the deeds of the 
law which is contrary to the Scriptures. Cornelius 
had to hear the gospel and believe unto salvation as 
well as the thief on the cross. “All the world,” Jew 
and Gentile, is “concluded in sin” and “guilty be- 
fore God,” under the law; and without faith in 
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Christ justification is impossible to the best sinner 
who walks the earth. “Other foundation can no man 
lay.” “There is no other name under heaven given 
among men whereby we must be saved.” How 
utterly damnable it is not to send the gospel to every 
creature in this perishing world which God SO 
loved, that he gave his only begotten Son to save 
it; but only through faith in that Son. 

Having viewed the reason, from a human point 
of view, why God has limited the universal provision 
of his grace in its application to the believer, we 
turn to the divine side of the subject. God’s elective 
purpose of grace in Christ Jesus before the ages 
eternal, lies fundamentally at the base of limited 
application. God’s election and the believer’s faith, 
whether election be the cause or effect of faith, are 
inseparable in limiting this application. The atone- 
ment of Christ is sufficient but not made efficient for 
all; and first of all, God’s election, whatever view we 
take of the order, governs the efficiency of the 
atonement by its limitation to faith. 

1. God the Father is represented as the source 
of election. “All that the Father giveth me shall 
come unto me.” (Jno. vi:37.) ‘Elect according to 
the foreknowledge of God the Father.’ (1 Pet. i:2.) 

2. The blood of Christ is represented as the 
objective ground upon which election is applicable 
to the believer; the Holy Spirit is represented as 
the subjective efficiency through which election is 
accomplished in the believer ; and the Truth is repre- 
sented as the effective instrumentality by which 
election is received by the believer. “Elect according 
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to the foreknowledge of God the Father, through 
sanctification of the Spirit unto obedience and 
sprinkling of the blood of Christ.’ (1 Pet. i:2.) 
“God hath from the beginning chosen you to salva- 
tion through sanctification of the spirit and a belief 
of the truth.” (2 Thess. ii:13.) 

3. Faith is represented as the end “unto”? which 
and the medium through which, but not on account 
of which, the believer is elected. ‘As many as were 
ordained wnto eternal life believed.” (Acts xiii :48.) 
See also the passages quoted above. 

4. God’s foreordination is represented as the basis 
of his foreknowledge or choice of the elect, accord- 
ing to his purpose of grace to save us and not 
“according to our works.” “Whom he foreknew 
them he foreordained to be conformed to the image 
of his Son, that he might be the first born among 
many brethren: moreover whom he foreordained, 
them he also called; and whom he called, them he 
also justified; and whom he justified, them he also 
glorified.” (Rom. vili:29-33.) “Who saved us 
and called us with an holy calling, not according to 
our works, but according to his purpose and grace 
in Christ Jesus before times eternal.” (2. Tim. i:9.) 

5. God’s election of the believer is represented 
as sovereign, eternal, personal and unconditional. 
“God hath from the beginning chosen you to salva- 
tion.” (2 Thess. ii:13.) “According to his own 
purpose and grace in Christ Jesus before times 
eternal.” (2 Tim.i:9.) ‘‘He chose us in him before 
the foundation of the world * * * having fore- 
ordained us unto adoption as sons through Jesus 
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Christ unto himself, according to the good pleasure 
of his will, to the praise of the glory of his grace.” 
(Eph. i:4-6.) “That he might make known the 
riches of his glory upon vessels of mercy which he 
afore prepared unto glory, even ws, whom he also 
called, not of the Jews only, but also from the Gen- 
tiles.” (Rom? 1%:23; 24.) 

6. The human objection which would naturally 
be raised to such an election is represented as met 
by the Apostle Paul who asserts God’s sovereign 
right to justify the elect upon the ground that 
“Christ died,” and that the “thing formed” has no 
right to “say to him that formed it, Why hast thou 
made me thus?” (Rom. viii:33, 343 ix:19-24.) 

But this sovereign application of God’s universal 
provision of grace to a limited number of believers 
is not incompatible with human freedom and choice. 
From all eternity God’s plan and purpose of the 
universe were fixed in his mind. His decree in- 
cluded in that plan all that should be, or occur, with 
all the results that should follow, without contin- 
gency or fatality, and yet with certainty, in his co- 
operation with the free actions of intelligent or moral 
agents. Divine sovereignty and human freedom, 
without conflict, were united in that plan and pur- 
pose; and while, in the execution of that plan and 
purpose, we do not understand the method of 
co-operation between God and man, the fact is patent 
in revelation and experience. A part of this plan 
and purpose was to permit the fall of man, and, in 
view of the fall, to ordain a universal provision of 
grace, limited in its application to an innumerable 
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multitude of believers. Consistent with this univer- 
. sal provision and limitation all who desire and will 
to be saved in God’s way, do believe; but all men, 
in spite of God’s universal invitation and the ordi- 
nary operation of the Holy Spirit who strives with 
all men and who convicts the world of sin, and of 
righteousness and of judgment, do first reject Christ. 
All men do as they please. The fall of man was the 
result of his freedom, but the fall is fatal to man’s 
desire and will to be saved; and man’s freedom to 
sin is the chief obstacle to his salvation. His moral 
inability lies in the depravity of his choice—his in- 
clination and volition; and his very freedom to sin 
according to his desire and will, in the light of the 
cross, involves him in the universal disbelief and 
rejection of Christ. Even against his judgment and 
conviction, his freedom follows the stronger motive 
by nature to sin; and so the freedom of depravity, 
in the unregenerate, negatives all freedom to right- 
eousness in Christ. Even when made free to right- 
eousness in Christ, and when the regenerate would 
“do good,” evil is present with us and we often 
do that which we “allow not.” 

Human nature especially revolts at Christ. It 
hates imputed righteousness and prefers a righteous- 
ness of its own. Salvation by grace, through faith, 
in a crucified Christ, is an insult to the carnal pride 
of human depravity; and but for the extraordinary 
efficiency of God’s quickening Spirit every fallen 
son of Adam would die in rebellion to Christ. 
Hence, the great difficulty of propagating Christi- 
anity and saving the world. Millions convicted of 
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sin, and of righteousness, and of judgment by the 
ordinary efficiency of God’s Spirit and Truth, desire 
to escape the wrath to come, but seek to be saved in © 
their own way—even in the name of Christ. Hence 
the multitudes of compromises called Christianity. 
All the forms of ritualism and semi-ritualisn, ration- 
alism and semi-rationalism, are efforts, respectively, 
to supplement the righteousness of Christ and the 
grace of God, or else substitute divine righteousness 
and grace by some form of human merit, wisdom or 
work, in the name of Christ. Anything to dodge the 
direct remedy of the blood, the only radical cure for 
sin—anything to escape simple faith in Jesus Christ 
as the sole and humbling medium of justification 
by grace. 

But though all men reject Christ, God’s “will of 
purpose” in salvation is made effective, even through 
the violation of his “will of command,” as illustrated 
in the case of Esau and Jacob, Joseph and his 
brethren, Pharaoh and Israel, Judas and Christ. 
God overrules rejective evil for elective good; and 
he so “rides the limping horse without making him 
limp.” But for elective grace not one would be 
saved; and after all done to save rebellious man 
God could have justly left all men to perish in their 
choice. Whether saved or lost, however, it will be 
found that every man followed his freedom of choice 
without compulsion. Even in the divine impulsion 
in those who are saved, there is no compulsion. 
There is never a single one made willing to be saved 
in the day of God’s power, but gets his consent 
against his will and inclination to sin; and it is only 
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by grace that human freedom ever follows the 
greater motive to righteousness in Christ Jesus. 
Nothing short of divine power can convert the free- 
dom of the will and inclination to sin to the Christ 
life and righteousness. 

God assigns no reason for electing some from the 
wreck of universal self-reprobation; but it will 
be found that his grace freely co-operated with 
human choice and was consistent with his 
universal provision and invitation of grace. 
We shall find that sovereign mercy and _ sov- 
ereign justice are perfectly consistent with 
each other and with God’s eternal purpose and 
plan; and in the light of man’s universal self-repro- 
bation, in view of the cross, it is a wonder and a 
mercy that any are saved. Millions turn away from 
deep conviction to deeper damnation; and none seek 
Christ until he first seeks them. There is no con- 
flict between divine sovereignty and human free 
agency, except in resistance to Christ; and but for 
the extraordinary and quickening efficiency of God’s 
Spirit and word, essential to regeneration, there 
would be none saved. Jesus says: “No man can 
come unto me except my Father draw him.” Never- 
theless, to bestow willingness to be saved and the 
freedom to believe involves no compulsion to the 
convicted sinner, who, Christ says, “will not come” 
unto him that he “might have life.” Faith in the 
dead soul must be a superinduction of grace to be 
saved at all; for while the free exercise of faith is 
man’s it is of the gift and operation of God as the 
essential and only medium through which God’s 
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grace can be conveyed to the mind and heart. Man 
cannot, because he will not—and God must, if man 
is saved at all. 

Thus the significance of SO. It takes the election 
of God the Father, the blood of God the Son and the 
power of God the Spirit—by the word—even to get 
at saving faith in the elect. But for elective love 
none would even believe. Faith essentially limits 
the efficiency of an all-sufficient atonement ; but even 
this limitation would be fruitless but for superin- 
ductive grace. “It is of faith that it might be by 
grace ;” but, after all, it can only be by faith through 
grace. From the human side faith limits grace as 
a condition; but from the divine side grace makes 
the condition effective in man as the medium and 
means of ordination to eternal life. “God SO loved 
the world,” in the gift of his Son, “that whosoever 
believeth in him should not perish but have ever- 


lasting life;’ but even our faith is of the grace of 
God. 


MORAL BASIS OF CHRIST’S ATONEMENT. 


CHAPTER IV. 


SO emphasizes the love of God as the moral 
ground of Christ’s atonement. “God so loved the 
world that he gave his only begotten Son, etc.” 
Here we dive deeper still into the mysterious depths 
of this great text. The significance of the monosyl- 
labic SO reaches more and more toward the bottom- 
less. How it intensifies the meaning of that greatest 
of all God’s attributes, Love, as it projects it with 
dynamic energy into the doctrines and spirit of the 
text! “God SO loved!” “God so LOVED!” 

Let us pause for a moment, in the presence of this 
matchless word, love. ‘God is love’—this is the 
Bible definition of the word; and in its essence, or 
highest sense, there is no other definition of it. Love 
is not so much an attribute of God as it is the sum 
of all his attributes. He is omniscient, omnipotent, 
omnipresent—all goodness, holiness, righteousness, 
truth, justice and mercy; but these qualities of the 
nature and character of God are all comprehended 
and enforced by the love of God. Than love God 
is nothing more, nothing less, nothing else; and as 
with us, so with God, without love all else would 
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sum and substance of his attributes away and in 
the nature of the moral there is nothing of God 
left; and if in the realm of the natural there was 
still one all-wise, all-powerful and everywhere, with- 
out love, it would be Satan, a worse than Satan, un- 
limited. With all else of goodness, greatness and 
power possessed, it is love that makes God—the 
absence of which makes the devil and devils of men. 
In all the realm of creation, providence and grace, 
however characterized by wisdom, purpose and 
power, it is the love and goodness of God which 
crowns all with the stamp of Deity. 

The atonement of Christ has many theories and 
phases in our theology. There are the Example, 
the Moral-influence, the Governmental, the Irvi- 
ginian, the Commercial, the Ethical and other 
theories; and all these theories have more or less 
an element of truth in them. Christ’s atonement is 
exemplary and morally influential in its effect; it is 
vindicative of the dignity and majesty of God’s 
moral government; it involves the new humanity of 
Christ of which all believers are partakers; it is a 
ransom paid for the sins of man; it is a judicial 
satisfaction to the demands of holiness in the pun- 
ishment of sin and in order to the redemption of 
the sinner. In other words, Christ’s atonement was 
a vicarious offering of himself for sin, having all 
the aspects of a moral, commercial, legal, sacrificial, 
substitutional and propitiatory immolation of the 
Lamb of God upon the altar of divine justice for 
“the sin of the world.” “God so loved the world 
that he gave his only begotten Son” who himself so 
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“loved us and gave himself for us.” “Ye are 
bought with a price.” “Christ is the end of the law 
for righteousness to everyone that believeth.” “By 
one offering he hath forever perfected them that are 
sanctified.” “He hath made him to be sin for us, 
who knows no sin; that we might be made the 
righteousness of God in him.” He is the propitia- 
tion for our sins; and not for ours only, but for the 
sins of the whole world. In the light of the Old 
Testament sacrifices, the atonement of Christ was 
a satisfaction and substitute for sin to an offended 
God and violated holiness which removed the guilt 
of the sinner and freed him from condemnation. 
Christ took the stead of the sinner, as a sinner, and 
paid the penalty of his guilt on the cross. He took 
away “the sin of the world” and reconciled God to 
the human race; and in all the fullness of the 
emphatic “SO” we catch the significance of God’s 
love in the light of this judicial masterpiece by 
which he adjudicated the sinner’s case and removed 
the obstacle in the way of his justification before 
God. Through the atonement God instituted the 
way by which he could be just to sin and yet justify 
the sinner. 

The ethical theory of the atonement seems to 
present the most plausible solution of the difficulties 
in the way of apprehending the atonement; and it 
includes all the best elements of the other theories. 
It grounds the atonement in holiness, the funda- 
mental attribute of God, and which, in the very 
nature of God, demands the punishment of sin. The 
thrice holy God cannot look upon sin. The stars 
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are not pure in his sight. The angels veil their faces 
in his presence. How shall vile man stand before 
Him who is “glorious in holiness and fearful in 
praises?” “Without holiness no man shall see the 
Lord.” In order to man’s justification, or freedom 
from the guilt and penalty of sin, therefore, God’s 
holiness which abhors sin demands satisfaction by 
a punishment of sin adequate to the claims of 
justice; and the atonement of Christ is such a satis- 
faction to the ethical nature of God by a substitution 
which though legal has no analogy in law and which 
is purely an operation of grace. It is thus alone 
that the sinner may see God, become holy and live. 
The most fearful obstacle in the way to heaven is 
God’s holiness. Heaven would be hell to the unre- 
generate and the unjustified. The ethical nature of 
God’s holiness is in eternal revolt or reaction against 
sin; and man’s only hope is in the only remedy, Jesus 
Christ, who meets the demand of God’s holiness by 
the satisfaction of a propitiatory self-oblation as 
respects God and by an expiatory self-substitution 
as respects man. 

In order to such a satisfaction or substitution the 
ethical theory of the atonement demands of Christ 
an obligatory union with humanity which renders 
him responsible to law and yet personally pure; and 
which requires him to be, in himself, the embodied 
union and reconciliation of God and man. By virtue 
of this two-fold nature as God and man, and by 
reason of his sinless union with humanity in which 
he inherits our guilt without our depravity, he is 
not only able but obligated to satisfy the claims of 
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holiness and set the sinner free. He assumed his 
union with humanity voluntarily by a sinless incar- 
nation and not by ordinary generation; but this 
union, once assumed he “must needs have suffered,” 
not only to meet the demand of holiness, but of his 
love to God and man and of his obligation to the 
human race into whose nature and guilt he sank 
himself by relationship and inheritance. Christ’s 
incarnation did not involve subjective depravity, but 
only objective guilt, and, therefore, the obligation 
to suffer the penalty of the law due to the sin of the 
race of which he had become an organic but sinless 
unit; and thus he could vicariously bear the guilt 
and pay the penalty of sin for every individual of the 
race which, in Adam, “sinned all,” because of his 
personal innocence and relation to the Godhead 
which qualified him as an atoning mediator between 
God and the sinner. (See Strong. Theol., pp. 412, 
413.) 

But the moral basis of the atonement, the point 
under consideration, is God’s love, without which 
Christ could never have acceded to the demands of 
holiness expressed by the justice of God. “God SO 
loved the world that he gave his only begotten Son” 
and was pleased to bruise him for our iniquities ; and 
the Son so loved us as to give himself for us. God 
not only loved, but so loved, the world, as to substi- 
tute his “only begotten” in our stead in answer to 
the claims of his glorious but fearful HOLINESS. 
His love intensely desired the salvation of the sinner, 
but the end could not be reached short of satisfaction 
to holiness of which “penalty is the necessary 
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expression ;” and hence the atonement is the supreme 
test of God’s love for the human race. “Herein was 
the love of God manifested in us, that God hath 
sent forth his only begotten Son into the world, that 
we might live through him.” Jno. iv:9. Not only is 
God’s love manifested by his gracious provision 
through Christ, but it is exhibited as an example 
of disinterestedness by which, as Dr. Strong puts it, 
“to secure our deliverance from selfishness.” 
“Christ suffered for you leaving you an example, 
that you should follow his steps: who did no sin 
* * * who of his own self bore our sins in his 
own body on the tree, that we, having died unto 
sins, might live unto righteousness.”’ 1 Pet. ii:21-24. 

Christ was not compelled to step down and out 
of glory into the humiliation and obligation of his 
incarnation with humanity. He was not under any 
legal compulsion to plunge into the vortex of crucial 
agony and to walk amid the gloom and horror of 
death to save a hell-deserving world. Nothing 
bound him to take the stead of those who should 
crucify him and of those who, after his sacrificial 
offering, should reject him and crucify him afresh. 
He died for his enemies and not for his friends. He 
never had, to begin with, a friend in this world; and 
he has never had any save such as he has made. 
“For scarcely for a righteous man will one die; yet 
peradventure for a good man some would even dare 
to die. But God commendeth his love toward us, 
in that, while we were yet sinners (enemies) Christ 
died for us.”” Rom. v:7, 8. Nothing short of love, 
and of God divine, could have ever taken this volun- 
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tary step; and such love, except as implanted and 
inspired by the spirit and example of Christ, has 
never yet lived or died to help or redeem an enemy. 
Ruth and Naomi, David and Jonathan, Damon and 
Pythias, in their love respectively shown to each 
other, would have died for each other; but their 
love had love in return—goodness in each had its 
counterpart in the other—and vicarious sacrifice had 
here the compensation of gratitude and honor from 
the beneficiary to the victim. Not so with Christ. 
He died at the hands of enmity, that enmity might 
become love and so turn a lost world to God in 
spite of enmity—the lesson of all philanthropy and 
the only evidence of true religion—the height of all 
wisdom and goodness and the only approach to the 
Godlike—the only way to cure ignorance and con- 
quer vice, and the only way to follow the Master 
and do his work in this wor'd for which, in spite 
of enmity, he lived and died. He stooped to con- 
quer; and in stooping he rose again for the good of 
the conquered and for the highest glory of himself. 

Love was at the bottom of the cross; and when 
Holiness was satisfied, Justice and Mercy shook 
hands—yea, “Mercy and Truth met together” and 
“Righteousness and Peace kissed each other.” God 
seemed against God, in the conflict of his attributes, 
until, in the councils of eternity, Love offered to 
Holiness the victim of the cross; and when the 
eternal Logos stepped upon the arena and took the 
place of the sinner, God was reconciled to God and 
to an alien world. Love did it all; and the more 
we think of it, and the deeper we go into the con- 
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ception of God’s love for this lost world, the more 
emphatic and significant that mighty monosyllable, 
SO, that grows larger and louder in its intensifica- 
tion of every great truth of the text correlated with 
God’s love. Oh, such pity, compassion, love as 
this! 


“Oh, for this love, let rocks and rills 
Their lasting silence break, 

And all harmonious human tongues 
Thei: Savior’s praises speak.” 


Love, however, has never abated a jot or tittle of 
God’s law. It only transferred the claims of justice 
upon man to the God-man who voluntarily assumed 
the sinner’s guilt and paid the sinner’s penalty. 
Salvation is based upon judicial satisfaction. Re- 
demption is a legal transaction. Grace is gratuitous 
only by substitution. Mercy has never compromised 
justice; and except as mercy satisfies justice, it is 
the part of love to vindicate the supremacy and dig- 
nity of law. “Love rejoiceth not in unrighteousness, 
but rejoiceth in the truth.” It is a maudlin and 
Vicious sentiment which parades charity at the 
expense of righteousness. “Love is the fulfilling 
of the law;” it does as it would be done by; and 
while it is “not provoked” and “‘beareth all things,” 
“seeketh not her own but another’s good,” she never 
mixes ethics with policy, compromises a principle, 
or flinches from obligation. We should love our 
enemies and do good for evil—we should never 
know revenge, retaliation or resentment; but love 
obeys “the powers that be” as unto God, and rele- 
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gates its wrongs to the higher tribunals of justice 
and claims the protection of law. It is the sup- 
porter of law and order; it chastens with the rod 
of authority if necessary; and whenever it obviates 
the penalty of holiness it takes the place of the vic- 
tim of sin. Love is sacrificial and substitutional, 
but it cannot condone evil in its beneficiaries. It 
pities misery and misfortune, even when the result 
of evil; but it abhors the evil and abstains from the 
appearance of it. It always forgives repented and 
amended wrong; and whether repented or amended 
or not, it pities the wrong-doer and does him good 
for evil if possible. Love is always severe where 
justice is mercy to others; but love always tempers 
justice with mercy where there are mitigating cir- 
cumstances or conditions. True love is never blind 
to the faults of the beloved; and the most gracious 
office of love is to deal in the stripes of the friend 
rather than to salve with the ointment of false 
charity. “Whom the Lord loveth he chasteneth ;” 
and “he that spareth the rod hateth his child.” 
Love is the guardian angel of righteousness ; and 
the sacrificial and substitutional offering of Christ 
upon a judicial cross is God’s illustration of the fact. 
“Love,” says Longfellow, “gives itself, but is not 
bought ;” for love at the expense of righteousness 
is the abolition of justice, the dethronement of God, 
and the reign of hell in heaven and earth. Neither 
parent, preacher, teacher, lawmaker, judge, jury 
nor executive can afford to ignore this principle 
which violated ends in anarchy and mobocracy. 
Some one has said: “Love sacrifices all things to 
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bless the thing it loves;” but love can bestow no 
blessing at the expense of the best interests of 
humanity. We must unselfishly love God’s vilest 
creature as God loves us. We should spare nothing 
to heal depravity and save the soul of the worst 
for Christ’s and humanity’s sake; but mercy should 
never cheat justice at the hands of religion. The 
jail, the penitentiary and the gibbet are horrible 
things; but love can only weep beneath the shadow 
of justice and plead for mercy at the bar of a higher 
court for the victims of crime. Love can die if need 
be for the sinner, but it cannot abate righteousness. 
Love means loyalty. 

Under the reign of grace we live in an age of love. 
Christianity is an appeal to man from the stand- 
point of mercy provided for in the satisfaction of 
justice; but it is not the anarchy of a lawless love 
or a false charity. It is an unselfish and warm- 
hearted insistence upon the soul for salvation by 
grace; but it magnifies God’s law and holds up its 
terms as motives to see God’s goodness and to flee 
the wrath to come. It is the religion of love consist- 
ent with holiness which abhors all unrighteousness 
of men. Christianity is foremost in humane culture 
against ignorance, vice and crime and in the treat- 
ment of human indigence and defection, and delin- 
quency, but it does not lower the standard of right- 
eousness human or divine. The most degrading 
factor in the laxity of law and in the promotion of 
immorality is a loose theology which pictures God 
as Love in spite of holiness, which would convert 
without regeneration, which would believe without 
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repentance, which covers the murderer’s coffin with 
flowers plucked from a fancy cross. Love and 
mercy are the correlatives of holiness and justice, 
of law and order, either satisfied by substitution 
or suffered by the persistent and impenitent vio- 
lator. “Love is the fulfilling of the law;’ and 
love can never go beyond the blood of Jesus to help 
or save in religion, nor beyond law and justice to 
abate human righteousness. Love, the sum and 
definition of God, is the sum and definition of Law. 

Christ came not to abate but to fulfill the law; 
and he is only the “end of the law for righteousness” 
to the “believer.”” He came not to “destroy” the 
law, “but to fulfill.” “Until heaven and earth 
pass,” not “one jot or tittle shall pass away from the 
law ;’ and he that “breaks one” of its “least com- 
mandments and shall so teach and do, shall be called 
least in the kingdom of heaven.’ The Christian 
dares not trifle with God’s law even as fulfilled by 
Christ; and the sinner who does not accept the 
righteousness of Christ who is the end of the law, 
shall nevertheless perish, and perish only with a 
deeper damnation than the law had known before. 
Christ rejected is a stone of stumbling or a rock 
of offense. It is fearful to fall upon that rock; but 
those upon whom it shall fall shall be ground to 
powder. SO emphasizes the love of God as the 
moral basis of Christ’s atonement; but in the light 
of stumbling and rejection SO emphasizes and mag- 
nifies the gospel doom of unbelief as infinitely worse 
than the curse of the law which demanded that 
atonement. It makes that doom SO bad! Better 
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perish by the law, or without law, than be lost in 
the light of the cross—the moral basis of which is 
God’s SO great love to a lost world. 

The doom of the cross-enlightened sinner will 
be in proportion doubled by the law which demanded 
the death of Christ and the love of God which yield- 
ed the death of Christ; and if on top of the law of 
God the love of God is rejected, then perdition will 
be love’s Nemesis, “the wrath of the Lamb,” mercy 
made terrible by the memory of its sweet but re- 
sisted overtures. “Of how much sorer punishment, 
think ye, shall he be judged worthy, who hath trod- 
den under foot the Son of God, and hath counted 
the blood of the covenant, wherewith he was sanc- 
tified, an unholy thing, and hath done despite unto 
the Spirit of grace?’ The heathen that sins without 
law shall perish without law. The Jew that sets at 
naught Moses’ law dies without compassion under 
two or three witnesses. But woe to the gospel- 
enlightened sinner, lost in the blaze of the Sun of 
Righteousness! “God so loved the world” as to 
give us Christ and the cross; but that love only im- 
plies the deeper damnation to unbelief. We shall 
never understand the emphasis and significance of 
SO until we get to heaven; nor will unbelief com- 
prehend it until lost in hell. Eternity alone will re- 
veal the obverse and adverse side of that word. 


NATURE OF DEPRAVITY. 


CHAPTER V. 


The monosyllable “SO” emphasizes the love of 
God from the standpoint of man’s depravity. “God 
so loved the world that he gave his only begotten 
Son, that whosoever believeth in him should not 
PERISH but have everlasting life.” In the word 
“perish” is centered the significance and magnitude 
of man’s ruin and Gcd’s redemption. Hence the 
immeasurable meaning of “SO.” Man’s condition 
by nature and practice is so bad—his ruin so com- 
plete and far-reaching—that God, in order to save 
him at all, had to so love him as to give his “only 
begotten” to die for him. In other words, the gift 
of God’s Son upon the cross, with all that his atone- 
ment signifies, is commensurate only with the stu- 
pendous cause—SIN—which demanded that sacri- 
fice. Such is the nature and character of sin, and 
such the consequences, that moral depravity had no 
remedy short of the life-blood of God’s “only be- 
gotten SON.” 

Under this head we are led to examine the nature 
of depravity as inherent and total, its character as 
practically prevalent and ineradicable by any other 
remedy, and man’s otherwise absolute helplessness 
and hopelessness under its dominion and doom. 

67 


68 SO: 


1. Sin—all sin—whatever else may be its tech- 
nical definitions, is depravity, and all depravity is 
total depravity. In its principle or essence sin has 
been defined as “selfishness,” the source of every 
form of depravity which originates in the transgres- 
sion of God’s law—lawlessness; but all sin against 
God is inherently and qualitatively depravity in its 
totality and without admixture of good. Sin is 
versus God—just as bad as it can be and could not 
be any worse. Idolatry, murder, adultery, lying, 
theft, covetousness and the like are totally depraved 
acts; and all appetite, passion, purpose, intent, 
thought, emotion or imagination of evil are totally 
depraved exercises of the mind and the heart, 
whether expressed in word or deed or not. Dis- 
belief of God’s word, or disobedience to God’s law, 
is total depravity. It may be said that ignorance 
or inadvertency in many things relieves us of the 
charge of total depravity ; but our ignorance and in- 
advertence regarding the knowledge of God or the 
violation of his law is a form or result of total de- 
pravity, and is the subject of atonement as all other 
sins. A being devoid of depravity could not be led 
into sin by ignorance or inadvertence. The human 
Christ had limitations upon his wisdom and power, 
but he never erred or sinned. The heathen who 
have corrupted the knowledge of God and are in 
dense ignorance are held by the apostle Paul as 
“without excuse” in the light of reason and nature; 
and he declares that they who “sin without law,” be- 
ing a law unto themselves, shall “perish without 
law,” as they who sin under the law. There is no 
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difference between Jew and Greek; and, without 
justification by faith in Christ, “all the world’ is 
“guilty” before God and lost in sin which is total 
depravity. 

The fact that every man is guilty of totally de- 
praved acts is proof that a total principle, the 
source of such acts, inheres somewhere in human 
nature. The stream of total depravity demonstrates 
its source; and hence the germ of total depravity 
is lodged somewhere in the spiritual center of our 
being. As the virus of the adder lies at the root of 
its fangs, so the “poison of asps” is in the mouth 
of man; and all that is required to develop its in- 
herency and activity is to give it occasion and scope. 
The asp may be devoid of fangs in infancy—it may 
be beautiful in form and color, or trained to a pur- 
pose—it may never have an occasion to sting, or 
its fangs may be extracted and it rendered harm- 
less—but it has the inherent poison and disposition 
of the serpent and may sting unto death if provoked. 
Man is like the adder ; and however educated, or re- 
fined, or trained to the contrary, the poison of asps 
is still under his lips, and he will develop the deadly 
sting of sin when left to inclination or prompted by 
temptation. The bite of thé old Serpent is still in his 
veins; and this has been true since Adam fell. The 
first born slew his brother; and in spite of education 
and progress, of judgment and will, of purpose and 
motive, of necessity and self-preservation, of law 
and subordination, the history of the human race 
has been largely the evolution of total depravity 
and annihilation. In all the world’s great Sahara 
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of sin, human nature has never developed a single 
oasis of righteousness or holiness wherein the dead- 
ly night shade of total depravity did not bloom. 
The Bible coincides with human history and it 
exhausts the vocabulary in defining and describing 
total depravity as universal and absolute. David 
locates it in our very birth as inherent from our 
original parent when he says: “Behold I was shapen 
in iniquity; and in sin did my mother conceive me;” 
and he says again: “The wicked are estranged from 
the womb; and they go astray as soon as they are 
born speaking lies.” The antediluvian world had 
corrupted its way in all the earth. “Every imagina- 
tion of the thoughts of man’s heart was only evil 
continually”; and with the exception of a single 
family God swept the human race from the face of 
the earth. The new world was no better; and of it 
the Bible still exclaimed: “There is none that doeth 
good, no not one.”’ Even of the Jewish nation, the 
prophet cried: “Wounds, bruises, putrifying sores 
from the crown of the head to the soles of the feet’’; 
and Jeremiah’s comment on depravity is this: “The 
heart is deceitful above all things and desperately 
wicked. Who can know it?” Jesus himself, who 
knew the human heart better than any man could 
know, says: “Out of the heart proceedeth evil 
thoughts, murders, adulteries, fornications, thefts, 
false witness, blasphemies!” Paul, the theologian 
and the philosopher says: “The carnal mind (the 
mind of the flesh) is enmity against God; it is not 
subject to the law of God, neither indeed can be”; 
and he describes the state of man as “dead in tres- 
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passes and in sins’”—“alienated from the life and 
favor of God”—“past feeling”—“by nature the chil- 
dren of wrath’—incapable of spiritual discernment 
and to whom the things of the Spirit of God are 
“foolishness.” 

_ Blindness, deafness, dumbness, heartlessness— 
leprosy, palsy, paralysis—insanity and devil-posses- 
sion—these are the analogies by which the Scrip- 
tures present the awful picture of human total de- 
pravity. So bad! Inthe very infancy of the human 
race God’s Spirit ceased to strive with man and life 
had to be shortened on the earth. It even re- 
pented God, so to speak, that he had made man. 
Since the flood nations and empires have risen and 
fallen amid the chaos of corruption, strife and revo- 
lution—decay and death; and after nineteen cen- 
turies of Christianity the cross has not yet brought 
peace to earth and good will to the vast majority of 
men, the great mass of whom are yet “in the gall of 
bitterness and the bond of iniquity.” We are still 
confronted, in spite of reformations and advances, 
with the probability of human relapse and decay, and 
SIN—human depravity—seems the most tremen- 
dous problem with which even God ever grappled. 
If it were possible to puzzle God, the problem of sin 
would endanger the very throne of heaven; but, 
thank God, the cross has solved the problem without 
cutting the Gordian knot by the total destruction of 
the race; and though the solution is slow and diff- 
cult, in the great end heaven and hell will be the 
final and separate solution of the awful catastrophe, 
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here below, of total depravity germinal in every 
human heart. 

2. Let us view inherent, total depravity in dem- 
onstration further of its practical and universal 
prevalence wherever man is left to its indulgence. 
Remove, temporarily, God’s restraining grace and 
overruling providence—the law of necessity and 
self-preservation—the church, school house, court 
house, the policeman, the jail, the gibbet—and earth 
would rapidly become a hell and a graveyard, as 
demonstrated by the French revolution and as fore- 
shadowed by Ignatius Donnelly’s picture of anarchy 
drawn in “Caesar’s Column.” It may be said that 
this is an extreme view of the depravity of human 
nature in general based upon the removal of condi- 
tions inherent in the better elements of society whose 
tendency is constantly upward; but we see, in given 
cases where all the elements of society are involved, 
that where these conditions have been removed, the 
result of total depravity and destruction followed. 
God had only to leave Pharaoh and his host to them- 
selves in order to bring destruction ; and but for God 
and the necessity which drives man to self-preserva- 
tion and progress, and which excite in us the hopes 
and aspirations of our other and better nature—the 
germinal element of total depravity, unrestrained, 
would long since have engulfed humanity in anni- 
hilation. We discover this fact in thousands of in- 
dividual cases, and, more or less, in the case of whole 
communities and nations, where the conditions were 
favorable. Greece and Rome, Babylon and Ninevah 
finally died of depravity; and all the nations would 
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have been long since dead but for Christianity. In- 
herent depravity, germinal in its totality in every 
human being, is the force of a downward gravity 
that, in spite of counter and uplifting forces, tends 
to drag the whole world to ruin; and take God and 
necessity away, and it is only a question of time 
when the better elements in human nature and so- 
ciety would give way to universal moral chaos and 
ruin. It was thus that the antediluvian world was 
lost. 

Even with all our religion and education, law and 
order, civilization and progress, the masses are cor- 
rupt, and but for the mighty minority, under God, 
society would go to ruin. Under the shadows of 
the church, the university and the temple of justice 
vice and crime run riot in every community, and a 
total depravity in practical form characterizes mil- 
lions of men, women and children. Murder, adul- 
tery, theft, drunkenness, gambling and every form 
of licentiousness are found in high and low place; 
and the politics, government and business of the 
world reek with corruption—at the very close, too, 
of the nineteenth century and characteristic of the 
fairest civilization known to history! Most of the 
good we do is incidental or accidental to selfishness. 
Honesty is largely a policy; and God is seldom in 
our thoughts of business or pleasure—even when 
we become converted to the unselfish Christ. What- 
ever leaves God out of human good is the result 
of total depravity, for “whatever is not of faith is 
sin,” in more senses than one. “He that is not for 
me,” says Jesus, “is against me; and he that gath- 
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ereth not with me scattereth abroad.” Christ is 
God’s measure of all manhood and the merit of all 
human thought and action, and unbelief not only 
damns the soul, but robs life of all the reward of 
good actions in any religious sense. Nothing will 
receive the crown of immortality without the stamp 
of faith in Christ and the seal of his blood. The 
exclusion of Christ as the motive of all good is total 
depravity as comprehended in the damning sin of 
“unbelief” which makes “God a liar’; and if here 
the righteous are “scarcely saved,” or saved often 
“so as by fire,” “where shall the ungodly and the 
sinner appear?” 

One of the most striking evidences of the inher- 
ency of total depravity and of its practical manifes- 
tation in every human life is seen in the history of 
the saints. Noah, Abraham, Job, Moses, Aaron, 
David, Daniel, Peter, Paul—such men as Bunyan, 
Edwards, Fuller, Carey, Judson—all groaned under 
the burden of innate depravity and confessed its 
guilt and power, its misery and detriment, upon their 
useful and glorious lives. “O wretched man that I 
am, who shall deliver me from this body of death?” 
exclaimed Paul, who declared himself “less than 
the least of all the saints” and the “chief of sinners,” 
and who affirmed that in his “flesh” there dwelt “no 
good thing.” What a rebuke to the claim of “sinless 
perfection!’ It is not until death that the “carnal 
mind,” which is “enmity against God,” shall be 
obliterated ; and physical death is as much the pen- 
alty of sin in the saint as in the unsaved sinner. 
It is only in the resurrection cf the body that mor- 
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tality shall put on immortality and corruption put 
on incorruption, and not until then that the per- 
fected body shall be reunited to the regenerate soul 
without the “mind of the flesh.” All that sanctifica- 
tion in the loftiest saint can achieve is spiritual 
growth and the mastery over the flesh; and John 
declares that if we say we have no sin, or have not 
sinned, we deceive ourselves, and the truth is not 
in us. 

Man has intellect, judgment, will, sensibility and 
conscience, in which, however impaired by sin, is 
not lodged the germ of total depravity. By these 
faculties he may be trained against the “carnal 
mind,” through them hear God’s voice, be convicted, 
repent, believe and be saved by the power of God; 
be trained to every form of human good and great- 
ness; but in spite of all these faculties, or of their 
development in religion, depravity is seated and 
centered in the carnal mind and constantly tends to 
drag down to a practice which is on a level with 
the principle of sin that is inherent in the noblest 
specimens of the race. As already said, the best we 
do is often the result of selfishness—the very essence 
of tcetal depravity. Our noblest morality may be 
but the garb of policy or training, pride or ambition, 
without any regard to God or his law which is the 
basis of all conscience and righteousness and which 
prompts us to repent, believe and obey unto life. 
Our very religion may be only an idolatrous feeling 
after God with polluted hands and selfish aims, and 
any religion that simply desires to escape hell and 
get to heaven, even in the name of Christ, is but a 
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more refined evidence of total depravity clothed in 
the habilaments of piety. I grant that apart from 
Christianity there are Corneliuses, Plinys, Socrateses 
and Platos, but even Cornelius had to hear the Gos- 
pel and believe in Christ in order to be saved, as 
any other sinner; and Socrates, the noblest of 
heathen philosophers, confessed, as to the future, 
that death was a “leap in the dark.” 

3. The sinner’s hopelessness and helplessness in 
a state of depravity. He is “alive and yet dead”’— 
alive in all the impaired functions of intellect, will, 
sensibility, conscience and physical life—but spirit- 
wally dead, alienated from the life and favor of God, 
and without moral ability to heal his depravity or 
quicken his soul into a state of holiness or justify 
his soul from moral guilt. The moral, good or bad, 
is eternal; and man is unable to suffer the penalty 
of the moral, except to suffer the eternal. He can 
pay any other debt he owes, satisfy any other law 
he violates, but even then he does not atone the 
moral quality of a human law satisfied. Hang a 
man for murder, satisfy the human statute, but pos- 
terity cannot get rid of the moral sense of his crime 
and will point with shame to the grave of the mur- 
derer. Forcibly has Joseph Cook illustrated the 
moral quality of guilt in the case of Macbeth. In 
her somnambulism Lady Macbeth would try to 
wash her hands of the blood of Duncan, but the 
“damned spot” would not “out.’’ All the perfumes 
of Arabia, she declared, could not sweeten her little 
white hand; and also Macbeth had the true appre- 
hension of the moral guilt of a total depravity when 
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he affirmed that the crimson of his murderous hand 
would incarnadine the multitudinous seas. Lady 
Macbeth’s physician could not heal his patient of 
her moral disease, and he declared that she needed 
another physician. No medicine can eradicate de- 
pravity, cure the moral disease. It cannot be re- 
moved by any earthly surgery. The gold of Ophir 
cannot purchase its remedy. Man may externally 
reform. He may clothe the skeleton of depravity 
with the rags of self-righteousness and make the 
dry bones rattle with culture, but he cannot put flesh 
on the skeleton, breathe life into the soul, nor robe 
it with a character acceptable to God. 

Of himself man is incapable of coming to Christ 
for regeneration and justification. Christ says: “No 
man can come to the Father but by me,” and he says 
again: “No man can come to me except my Father 
draw him.” Judgment and conscience may see and 
feel the importance of coming and lead to conviction 
of sin, through God’s Spirit and Word, but the 
desire and will to come to God, upon the terms of the 
Cross, are still wanting in the ‘“‘carnal mind” of the 
“natural man” until “quickened” of God. Christ is 
a “stumbling block to the Jew,” “foolishness to the 
Greek.” The cross is abhorrent to human nature. 
The sinner chooses any other way to God than 
Christ. The prodigal, even when he comes to him- 
self, goes to feeding swine before returning to the 
Father’s house by the way of Calvary. 

To be sure, the gospel appeals to the sinner as a 
sovereign and as if he had all ability to obey; but 
the gospel is an appeal to inability as a means to 
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ability by the Holy Spirit. Christ said to Lazarus, 
“Come forth,” and with the word went the power 
of God to the helpless, as the dead heard the voice 
and obeyed. “Stretch forth thine hand,” said Christ 
to the paralytic, and with the command went the 
power, not only to quicken faith and obedience, but 
to make the hand whole through faith and obedi- 
ence. So the Lord opened the heart of Lydia, not 
only to attend unto the word spoken by Paul, but 
to believe in Christ and live. The word of God is 
the instrumental ‘power of God” through which 
the Holy Spirit becomes efficient to heal a dead body 
or quicken a dead soul to life eternal. Regeneration 
and justification, sanctification and resurrection, can 
only be predicated of supernatural power applied to 
the spiritually depraved and dead sinner—utterly 
hopeless and helpless, out of Christ, without the 
illuminating and quickening power of God’s Holy 
Spirit and Word. 

How important to preach the gospel! The dead 
must hear God’s voice in order to live. The printed 
page and the living preacher are the instrumental 
power of God and the hope of the world; and with- 
out the published and proclaimed voice of God in 
his word the Holy Spirit cannot convince and 
quicken the spiritually dead. How utterly damnable 
to withhold or suppress the voice of God, which can 
alone penetrate and quicken the sinner’s inability 
and turn his sovereign freedom to sin into the mar- 
velous light and liberty of the children of God. 


DOOM OF DEPRAVITY. 


CHAPTER VI, 


The final destiny of the sinner is another evidence 
of the absolute and total depravity of sin. SO 
emphasizes the awful fact that God had to “‘so love 
the world” as to give his only begotten Son, that 
whosoever believeth in Him might not “perish.” 
Nothing but a total depravity could be implied by 
the word “perish,’ and in the word “perish” we 
comprehend the infinite doom of an endless and 
unmitigated hell—an everlasting banishment, de- 
struction, punishment from the presence of God and 
His holy angels and saints. Nothing, after the reve- 
lation of the cross, but such a hell as is pictured in 
the Bible could be predicated of anything but the 
total depravity of sin against God. This is the logic 
of the case. The unquenchable flame, the undying 
worm, the bottomless pit, the lake of fire and brim- 
stone which is the “‘second death,” the ‘‘wine of the 
fierceness of divine wrath poured out without mix- 
ture,” the ascending of the smoke of the sinner’s 
torment for ever and ever, are figures or shadows 
of the substance of a doom and damnation which 
can only be commensurate with the total depravity 
of sin as God sees it; and the sacrificial suffering 
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of the God-man on the cross is but the adumbra- 
tion of this awful and inconceivable condemnation 
of moral guilt. Sometimes I think it is too horrible 
to last always; but when I turn to the Scriptures and 
read their phraseology in the use of the terms “ever- 
lasting’ and “forever,” I dare not trust my reason- 
ings or speculations. I turn again and look at SIN, 
and then again to the CROSS, and then again to 
man’s enmity and perversity in spite of the cross, 
and I can see how logic in spite of love can dig the 
eternal pit. 

If sin were a partial something—evil simply 
mixed with good—and the soul were not dead by it, 
then I can see how hell would be a temporal and 
mitigated punishment. A spark of spiritual life 
would not only be left in the soul and susceptible of 
development without the cross, but in case of per- 
versity, if death were possible, a limited punishment 
might hereafter be inflicted which of itself would 
pay the purgatorial penalty of such a state of sin. 
The punishment would not be capital and final, but 
corrective and curative; and man could not only 
endure it, but get rid of it by suffering his penalty. 
Hell would only be a penitentiary without an eternal 
life sentence, and what man could pay in this respect 
God would require him to pay, without the necessity 
of a Christ on a cross; for if depravity is not total 
and hell eternal, then the tragedy on Calvary as 
described and defined in the Bible was a needless 
deicide. The effect had no adequate cause, which 
is absurd. Partial sin requires only a partial hell, 
and the crucial atonement of Christ cannot be predi- 
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cated of either. More than this, the doctrines of 
regeneration and resurrection, justification and 
sanctification, eternal life, based upon the blood of 
Christ and the sovereign work of the Spirit, are 
meaningless terms if sin is not total depravity and 
hell eternal. Christ “tasted death for every man.” 
He was baptized in the fires of Gehenna and he drank 
the cup of human damnation to the dregs; and hell 
is meaningless if Christ, the incarnate God, did not 
atone for infinite guilt and redeem from eternal 
punishment. The cross of Christ implies the total 
depravity of sin and the endless and unmitigated 
punishment of hell. He suffered capital punishment 
for the capital crime of sin, and being God, in the 
atonement thus made, he only ended its duration by 
the infinitude of his dignity and capacity which 
covered and comprehended, in his passion, “the sin 
of the world.” “God SO loved the world.” 

The question arises here, What is the nature of 
this doom of sin? Where is the place of its pun- 
ishment? And how is it effected or executed? Is 
it judicial or consequential, or both? Or is it simply 
the result of character and condition? That it is 
endless and unmitigated, the Bible plainly declares ; 
but is it mechanical and arbitrary, or excessive and 
cruel? It certainly is not if sin or disobedience is 
what the Bible represents it to be as “enmity against 
God.” Sin’s punishment is sin’s effect; and so long 
as the effect lasts the punishment will last. In the 
very nature of things an incurable disease continues 
and gets worse; and as sin, without the blood of 
Christ, is an incurable malady, it must continue to 
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get worse and inflict an endless and unmitigated 
punishment in itself. To be sure, this punishment 
is judicial, since it is the resultant penalty of violated 
law; but it is thus consequential in spite of God’s 
remedy for its cure. Man essentially digs his own 
hell in sight of his redemption, and God is no more 
to blame for man’s eternal than his temporal pun- 
ishments which flow from the violation of law and 
order. If I put my finger in the fire I am certain 
to be burned, and God is no more involved in the 
punishment of hell as the result of moral law vio- 
lated than in the punishment of fire as the result 
of physical law violated. The truth is that God 
cannot help the punishment of hell any more than 
the burning of my finger without abrogating his 
law; and when he has provided salvation against 
sin’s penal doom and essential consequence his very 
love scorned will but forever add fuel to the flames 
of the then more than just damnation. 

The truth is that hell is based upon our lost con- 
dition by nature and upon the character which grows 
out of that condition. Just so is heaven based upon 
our saved condition by grace and upon the char- 
acter which grows out of that condition. To begin 
with, we are neither lost nor saved for what we do, 
but for what we are, and we are damned or 
rewarded for what we do. Original sin loses us, 
and unbelief and disobedience damn us; and so 
Christ’s righteousness saves us and belief and obedi- 
ence reward us. Our life and deeds are but the 
fruit which grows upon the tree of nature, good or 
bad, and without salvation by grace the sinner born 
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of Adam’s race would be lost if he never lived to be 
condemned by his deeds. We are born lost, and 
hence “by nature the children of wrath.” There 
would be no aggravation to our lost estate if we did 
not live to sin by individual transgression; and all 
that hell could be would consist in character grow- 
ing out of a sinful nature without development in 
evil. So every infant that dies would be lost but for 
the atonement of Christ. 

But by transgression the individual sinner, already 
lost by nature, develops his character in evil and 
adds aggravation to his lost estate. His character 
by habit grows into final and free fixedness which 
not only seals his destiny at death, but also fastens 
upon the soul its downward trend forever, which is 
represented by the endless degradation of the “‘bot- 
tomless pit”; and hence in hell there is no uplifting 
force by which to break the increasing momentum 
and velocity of that downward trend. “They that 
be filthy shall be filthy still” is the consequential 
doom of final free fixedness of character shaped in 
the life of sin; and hence there can be no redemption 
from hell once let down into the jaws of Gehenna. 
The nature of sin is downward, and when the soul 
at death is let loose from all the restraints and coun- 
ter tendencies of this life there is no hope of restraint 
or counter tendency beyond the grave. We see this 
in the case of Dives, who, though appealing for 
water and sympathy and though interested about 
the fate of his brethren left behind, yet showed no 
signs of repentance, faith or obedience; and hence 
Revelation presents the awful picture, even in the 
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torments of perdition, of the damned as gnashing 
their teeth and cursing God. This is often seen in 
the prison or upon the gibbet here, where men, 
though convicted of crime, curse the law and their 
rulers as the minions of justice. This is what, in 
the nature of things, character fully developed in 
evil, and finally, free in its permanency, does for the 
lost sinner in hell; and, in fact, the hell hereafter is 
only a continuation of the hell already begun on 
earth and of the same nature. Like Judas, every 
sinner goes to his “own place,” and heaven would 
be a worse hell than Gehenna to an unchanged nature 
and an unreformed character. Christ said of Judas 
that it were better for him that he had never been 
born; and with Judas and Dives we have illus- 
trated the fact that hell is the eternal result of 
character fully developed in evil and lost without 
redemption. 

But what about the added aggravations which 
combine with nature and character to make the hell 
of the lost sinner what it will be? What about the 
undying worm, the quenchless flame, the lake of 
fire and brimstone which is the “second death?” 
These are evidently but faint figures or shadows of 
the acute form of punishment which situation, asso- 
ciation and memory bring to the lost. Hopeless 
despair must settle down upon the mind, and the 
pangs of conscience must follow upon the reflections 
of the past life, its lost opportunities, its rejection 
of God’s mercy and its disobedience to God’s law. 
In this respect hell must be the aggregation and the 
aggravation of all the evils of life past—a lake of 
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fire—the second death in the everlasting punishment 
of the soul. It is not needed that God apply literal 
fire, chains or other instruments of torture. He does 
not go beyond banishment from his presence, and 
all that God has to do to make the punishment of 
hell complete is to leave the lost to themselves and 
confine them against further depradations upon his 
universe. He simply lets sin’s effect be sin’s pun- 
ishment; and such is the nature of sin, which is 
total depravity, that men in hell continue to curse 
instead of pray, to hold remorse without repentance, 
to cherish unbelief instead of faith, and to cultivate 
the spirit of rebellion and disobedience instead of 
reformation. They do as they have always done, 
only they grow worse in character; and instead of 
desiring happiness and hope they sting themselves, 
like “the scorpion girt by fire,” with everlasting 
misery. This is the fire that is never quenched and 
the worm that never dies. 

Where this hell is nobody knows. It begins on 
earth, seems to have an intermediate state in Hades 
and ends in Gehenna after the resurrection; but 
where it is, or what it is, beyond a state, is above 
our conception. It would be anywhere out of 
heaven. The greatest curse of hell is to miss heaven, 
and it would only be worse to be in sight of glory 
and not permitted to enter. Everlasting banishment 
from the presence of God and his angels and saints 
is a mercy to the damned as well as security and 
comfort to the redeemed. 

The question might arise, If hell is eternal and 
unmitigated punishment, are there then no degrees 
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or differences in penalty among the lost? Certainly 
there must be punishment “according to the deeds 
done in the body.’”’ The state and the place are the 
same according to nature and character; but the 
aggravations of hell added by conduct and life will 
vary according to the quantity and the quality of 
transgression. There will not be as much for some 
of the lost to remember as others, and every good 
thought and noble deed done in life, however irre- 
spective of God or Christ, if it be no relief to the 
situation, can give that much less of pain. The 
devout moralist or religionist who failed to know 
Christ or to appropriate the benefit of his blood, or 
who disbelieved and rejected the plan and principle 
of his redemption, will have no vicious or criminal 
depravity to remember or to inflict pain; but it must 
be remembered that hell as a state and a place will 
be felt more keenly by the best than the worst man 
lost. To wake up in Gehenna by mistake or to be 
lost in delusion is worse than to be lost in known 
and willful disobedience. Disappointment can but 
be an unmitigated pain in an eternal hell, whether 
the result of neglect, procrastination or ignorance. 
There will be a large difference in the characters 
of the lost. Some will not have so far developed in 
depravity as others; but the more cultivated and 
refined in unbelief—the better by nature and practice 
in a state of indifference—the further advanced in 
self-righteous pride or self-conceited philosophy, the 
deeper and keener will be the consciousness of situ- 
ation and surrounding in the eternal loss of Christ. 
The “wrath of God” will be upon “all unrighteous- 
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ness,” whether it be of Jew or Greek, and more 
fearfully than all upon the depravity of those en- 
lightened and yet lost in the knowledge of the cross; 
but the better the life and the character thrown 
away the more drastic and painful the consciousness 
of mistake, disappointment and loss of redemption. 
From the standpoint of turpitude there must be 
degrees in the punishment of hell; but this mitiga- 
tion is balanced by the still unmitigated sting of 
remorse for the folly of neglect, indifference or 
self-wrought delusion. Let it be remembered that 
“unbelief” is the great damning and all-including 
sin, as it is all-exclusive of the grace of God. 

After all, the knowledge of Christ is the essence 
of hell as well as the essence of heaven. The “wrath 
of the Lamb” is the most terrible expression of the 
Bible. SO! There had been no Gehenna had there 
been no heaven, and there had been neither but for 
Christ. There might have been a lost estate had 
there been no law to reveal sin and no Christ to 
atone for it; but there would have been no “fire’— 
bad as that estate might have been. Christ magni- 
fied the law and the cross adumbrated sin, death 
and hell; and henceforth Gehenna, the exact antithe- 
sis of Paradise, became the essential doom of de- 
pravity in the absence of Christ. When the world 
slew the Lamb of God it dug its own grave in 
Gehenna, if it did not accept his salvation; and the 
keenest and deepest punishment of eternity will be 
the consciousness of having not only crucified Christ 
on the cross, but “afresh” by rejection. This will 
ever be the “wrath of the Lamb.” Hell is but the 
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perpetual consciousness of having crucified Love— 
that love by which “God SO loved the world that 
he gave his only begotton SON that whosoever 
believeth in him should not perish, but have ever- 
lasting life.’ Better never have been born than to 
have lived and died in view of the crucifixion of 
Christ. 

The great obstacle to the conversion of the world 
is the tendency to minimize sin and to doubt its end- 
less punishment. Men view sin through a telescope 
reversed—exceeding small and far away—and they 
never put their little sins, so called, under the micro- 
scope to see that, in essence, they are just as big as 
the biggest in the sight of God and in the spirit of 
his law. The theft of a penny is the same as the 
theft of a million; and murder, or adultery, or covet- 
ousness in the heart is the same as in the act. In 
order to conviction and conversion men must see 
sin as God sees it, abhor it as he abhors it, and com- 
prehend the cross as the only remedy for a total 
depravity and an endless hell, applied to their total 
inability to help or save themselves. Any tempo- 
rizing with the doctrine of sin and its punishment 
as revealed in the Scriptures and in the nature of 
things, or any supposition that God’s love will abate 
the demands of his holiness, justice, law, is a deadly 
delusion. God cannot redeem except upon the basis 
of a divine and infinite atonement; and he cannot 
forgive except upon repentance which implies faith 
in that atonement. No court of justice, human or 
divine, can free from the charge of guilt without 
justification ; and God can no more shield the guilty 
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or turn the damned out of perdition than we can 
destroy the jail, the penitentiary or the gibbet, with- 
out satisfaction to law or justice—vindicated right- 
eousness. The theory would dethrone God and ob- 
literate heaven, and it would annihilate all human 
order and make existence impossible. ; 

We are told to preach God’s love and goodness— 
educate and reform the world into righteousness— 
in order to lift men to God. There is no form in 
which the love and goodness of God takes such 
divine shape as on the cross in view of man’s infinite 
depravity and doom; and all education and reforma- 
tion of man up to God is utterly impossible without 
the quickening Spirit and the cleansing blood of 
Christ, as we shall more fully see. Our curse is 
rotten theology or speculation as to the nature and 
doom of depravity—man’s ability—the merit and 
scope of Christ’s atonement; and the vast uncon- 
verted mass of unbelief out of the church and the 
vast amount of skeptical looseness and weakness in 
the church are due to the maudlin slush and tem- 
porizing cowardice of the pulpit and the press, which 
slaver about God’s love and goodness and about 
methods of education and reform, and yet dodge 
or pervert the cross as the only cure for human 
helplessness under the doom of a total depravity and 
an endless hell. The way to convert the world is 
to preach a whole and unmutilated gospel and leave 
the result with God, who says his word shall not 
return unto him void, nor fail to accomplish that 
whereto he sends it. We are full of Pelagianism, 
Unitarianism, Universalism, Spiritism, Theosophy, 
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Christian “Science falsely so called,” and every other 
ism which minimizes sin, dodges hell, perverts the 
atonement and exalts human ability and merit. 
Evangelical Christianity is itself not half converted ; 
an in view of spiritual declension and universal 
laxity resorts to all sorts of sensationalism, revival 
trumpery and entertainment to fill its pews and 
attract sinners to give them stones instead of bread. 
They need a whole gospel faithfully and powerfully 
and wholly preached. So long as the prisoner at the 
bar is taught to plead “Not guilty,” and is defended 
by advocates to prove him innocent, he will show 
no sign of remorse; but when the judge renders the 
law in the case and the jury bring in the verdict, 
“Guilty,” it is then that the criminal becomes con- 
scious of his crime and breaks down under convic- 
tion. Hopeless and helpless, he will cry for mercy 
and throw himself upon the mercy of the court; 
and this is the true and only illustration of the 
method of convicting and converting the otherwise 
hopeless and helpless sinner. 


‘THE ONLY REMEDY. 
CHAPTER VII. 


As already shown, if sin is total depravity and 
hell is endless and unmitigated punishment, then 
there must be a remedy adequate to the disease and 
its «consequences ; and such a remedy can be found 
only in the cross of Christ. “God SO loved the 
world” that he gave just that remedy; and the 
emphatic SO still impels us at this point into a 
deeper apprehension of that love which could pro- 
vide such a remedy. The most horrible thing con- 
ceivable is sin; and its depravity cannot be measured 
or comprehended except by the doom inflicted upon 
it and the remedy provided for it—the expression 
of God’s infinite wrath on the one side and of his 
infinite love on the other. Therefore, when we come 
to grapple with the idea of sin, its nature and con- 
sequences, its remedy and cure, we enter the realm 
of infinities and eternities; and so we are lost again 
in the contemplation of God’s SO great love in 
Christ Jesus, the only sin-bearer and the only sin- 
curer in the universe. 

If sin, let me repeat, is not total depravity and 
hell eternal, then there was no necessity for the 
infinite atonement of Calvary. Some other remedy 
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short of the cross would have been sufficient ; for if 
depravity is not total, then hell would be limited in 
duration and mitigated in punishment. The hell of 
the Bible can only be predicative of total depravity, 
and the cross of Christ can only be predicative of 
such a depravity and such a hell. If such is not the 
case, as already said, then the crucifixion of Jesus 
Christ was a needless tragedy and its doctrine has 
no explanation. God, however, never does needless 
or inexplicable things. Let us look into the subject. 

1. If sin is only partial depravity—a mixed evil, 
partly bad and partly good—then it was susceptible 
of cure and more capable of restoration by some 
remedy short of blood. The law of Moses or the 
philosophy of Plato, or both combined under the 
power of the Holy Spirit, could remedy anything 
short of total depravity and spiritual death. Besides 
this, God would require man, so capable by nature, 
to employ such a cure at hand; for what man can do 
to help and save himself, God would require him 
to do. If sin is not total depravity man is not spir- 
itually dead and need not physically die. There is 
an element or spark of the divine life still inherent 
in his being. His heart is only the ugly bulbous of 
the amaranth with the germ of the beautiful flower 
within; and under the light and warmth of God’s 
perfectly formulated law and the purest inculcation 
of moral philosophy—with the music of David and 
the inspiration of Isaiah—the Spirit of God with 
man’s co-operation can cure anything not morally 
dead, can fan the spark of life into a flame, can 
develop the bulbous into a flower. We see how by 
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ethical and esthetic culture, apart from Christ, men 
have been elevated and dignified for this life, in 
spite of depravity ; and, if depravity is not total and 
death eternal, God’s Spirit by such means could 
elevate and dignify man for God and eternal life. If 
the spiritual likeness of God in man has not been 
lost, but only dimmed, it can be restored without 
regeneration or resurrection, without justification or 
sanctification—terms which imply a prior total de- 
pravity and spiritual death. All Bible terminology, 
in fact, relating to the subject under consideration 
is meaningless, or else highly figurative of but little 
more than nothing, if man is not dead in sin, his 
doom eternal and a crucial atonement his remedy. 
2. But suppose, in the absence of cure or restora- 
tion through law or philosophy, under the reforming 
efficacy of the Holy Spirit, God inflicted an ade- 
quate punishment as the penalty of partial evil, 
then such punishment would be limited in duration 
and mitigated in severity. God would require man, 
if necessary, to suffer and bring to an end such a 
punishment, and thus pay the penalty due for sin of 
such a nature, and so restore himself by purgation 
to his former status. The only hell for such a sin 
and such a sinner would be a purgatory. There 
would be no death, physical, spiritual or eternal, 
such as the penalty of total depravity; and it would 
be only a question of a longer or a shorter time when 
such a sinner could both redeem and purify himself 
by punishment and penitence—greatly relieved, per- 
chance, if he had indulgence at the hands of a well- 
paid priest. What man could do in such a case God 
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would require; and there would be absolutely no 
necessity for such a remedy as provided in the cru- 
cial agonies added to the spotless life and work of a 
Divine Redeemer. God would never have required 
his Son merely to go through the purgatorial suffer- 
ings of men able to endure and end such a punish- 
ment for themselves. The bloody sweat of Geth- 
semane and the fiery tortures of Golgotha—the suf- 
fering and death of divine innocence for human 
guilt—mean infinitely more than this; and any the- 
ory of Christianity which does not contemplate sin 
as total depravity and hell as eternal and unmiti- 
gated punishment is a travesty upon the cross of 
Christ. Sin can neither be cured by ethics nor 
purged by punishment. 

The only remedy for sin is BLOOD. “Ez carne 
et sanguine Christi,’ as Bunyan puts it, is the sole 
antidote to depravity. “Without shedding of blood 
is no remission.” “Except ye eat the flesh and 
drink the blood of the Son of Man you have no life 
in you.” The blood of Christ was his life offered 
as a propitiatory sacrifice in order to expiate the 
infinite guilt of sin and to remit man’s eternal dam- 
nation ; and both the flesh and blood of Christ, as the 
bread of heaven, symbolize the life of Christ as 
imparted to the dead soul in the washing of regen- 
eration and in the renewing of the Holy Ghost. The 
character of Christ put upon us and the life of Christ 
put within us—all procured by the shedding of his 
blood—are absolutely essential to such a change of 
nature and to such a restoration of right relations 
with God as will redeem us from sin and déath and 
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fit us for heaven. Christ and him crucified is an 
indispensable and eternal necessity ; and God is un- 
able to save us without the converting knowledge 
of his word and the cleansing efficacy of his blood. 
The power of the Holy Spirit working through law 
or philosophy cannot justify from guilt, cure deprav- 
ity or wrench the soul from the doom of hell. If 
any other remedy than the blood of Christ could 
possibly have been employed we should never have 
heard of Calvary. 

Not even the moral truth and character—the ex- 
emplary life and work of Christ—by all the power 
of God’s Spirit, could justify, regenerate or save a 
soul from hell, nor could the cross of a mere human 
Christ, even by any sort of arbitrary appointment, 
legally or morally secure such an end. If sin is total 
depravity, if the guilt of sin is infinite and eternal, 
if the death of the soul is spiritual and hell an ever- 
lasting penalty—as the Bible clearly shows—then 
justification and regeneration cannot be the result 
of a fictional appointment through the exemplary 
sacrifice of a merely human Christ, nor of a Divine 
Christ, whose atonement was made for mere moral 
effect. According to Acts xx :28, the blood of Christ 
was the blood of God! SO! This means some- 
thing. It implies that the very life of God, in the 
union of Christ with humanity and in the person of 
his dual nature, was the purchasing price paid for 
the redemption of the sinner from the death of de- 
pravity and from the doom of sin’s guilt. It was 
God in Christ Jesus reconciling the world by tears, 
blood and death—suffering on the cross not only 
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“with us,” but “for us’; and Divinity, as lodged in 
the person of the God-man, not only dignified and 
appropriated the sufferings of the cross as an ade- 
quate penalty for sin, but, in that person, was 
scorched through the fires of eternal punishment— 
ended in short only by the dignity and presence of 
God which could give the atonement infinite value 
short of endless duration. The Lawmaker of the 
universe could thus die for the law-breaker; and 
hence the blood of Christ is called the blood of God, 
who, in the second person of the Trinity, had become 
so one with humanity and so related to its guilt and 
its conditions as to be “touched” with us in sym- 
pathy and to be able to endure the penalty of our 
damnation. Jesus was Immanuel, “God with us’— 
the Wonderful, Counselor, Mighty God, Everlasting 
Father, Prince of Peace—and these names were 
applicable to the incarnation and atonement of the 
Christ. God incarnate and crucified in the person 
of Christ is the only remedy for sin. 

How insignificant and abhorrent, in the light of 
the gospel and in the light of human history, are the 
quack nostrums everywhere placarded as remedies 
for the great disease of the soul! As in the practice 
of medicine, so in religion, the world is constantly 
startled by some new patent for the cure of sin and 
the recovery of the moral patient. All along down 
through the centuries the Devil has not only taught 
atheism and infidelity to the less cultivated taste of 
depravity, but he has kept the world alive with vari- 
ant and multiform so-called Christian remedies for 
sin to suit the more tender conscience and cultivated 
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taste of the many who could not swallow the grosser 
pill of balder lies. He began with Jewish ritualism 
and Greek gnosticism—followed by Arianism, Pela- 
gianism and Socinianism; and, involving all, he 
swallowed up primitive Christianity in the mon- 
strous maw of a Paganized Christianity, which for 
centuries suppressed gospel dissent until the six- 
teenth century, when the long-lost doctrine of “‘justi- 
fication by faith,’ the only remedy for sin, was 
rediscovered and restored. Unfortunately the Refor- 
mation never got completely out of Rome; but in 
spite of hierarchical, ecclesiastical and sacramental 
usurpations which, in extreme or modified form, 
still inhere in many systems, the great doctrine of 
“justification by faith’ has made immense strides 
and has largely, if not wholly, possessed the Protest- 
ant world. Doctrinally but two leading theories 
divide evangelical Christianity regarding salvation 
by grace or justification by faith, namely, Calvinism 
and Arminianism; and whatever the difference be- 
tween the two regarding the decretive purpose of 
grace at the basis of salvation, they both agree that 
the blood of Christ is the only remedy for sin and 
must be appropriated by personal faith in Christ. 
Calvinism exalts more the divine, Arminianism 
more the human, side of salvation in their appeal to 
men; but both agree upon the absolute sovereignty 
of God in the salvation of the sinner and in the 
exaltation of the Christian when they get upon their 
knees to pray. Calvinism laid the rocky foundation 
of modern Christianity and civilization and gave 
birth to the sturdy and heroic character of our 
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fathers. Through the Baptist and the Puritan orig- 
inated our religious and political liberty. Especially 
to the Baptist belongs the trophy of “unlimited free- 
dom of conscience,” as Bancroft puts it; and what- 
ever of glory is due to others for the salvation of 
the nations by the spread of the gospel of blood, the 
Baptists have always maintained the purely spir- 
itual theory of blood before water, Christ before 
church and the Holy Spirit by the Word before all. 
So much for Calvinism, whether at the hands of the 
Baptist or Puritan. Arminianism, as well as Calvin- 
ism, has done mightily for the gospel of the blood at 
home and abroad; and while it has doctrinally weak- 
ened Christianity and civilization, it has been most 
zealous and powerful in its spirit and effort for the 
evangelization and education of the world. 

Worse than all, there are a hundred little hags of 
infidelity, such as Theosophy, Christian Science, 
Spiritism and the like, posing under the name of 
“Christian,” going about with half-truth daggers 
to stab Christ in the vital doctrine of the atonement, 
which is the sole remedy for depravity. Christian- 
ity has all sorts of treatment for the disease of sin. 
The old remedy, “ex carne et sanguine,” the radical 
antidote for a radical disease, is still prevalent; but 
some are trying to cure sin with water and some 
with sugar pills. Every quack nostrum is charac- 
terized by some specialty. Each has a peculiarity of 
its own which either denies the atoning efficacy of 
Christ’s blood, or compromises it with some novelty 
in doctrine which loses sight of it as the first and 
foremost truth of the Bible. Any tampering or tink- 
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ering with the doctrine of the atonement is laying 
sacrilegious hand upon the ark of orthodoxy and of 
God. The most fatal phase of infidelity is that 
which comes in the garb of Christianity, which 
seeks, in any form, to get rid of the vicarious or sub- 
stitutional atonement of Christ, or which puts it 
into the background of denominational peculiarities, 
or which makes it “of none effect” by sacramental or 
priestly mediation. Christ is our only Priest and 
Mediator between God and the soul, making the 
“one offering” of himself for our sins, “once for all,” 
and ministering salvation and sanctification directly 
to our faith. 

The assumption that Christ, in the evolution of 
history, came as a great and needed reformer at a 
given stage of human development, as other and 
less important reformers had come before, is utterly 
abhorrent to the Bible. History is the evolution of 
Christ, not Christ of history. He is God’s “eternal 
purpose.” He is the “Lamb of God slain from the 
foundation of the world.” At the closed gate of 
Eden he was promised as “the seed of the woman” 
who should bruise the serpent’s head. The sacrifice 
and the death of Abel, Noah and his ark, the whole 
Jewish dispensation, were the shadows of his offer- 
ing and priesthood ; and the gospel is but the fulfill- 
ment of all prophecy. Christianity is not an evolu- 
tion, but a revolution. Regeneration is not reforma- 
tion, but renovation. The Old Testament axiom, 
“Without shedding of blood there is no remission,” 
is self-evident alone in the cross of the sinner’s Re- 
deemer; and the most blasphemous assumption con- 
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ceivable is that rationalistic speculation which makes 
the Bible a fable, its types and shadows a myth, its 
prophecies a fiction, its Christ an evolution, its cross 
only an example and Christianity a mere reforma- 
tion. It isa novelty and a falsehood; for, in religion, 
what is new is not true and what is true is not new. 
Like the fossilized Athenians of old, the learning 
of our day spends much of its time “either to tell 
or to hear of some new thing”; and, as in Paul’s 
time, we seem to have reached the point at which the 
old Bible doctrine of a vicarious and substitutional 
atonement is a “new thing” and a “strange doctrine” 
to some people. We cannot improve on the red 
blood remedy of the cross, and anything new on the 
subject is not true. 

The saint can testify to the truth of a total de- 
pravity and of its radical remedy in the blood of 
Christ. When we were convicted of sin before con- 
version we saw ourselves as the “chief” of sinners 
in the sight of God; and often still we discover that 
“no good thing” dwells in our “flesh,” and that the 
“carnal mind is enmity against God.” Every day 
we can sing with gratitude and emphasis: 


“There is a fountain filled with blood, 
Drawn from Immanuel’s veins; 
And sinners plunged beneath that flood, 
Lose all their guilty stains.” 


As we wash our bodies every day from the filth 
of the flesh, so every day, we wash our souls from 
the filth of the carnal mind; arid as water is to the 
body so is blood to the soul. However we may grow 


The Only Remedy. io! 


in grace and knowledge—however rise to sanctifica- 
tion—we realize our need of the cleansing blood; 
and we daily groan under the weight of depravity. 
The last words of the saintly Malary were these: 
“Oh! depravity, depravity, depravity!” Our high- 
est boast is that we are sinners “saved by grace 
through faith,’ and “kept by the power of God 
through faith unto salvation, ready to be revealed 
at the last time.” There is never a moment that we 
do not need to stand beneath the blood; and the 
closer we get to God, the keener the contrast which 
shows us the pit from whence we were digged 
and the rock from whence we were hewn. The 
saint knows what total depravity remaining in the 
members means; and the sharpest sorrow of the re- 
deemed soul arises from the conflict between the 
flesh and the spirit as sometimes with Paul he ex- 
claims: “O wretched man that I am! who shall 
deliver me from the body of this death?” One of 
the sweetest longings of the saint is for that time 
when, in the resurrection of the body and its reunion 
with the soul “this mortal shall put on immortality 
and this corruptible shall put on incorruption,” when 
not even the body shall be touched with the taint 
of sin and never again tempt the soul to sin. One 
glory of heaven is its freedom from all sin, which, 
however suppressed or overcome here below, yet is 
germinally inherent in its total depravity and still 
lodged in the carnal mind of even the redeemed 
saint. The skeptic and the infidel, the formalist and 
the hypocrite, may not have this realization of sin in 
the flesh, but the saint often groans over the fact; 
and of all men who comprehend and appreciate the 
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absolute necessity of the cleansing blood of Christ, 
it is the believer with an experience of grace in con- 
flict with the world, the flesh and the Devil. 

In emphasizing the blood of Christ—his suffer- 
ings and death—I do not mean to undervalue his 
life and character. His atonement was but the 
crown and consummation of his impersonated per- 
fection and moral power. Christ exemplified God’s 
ethical standard to completeness, and his crucial sac- 
rifice illustrated supreme unselfishness. He is the 
great Teacher and Exemplar of all truth and right- 
eousness. The only judicial merit by which man’s 
justification is possible, he is the only perfect model 
of manhood. Man’s perfection is impossible with- 
out the incarnation of his life and character. The 
cross would be powerless but for the truth and 
righteousness of its victim. The blood of the cross 
is the judicial ermine, the royal purple, of his spot- 
less robe—the insignia of imperial truth and sacri- 
ficial righteousness seated upon the throne of the 
universe and in the heart of his people by right of 
conquest—the crimson seal of his kingly and priestly 
authority based upon the virtue of exemplified verity 
and innocence unselfishly immolated for the hope 
of the world. Hence the cross is the only omnipo- 
tent motive and the only quickening ideal through 
which the Holy Spirit can operate to the salvation 
of the world and the perfection of the Christian. It 
is thus, in connection with its judicial aspect, that 
the cross projects Jesus Christ with dynamic and 
irresistible force into the heart of the centuries. It 
is thus that “God SO loved the world that he gave 
his only begotten Son” to save it. 


GREATNESS OF THE SCHEME. 


CHAPTER VIII. 


SO emphasizes the love of God from the stand- 
point of the greatness of the scheme of human 
redemption. “God SO loved the world that he 
GAVE his only begotten Son.” Jesus was God’s 
great Christmas gift to the world; and in the word 
“gave” we realize deeper still the significance of the 
monosyllabic SO as the emphasis of God’s grace— 
amazing grace! It was a sacrificial gift, the grace 
of which is beyond our apprehension. God was 
under no obligation to save the sinner. He has not 
redeemed the lost angels. He could have done with- 
out the love of man or the glory of his salvation. 
Justice cried, “Let that world perish,’ and Truth 
and Righteousness cried, “Amen.” Mercy alone 
pleaded for nature’s lost and alienated children, and 
Love moved God to the infinite sacrifice of redeem- 
ing grace in the gift of his Son. Grace to fallen 
man is free and unmerited favor; and if the world 
had forever perished it had been no wonder in the 
light of God’s fearful holiness. It is in the light of 
holiness satisfied that the greatness of God’s love 
and the scheme of human redemption becomes sig- 
nificant. The emphatic SO magnifies our grasp 
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of the subject; and yet we shall never scale the 
height, nor fathom the depth, nor compass the 
breadth of God’s saving grace. 

God is great in everything—great in the least 
thing, beyond our depth. “Great is the Lord, and 
ereatly to be praised.” It is easy for God to be great 
in anything. He could create the universe in the 
twinkling of an eye. Worlds could trickle from his 
hand as dewdrops from the rosy fingers of Morning. 
God said: ‘Let there be light ; and there was light.” 
In a moment the universe flashed with the celestial 
beam and all the worlds were garnished with glory. 
The Creator spake, and it was done; he commanded, 
and it stood fast. He but willed, and countless 
intelligences peopled heaven, 


“When the moving stars sang together, 
And all the sons of God shouted for joy.” 


Whether we contemplate creation as an instanta- 
neous production, or the slow process of evolution 
from chaos, the fact is the same—it is the easy work 
of the mighty God. From whatever point we view 
God’s power or operations, we are overawed by the 
facile almightiness of Deity. Overwhelmed under 
the contemplation of creative magnificence and glory 
David*was wont to exclaim, “What is man that God 
should be mindful of him?” 

Yet again the Psalmist took another view. Turn- 
ing from the world without to the world within, he 
exclaimed again: “I am fearfully and wonderfully 
made.” In fact, man is God’s greatest creative act. 


Greatness of the Scheme. 105 


“Let us make man,” said the triune Deity, as if, in 
his likeness and image man should be the result of 
every characteristic and principle of the Godhead— 
the microcosm of the universe. Man is God’s “dim 
miniature,” and in honor and glory made “but a 
little lower than the angels”; and when angel and 
man fell it was the fall of God’s masterpieces in 
creation. Great was the being made; great and 
fearful the fall; and great and terrible the responsi- 
bility. The greatness of God and his creature can- 
not be better conceived than in the price of redemp- 
tion and in the work of the “new creation” wrought 
out for the fallen and depraved wreck of the old 
creation. Viewing God in the light of ruin and 
redemption, the prophet well exclaimed: “Mighty 
to save.” ‘What is man that God should be mindful 
of him?” Aye, though fallen, he is still God’s crea- 
tive masterpiece in ruin; and all the more account- 
able by his greatness, the love of God is all the more 
magnified by reason of his redeeming grace, and 
hence the greatest and mightiest of all the work of 
God. 

We conceive the plastic facility with which God 
created the universe; but it would seem as if a 
scheme of redemption might trouble even God. The 
angels, by reason of their lofty estate, seem to be 
irredeemably lost; and “elect angels” must be those 
kept by grace from falling. Why and how could 
he redeem man? The question of Job was the 
troublous problem of the ages: “How shall man 
be just with God?” Human philosophy, legalism, 
nor religionism could solve that problem. Never 
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could man have discovered that the “just shall live 
by faith’—or how? But for God’s wisdom and 
almightiness to save, man would not only have per- 
ished, but his philosophy would have perished with 
him without ever having discovered the principle 
or the plan of justification. Man could see himself 
a sinner depraved, and that he was at variance 
with his conscience and at enmity with God. He 
saw the curse of sin and recognized punishment and 
reward. He sought in a thousand forms of serv- 
ice and sacrifice to propitiate Deity, escape Tartarus 
and reach Elysium. He saw the necessity of jus- 
tification and hungered for the perfection essential 
to meet his limited view of God; but he never dis- 
covered a justification or perfection beyond his 
service or merit, nor found a hope which could 
rationally satisfy the desire for immortality. 
Religion seems to be innate with the lowest tribe 
of the race. Man’s intuitions and conscience have 
ever been appealed to by reason and nature which 
declared a God; but the wisdom and morality of 
the most cultured heathen never discovered the 
secret of revelation: The atoning blood of a divine 
Redeemer as essential to sin. All nations have had 
their gods; but while they ascribed to them some- 
thing of the attributes of Deity, they never arose 
above the deification of themselves—their virtues 
and their vices; and hence they could have no con- 
ception of the spiritual nature of sin nor of the 
perfection demanded by God’s law. Their bloody 
sacrifices and their offerings were rather the tem- 
porary propitiation of their deities, and their hope 
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of immortality was based upon the virtues or the 
positions of the present life. The supposed cure 
of depravity was a matter of philosophy and justi- 
fication was a matter of debt due from the gods 
to human merit. The Jew alone saw a sacrificial 
Redeemer through the type and by additional reve- 
lation; and hence man without revelation could not 
discover how God could cure depravity, or be just 
to sin and yet justify the sinner. Reason and na- 
ture were powerless to develop a religion or a phil- 
osophy which could regeneraté or justify ; and hence 
heathen philosophy, unable to solve this problem 
or give a rational hope for immortality in the light 
of the gods, usually turned to atheism and infidelity 
and left religion to the ignorant and vicious. 

Nor could the mighty God institute regenera- 
tion or justification by any of the means or agencies 
which, within the scope of the soul’s capacities or 
environments, might be brought, subjectively or ob- 
jectively, to bear for the salvation of man. The 
Holy Spirit, neither by law nor philosophy, nor 
by faith in the true God, could cure depravity or 
cancel guilt. There are some things that God can- 
not do. He cannot abate his holiness or his law, 
even by love; nor can he cancel sin or restore life 
without an adequate remedy. He cannot forgive 
sin without repentance, nor grant repentance with- 
out satisfaction for sin; and justification implies 
perfect righteousness as the basis of standing before 
God, while regeneration demands the incarnation 
of perfect holiness in order to live with God. Man 
cannot originate such satisfaction, produce such 
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righteousness, nor create such holiness; nor could 
God accomplish such a work through man himself, 
nor by any legal or philosophic agency brought 
to bear upon man. Salvation was not within the 
grasp of existent conditions or forces, outside of 
God, in the universe; and even within God alone, 
without the development of new conditions and 
forces, there was no power to save. God alone 
could originate and execute such a work; but he 
must develop and put in operation a plan entirely 
new and unique, in the nature of things, and ex- 
traneous and independent of all existing elements 
or forces known to matter, mind or morals. 

God drew from two sources—himself and a new 
creation of his fallen creature combined. Neither 
heaven nor earth had any other material to the 
purpose. To create or destroy a universe was an 
-easy matter for God; but to forgive, justify, regen- 
erate, sanctify and glorify man—and at the same 
time maintain the integrity of his holiness and vin- 
dicate the supremacy of his law—was, in the nature 
of existing things, beyond the grasp of Omniscience 
and the might of Omnipotence, outside of himself 
and a new humanity. Therefore God must go with- 
in the sanctuary of his own being and then within 
the womb of a virgin to find a Remedy for sin and 
death and an ideal of life eternal. With Abraham 
God swore by himself, because there was no greater 
to swear by; and in the plan of redemption God 
could conceive and execute by no greater than him- 
self in the fashion of a new man. He called neither 
angel nor sinful man to his aid. There were no 
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parties to the covenant of grace but God the Father, 
God the Son and God the Holy Ghost. 

Thus in the scheme of redemption we behold God 
as in nothing else so great. He is mighty—and must 
be mighty—to save. Salvation through Christ is 
God’s masterpiece. He could have done nothing 
more for man; and such is the depravity of sin and 
the damnation of hell that he could have done noth- 
ing less. It was giving himself in the form of a 
new humanity and under the curse of the cross, and 
God could do no more. He could have sacrificed the 
rest of the universe for the world; but the gift of 
all creative excellence could not blot out moral 
guilt, cancel endless punishment or produce eternal 
life. The angels might have offered themselves as 
an oblation for the sin of the world, but they would 
have been involved in ruin without satisfying jus- 
tice or bestowing the regenerative principle of life. 
Finite innocence, or life, cannot satisfy infinite guilt 
or impart immortality to the dead soul. God him- 
self, in the person of his Son, had to take the sin- 
ner’s place. Jesus Christ, in whom “dwelt all the 
fullness of the Godhead bodily,’ must tread the 
winepress alone, and of the people there could be 
none with him. To work out a perfect righteous- 
ness for man’s justification—to create a regenera- 
tive ideal of life and an omnipotent motive to con- 
version—God entered the new man, lived and died 
in the flesh, substituted himself in the stead of the 
sinner, took away the curse of sin, justified the be- 
liever, gave eternal life and ascended to glory to in- 
tercede for the saints. “Great is the mystery of 
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Godliness: God manifest in the flesh, justified in 
the spirit, seen of angels, preached unto the nations, 
believed on in the world, received up into glory!” 
What more mightily and grandly could God be or 
do for the sinner? Truly he is “mighty to save.” 
Truly Jesus was “Immanuel,” God with us; “Won- 
derful Councillor, Mighty God, Everlasting Father, 
Prince of Peace!” We are dazzled with the glory 
of God in the wondrous scheme of redemption, the 
masterpiece of his wisdom and grace; and we are 
amazed at his peculiar and unique connection with 
it by incarnation, humiliation and consummation. 
Salvation by grace reveals God great above all 
that is known of God. In self-sacrifice man rises 
above himself; and if ever God rose above God it 
was in the masterpiece and sacrifice of the cross. 
We are overawed by his humiliation and condescen- 
sion—his stupendous stoop and stretch of mercy. 
From what a height to what a depth to be “touched” 
with us and to “taste” our woe; but from what a 
depth to what a height the exaltation and glory of 
the God-man! It was a new thing in the universe; 
and it was above all the conceptions and creations 
of the past—the scheme and the reign of grace, 
lifting the Man to the right hand of Deity and lift- 
ing a lost world to the level of his glory and equal- 
ity. It is our brother, Jesus, who sits there—the 
now “made flesh,” God’s “Fellow,” the “Equal with 
God,” the great I AM “before Abraham was”— 
wielding the scepter of the universe in behalf of 
the redeemed! He went down as low as hell; but he 
ascended above the heavens to sit as great Sympa- 
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thizing High Priest, high over all principality and 
power, until all enemies are under his feet and 
until the redeemed are with him in glory. The Ar- 
chitect of the universe, he became the Carpenter of 
Nazareth that he might construct the endless and 
universal kingdom of heaven! Rich in the glory of 
heaven and in the homage of angels, he became 
poor—so poor that while the foxes had holes and 
the birds had nests he had not where to lay his head 
—that we might be rich! Born of a woman, 
cradled in a manger, reared at Nazareth, crucified 
on a cross, buried in another man’s tomb, descend- 
ing into hell—he burst the bars of death, led cap- 
tivity captive, entered glory in triumph and lifted a 
lost world with him! This was God rising above 
all that is known of God—if not rising above him- 
self ; and in the light of his condescension and exal- 
tation we stagger at the amazing method and con- 
summation of his grace. 

But think of that cross! That hell to divine in- 
nocence and perfection! God incarnate died as a 
sinner, in the place of a sinner, and suffered the 
damnation of a sinner’s guilt. The agony and 
despair of that hour had the apprehension of God 
to grasp it, the heart of God to feel it, the endur- 
ance of God to bear it. The humanity of Christ 
which sunk into the curse of sin bore its part as 
amenable to law; but it was the indwelling God 
that supported the passion of the cross, dignified 
and appropriated it with infinite merit, compassed 
and comprehended it with adequate satisfaction, 
and ended it with sufficient duration. Sin was con- 
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demned in the flesh chiefly by the part God took in 
the crucial passion. The blood of the cross was 
God’s blood; its sufferings God’s sufferings; its 
merit God’s merit. The divine and the human na- 
tures were united in one Person, but that Person 
was divine; and in that Person God bore the curse 
of the cross and so paid the sinner’s debt. Truly 
here God was great, and great was the scheme 
thus consummated. 

There is one splendid illustration of the great- 
ness of the Father’s love in giving his only begotten 
Son thus to die. Its type is in Abraham and Isaac 
on Mount Moriah. What a three days’ agony in 
view of that sacrifice—typical of Christ’s three 
years’ journey to the cross! What an ordeal to 
Abraham, in view of slaying his own son upon a 
burning altar! He staggered not, nor spoke a 
word before the fearful duty; and in ail the deed’s 
intention, he executed the grim purpose—looking 
into the face of his boy as good as dead under the 
stroke of his own knife and consumed by the fire of 
his own kindling; and nothing stayed his hand but 
the substituted ram provided to symbolize the sac- 
rifice of the “Lamb of God” on the same spot, 
when it should “please the Father” to “bruise” his 
only begotten Son for “the sin of the world.” So 
there as Abraham did, God saw his Son on Cal- 
vary; and as Abraham heard the cry of his boy: 
“Behold the fire and the wood,” so God heard his 
Son: ‘My God, my God, why hast thou forsaken 
me?” I wonder how God and heaven felt over that 
scene. There must have been silence in glory. The 
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harps and hellelujahs must have been hushed. The 
angels must have veiled their faces and the many 
mansions must have been hung with sackcloth. A 
funeral procession must have moved with muffled 
feet and plaintive air along the golden street. It 
seems as if the heart of God must have ached when 
the Son’s heart broke, when the sun hid his face, 
the heavens turned black, the moon crimsoned and 
the affrighted stars fled their places. Even cold 
earth rent her flinty bosom; and when the deed was 
done the sheeted dead went into the doomed city 
and testified against the tragedy. It was Deicide; 
and all nature felt the shock. Could God and 
heaven have been passive? It seems not; and till 
the glorious morn of resurrection the universe must 
have groaned, and only hell exulted over the mo- 
mentous deed of Calvary. That was the greatest 
transaction in the history of the universe; and great 
indeed must have been the heartrending of the 
Father who though, like Abraham, he spoke not a 
word, yet “SO loved the world” that thus he gave 
his only begotten Son to die for the sinner. 

The greatness of this transaction is seen in the 
glorious results which followed and still follow the 
crucifixion. The resurrection came with all its as- 
suring triumph of reigning grace, vindicating the 
plan of the cross, justifying the Redeemer and se- 
curing the promise of justification to that number 
which no man can number. To the elect hell was 
conquered and the doom of Satan’s empire sealed. 
Jesus had lighted the grave with the torch of im- 
mortality; and having spoiled principalities and 
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powers, he made a show of them openly as he re- 
turned to glory with a triumphal entry, his enemies 
chained to his chariot-wheels and his heel upon the 
neck of the last enemy, death, from whose cruel 
brow he had torn the diadem of despair. He took 
his seat upon the right hand of God; and with the 
scepter of the universe in a human hand, he began 
the reign of grace which is to redeem the earth, 
destroy Satan and establish the New Jerusalem— 
the eternal triumph of the cross of Calvary. 

The manger was the cradle of liberty and re- 
demption; and at the foot of the cross the world 
changed front. From that moment the centuries 
looked forward and upward, under the banner of 
the cross and the pledge of resurrection; and what- 
ever the vicissitudes and conflicts of the future the 
“promise” to Abraham was sealed in crucial blood 
that “‘all the families of the earth should be blessed” 
in the redemption of a seed as numberless as the 
stars in heaven, the sands of the sea and the dust 
of the earth. It took the blood of God to effect this 
triumph over sin and death, hell and the grave; but 
every triumph of truth and righteousness has been 
won by a cross. Humanity, liberty and civilization 
have had to pay the price of blood for suc- 
cess. The crape has hung upon every door 
that ever opened to progress. All development 
springs from chaos and conflict. Heaven had 
to put on mourning before grace could reign 
on earth and rejoice. Christ must stoop to con- 
quer and sit upon a throne. The cross alone 
can triumph. It is the most illustrious and potent 
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symbol in the universe—the emblem of disgrace 
and death transformed into the instrument of God’s 
power and glory and man’s exaltation. It is the 
secret of human histpry; and it presides over all 
the armies and battles of progress in time. Through 
every revolution of the centuries, it is the solution 
of every problem and change among men. In spite 
of all opposition, it will bring salvation to the 
nations and restore the earth. Whatever may be 
our failures and retrogressions, the face of the fu- 
ture is to the cross; and every fall of the race will 
be a fall upward. The cross is God’s almighty 
pledge of fulfillment to every eternal purpose; and 
whatever may be our pessimism in the light of 
human nature, optimism kindles in the light of the 
cross. “God SO loved the world” that, in the death 
of his Son, he gave us the cross—the wisdom and 
power of the Almighty. 


THE LEAST REQUIREMENT. 
CHAPTER IX. 


SO emphasizes the love of God from the stand- 
point of the least requirement of man in order to the 
free gift of salvation by grace. All that God asks 
of a sinner is to be saved, that is, to take salvation 
as a free gift, simply by believing on the Lord Jesus 
Christ. “God so loved the world that he gave his 
only begotten Son that whosoever believeth in him 
should not perish but have everlasting life.” Faith 
is the very minimum of all demand, and is the only 
condition possible of fulfillment, with God’s help, 
on the part of the sinner. By the help of God, 
therefore, man ought to do, and must do, this 
much in order to salvation; and he who is not 
willing, nor wants, to do this much, even under the 
operation of God’s Truth and Spirit which virtually 
makes faith possible and therefore the “gift of 
God” ought to be and will be “damned.” “It is of 
faith that it might be by grace,” because faith ren- 
dered possible as a right by the blood of Christ and 
possible as a gift by the operation of the Spirit, is 
the only power which can appropriate the blessings 
of salvation. God does all for the sinner but to 
exercise in man the gifts and graces of redemption; 
and even then we work out our salvation with fear 
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and trembling, because it is God that worketh in us 
both to will and to do of his good pleasure. Salva- 
tion by grace is not only the only remedy for sin, 
but it is the only plan adaptable to the sinner by 
faith—the least requirement and the only medium 
through which grace can operate upon the soul. 
The plan is unique and original with God, con- 
sistent with the principles of righteousness and per- 
fectly accordant with the sinner’s condition. Hence 
the emphasis of SO which is here also significant 
of that redemption which was so conceived and is 
so applied that man could be saved upon the least 
condition—the easiest requirement—possible to his 
being. 

The Scriptures on this point are plain and em- 
phatic: “He that heareth my word and believeth 
on him that sent me, hath everlasting life and shall 
not come into condemnation; but is passed from 
death unto life.’ “Therefore being justified by 
faith, we have peace with God through our Lord 
Jesus Christ.” “Christ is the end of the law for 
righteousness to every one that believeth.” “For 
ye are all children of God by faith in Jesus Christ.” 
“By grace are ye saved, through faith.” “Faith is 
the substance (or conviction) of things hoped for; 
the evidence (or assurance) of things not seen.” 
“He that believeth and is baptized shall be saved; 
but he that believeth not shall be damned.’’ Sal- 
vation and all its blessings—regeneration, justifica- 
tion, adoption, peace, assurance, everlasting life— 
are predicated of faith in Christ who is our “wis- 
dom, righteousness, sanctification and redemption.” 
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Baptism in a doubtful passage seems to imply a 
joint condition or requirement with faith unto sal- 
vation ; but in the great multitude of passages on the 
subject, salvation and all its blessings are made to 
depend exclusively upon faith—and for all the rea- 
sons heretofore expressed. As an external and 
physical act of obedience baptism, like confession 
and good works, is associated with faith; but while 
baptism signifies salvation it does not effect salva- 
tion nor any of its blessings, since, in the nature of 
things, faith is the sole medium and the only means 
through which the grace of God can reach the soul, 
or the soul reach God, and is of the gift and opera- 
tion of God. If baptism is essential to salvation, or 
the remission of sin, which includes regeneration 
and justification, then it would be an efficient and 
meritorious act, or work, and a physical means to a 
spiritual end which is the reverse of the divine or- 
der of grace and method in procuring and securing 
salvation. Confession, baptism and good works are 
all associated with and proof of salvation by grace, 
but they do not share with faith in effecting or con- 
tinuing salvation. The subjective must precede the 
objective—the spiritual the physical—and life and 
righteousness must come before action and obe- 
dience. External rites and acts accompany faith and 
they symbolize and declare salvation, but they do 
not produce it. The Scriptures sometimes put the 
external for the internal—the sign for the thing 
signified—but only by a figure of speech. We are 
represented in the new birth as “born of water,” 
but we know that that birth is of the Spirit. We 
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are represented in justification as washing away or 
remitting our sins in baptism, but we know that sin 
can be washed away only by the blood of Christ. 
We are said in the Lord’s supper to eat the body 
and drink the blood of Christ, but we know that we 
only eat bread and drink wine as tokens of that 
body and blood. It is said that with the mouth 
confession is made unto salvation, but we know 
that it is with the heart that man believeth unto 
righteousness. We are commanded to work out 
our salvation with fear and trembling, but we know 
that it is God that worketh in us both to will and to 
do of his good pleasure. Spiritually we are saved 
by grace through faith—not of water, work, bread, 
wine, nor confession; but symbolically and declara- 
tively these external signs and proofs of salvation 
already wrought in the soul, should always accom- 
pany salvation as an accomplished fact. Where 
these signs do not follow faith, it indicates that sal- 
vation does not exist. Action and obedience are the 
correlatives of life and righteousness already 
wrought in the soul. 

To begin with, faith is a very weak and passive 
faculty, not only without merit, but without power 
until enlightened by the truth and quickened by the 
Spirit of God. At the start it does nothing of it- 
self; and however aided or superinduced it only 
passively receives Christ, the hope of glory, into the 
soul. Saving faith is simply opening the door of 
the heart to Christ and letting him come in—simply 
opening the hand to take the gift of eternal life put 
into it by the grace of God—in the moment of re- 
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generation and justification, thus respectively im- 
parted and imputed. It is not until the passive 
change wrought in regeneration that faith becomes 
active and efficient in the conversion of the soul, 
that is, in the outward assertion of Christ in the 
life, character, zeal, energy and effort manifest in 
obedience. Passively that faith which apprehends 
Christ and appropriates the blessings of salvation 
may be very small, feeble and indefinite ; but hence- 
forth it may experimentally grow into the knowl- 
edge of Christ, “increase” in strength and become 
a great power, as we grow in grace. At first it is 
but the little coupling pin which joins the train of 
life to the great engine of God’s grace—uniting 
earth to heaven and time to eternity as it unites the 
soul to Christ—but after awhile it is little Atlas with 
a lost world on its back lifted to God. 

If God had required anything else of us than 
faith in order to be saved, we never could have 
reached the blessings of grace. Had human wis- 
dom been required, the philosopher could not have 
savingly comprehended the cross. Had it been 
human righteousness, then “filthy rags” had been 
woven into the blood-washed robe of justification. 
Had it been human work, then grace had been pur- 
chased by fleshly deeds and the merit of the cross 
supplemented. Had it been money, then the price 
of blood had been a matter of boodle and salvation 
a fraud. Had it been submission to external rites, 
or church relations, or priestly manipulations, then 
Christ is not Mediator between God and the soul, 
and salvation by grace is dependent upon external 
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conditions beyond the control of many. Had it de- 
pended upon the intervention of angels to make the 
blood of Christ effective, they could give no merit 
to the grace of God, nor could they apply the 
benefits of the cross to the guilt and damnation of 
the sinner. None of these things, nor all of them 
put together, can take the place of faith, nor render 
it valid by mediation. “It is of faith that it might be 
by grace’’; and any effort to substitute faith, or add 
to it, makes the blood of Christ “of none effect.” 
The most damnable heresy of history is the as- 
sumption that salvation by grace can be mediated 
by any form of sacramentalism at the hands of a 
priest, or by the authority of a church. God re- 
quires the least and only condition upon man’s part 
as the medium of grace—the passive faith of the 
sinner himself; and every effort to substitute or 
add to faith is destructive of salvation. Baptism to 
any human being upon the faith of another, or in 
order to the validity of faith in any, is the arch 
heresy of the ages, pure or modified, and is the 
“mark of the beast.’”” Whatever is essential to sal- 
vation must, in the nature of things, be necessary 
and not of arbitrary appointment; and whatever is 
essential now must have always and everywhere 
been essential. God has never had but one medium 
through which to save a sinner—faith in the Christ 
before and since he came; and, independent of the 
rites and symbols of all dispensations, Abel, Enoch, 
Noah, Abraham, David, Paul, Bunyan, Edwards 
and all the redeemed were saved in the same way by 
faith in Christ. Everything of God is essential to 
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its purpose. The spirit, the blood and the truth are 
essential to my faith and my salvation. After this 
the minister, the ordinance and the church may 
help, symbolize or declare my faith, but they are not 
essential to the mediation of grace, either before or 
after I believe and am saved. 

The first step in faith is a belief of the truth. 
This small degree in faith may be merely historical, 
theoretical or notional, and it is absolutely useless 
to save, unless it leads to mental assent to the 
truth and develops into heartfelt conviction of sin, 
and of righteousness and of the judgment under 
the enlightening work of the Holy Spirit. This 
conviction, to be effectual in salvation, must lead 
up to repentance toward God and full trust in 
Christ, which is the quickening work of the Holy 
Spirit; and it is thus that passive faith is consum- 
mated. In all this work two factors enter to effect 
the result wrought by the Holy Spirit—the Law 
and the Gospel. The law reveals sin atoned for in 
the gospel; and while the law is our pedagogue 
to inflict a sense of sin and point to Christ as the 
remedy, the gospel reveals the cross which, in its 
adumbration of sin’s punishment and sin’s cure, 
is the mightiest argument and the strongest motive 
to conviction, repentance and faith. The cross pre- 
sents the only regenerating ideal or converting mo- 
tive in the universe ; consequently, without the cross 
it would be impossible to excite a saving repentance 
or faith. Hence, it is not simply the doctrine of 
Christ believed—not simply conviction of sin—that 
saves the soul. The devils so believe and tremble. 
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Regeneration requires a repentance toward God in 
the light of the law and the cross which abhors 
sin and repudiates it; and it requires a faith which 
incarnates Christ as a person—idealized in charac- 
ter and realized in life. We are saved by a person 
and not a doctrine; and while the doctrine leads 
to repentance, the Person so incarnated is the end of 
faith. 

Repentance and faith are but different exercises 
of the same state of mind, are inseparable graces 
and involve each other. There may be mental as- 
sent to the truth without conviction, or conviction 
without repentance, but wherever there is repent- 
ance there is saving faith. Logically, repentance 
precedes faith, but faith is simply repentance fin- 
ished and repentance is faith begun. Faith is 
repentance starting from the top of Sinai; 
repentance is faith reaching the top of Cal- 
vary. Repentance implies pardon from penalty 
of sin; faith implies justification from the guilt 
of sin. As repentance and faith are but dif- 
ferent exercises of the same state of the human 
mind, and inseparable graces, so pardon and justi- 
fication are but different exercises of the same 
state of the divine mind, and inseparable graces. 
As faith includes repentance,*so justification in- 
cludes pardon. Repentance is the act of the rebel 
suing for mercy, while pardon is the act of the 
sovereign freeing from penalty. Faith, including 
repentance, is the plea of the guilty suing for justi- 
fication, while justification, including pardon, is 
the act of the judge pronouncing the pardoned 
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penitent innocent through the blood of the cross. 
As justification is the greater act of God, including 
the lesser, so faith is the greater act of man includ- 
ing the lesser; and as justification includes and se- 
cures all the other saving and sanctifying acts of 
God’s grace, so faith includes and securesall the 
other acts of man’s obedience. We believe once for 
all unto salvation; and, through faith, repentance 
continues to the child of God for all the sins inci- 
dent to the flesh. So justification is once for all 
unto eternal life, and through justification, pardon 
continues to repentance for all the sins of Christian 
life. 

Saved by grace through faith, we are kept by the 
power of God through faith—all based upon the 
pledge of justification by blood that we shall come 
no more into condemnation; while repentance and 
pardon, oft repeated, which, when we first believed 
blotted out the past sins of the alien, continue to 
blot out the fleshly sins of God’s children. Justifi- 
cation, which is by faith unto life, and never by 
work, covers all sin, inherent and actual, present, 
past and future, and never takes place but “once 
for all,” and it imputes the perfect righteousness 
of Christ to the believer as the legal and permanent 
character in which to appear before God. Pardon, 
which is through repentance, included by faith, 
not only blots out the past sins of the alien at con- 
version, but continues, through justification, to 
keep the children of God washed in the blood and 
promotes sanctification. Faith lies at the bottom of 
every grace in the Christian, as justification lies at 
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the bottom of every grace in God. The lesser 
graces of repentance and pardon, respectively, in- 
cluded in the greater, are repeatedly and constantly 
exercised in and upon the children of God until 
death; and these exercises are often accompanied 
by the chastenings of God in those he loves and 
who are so affected thereby as to yield the peace- 
able fruits of righteousness. 

So much for faith in its essential relation to just- 
ification. Including repentance, faith is an ele- 
ment of regeneration. “Whosoever believeth that 
Jesus is the Christ is begotten of God.” 1 Jno. v:1. 
“As many as received him, to them gave he the 
right to become the children of God, to them that 
believe in his name: which were born, not of blood, 
nor of the will of the flesh, nor of the will of man, 
but of God.” Jno. i:12, 13. “He that heareth my 
word and believeth on him that sent me hath eter- 
nal life, and shall not come into condemnation; 
but is passed from death unto life.” Jno. v:24. It 
is not a question as to whether regeneration pre- 
cedes repentance and faith, or vice versa. Wher- 
ever repentance and faith exist, regeneration ex- 
ists; and wherever regeneration exists, there re- 
pentance and faith exist as elements of the new 
birth which develops the moment a belief of the 
truth and a conviction of sin, righteousness and 
judgment lead to repentance and faith under the 
direct impact of the Holy Spirit accompanying the 
truth and producing these elements of regeneration 
in the soul. 
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Faith as an element of regeneration is the me- 
dium through which justification passes upon the 
soul; but while faith is the medium, it is not the 
ground of justification, or its meritorious cause, 
which is the blood of Christ. There is a justifica- 
tion by work which is unto proof (Jas. i1:21-26) ; 
but this form of justification is only the counterpart 
of justification by faith which is unto life (Rom. 
iv:5). Abraham had both: 1. Justification unto 
life by faith in the promise of Christ, of which cir- 
cumcision was afterward given as a token; 2. Jus- 
tification unto proof, twenty-four years after cir- 
cumcision, when he offered up Isaac in demonstra- 
tion of his faith and for which God reiterated with 
greater emphasis the promise already made to 
him. Abraham simply showed his faith by his 
work, without which faith is a dead profession; and 
every Christian is likewise justified every day by 
his work, which is proof of his justification by 
faith. In neither case is faith, whether under its 
passive or active form, a meritorious ground of 
grace or result. The gift of God, to begin with, 
its increase and power depend upon God. 
Though its exercise is ours, yet the Spirit must 
“help our infirmities,” for without Christ we can 
“do nothing” in the exercise thereof; and though 
God rewards and honors every triumph or result 
of active faith, yet, as in the gift of passive faith, 
so in the increase and power of the active, the 
crown of life, like the gift of salvation, is of the 
grace of God. When we have done our “duty” 
we are still “unprofitable servants”; and the re- 
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wards of God to fidelity are no more a matter of 
debt due to merit than is salvation by grace or 
preservation through faith. We shall boast noth- 
ing in eternity but grace. 

Faith is the least and only requirement in order 
to salvation—the only possible condition on our 
part; and yet what results from this meager and 
meritless faculty of the soul! All the blessings of 
grace, all the power of achievement, all the glory 
of salvation and reward, come to the soul through 
this medium. Intellect, will and sensibility bow 
at the feet of faith; and the omnipotence of God 
yields its scepter of power and its crown of glory 
to its exercise. Even as “a grain of mustard seed,” 
it can “remove mountains.” It has turned this 
world upside down; and upon its wings millions 
have been borne to God and heaven. It is the only 
thing in us that God will honor; and He has said: 
“All things are possible to faith.” It is the only 
childlike thing in the universe, and it is the only 
thing which can make children of the children of 
God—humble, meek, lowly, docile, tractable, ready 
to learn and ever obedient, Christlike and, there- 
fore, mighty and masterful of results. It has 
always been the same—the medium of God’s grace 
and power to man—from Abel to Christ and until 
now; and the long roll of honor accorded to the Old 
Testament saints in the eleventh chapter of He- 
brews is the glorious history of faith in all the ages 
of Christianity. 

Truly does the text emphasize this fact by the 
significant SO. God so loved the world in Christ 


128 SO; 


as to make eternal life his gift to man through 
simple, childlike faith—the least and only possible 
requirement. Who but God would or could have 
chosen such a medium of grace, or condition of 
salvation? Not the credulity of superstition; not 
the bondage of ceremonies; not forms and fashions 
of idolatry; not the mediation of priesthood; not 
through anything but simple belief based upon 
credible testimony, does God lift the soul to Christ 
and transform the ages from darkness and death 
to light and life eternal. It is of the wisdom and 
goodness of God; and the SO of our text intensi- 
fies the thought of His love into the deepest and 
loftiest apprehension of that grace that touched 
us at the point of least resistance and gave us the 
power of greatest result—faith. SO. 


WHOSOEVER. 


CHAPTER X. 


SO emphasizes God’s love from the standpoint 
of condescension to the least and lowest sinner of 
earth. “God so loved the world that He gave His 
only begotten Son, that WHOSOEVER believeth 
in Him should not perish, but have everlasting 
life.” “Him that cometh unto me,” says Jesus, “I 
will in nowise cast out.’ One sinner in God’s sight 
is just as good and just as bad as another. The 
prince on the throne and the peasant in the field are 
just the same to God. The lines of divine justice 
and mercy cross all the lines of human distinction ; 
and if all could see themselves as God sees them, 
not the best would have whereof to glory. Mary 
Magdalen, the thief on the cross and the poor pub- 
lican smiting on his heart and crying for mercy are 
fine examples of God’s infinite impartiality in the 
choice of His saints. If not so available as Paul, 
Peter, or Cornelius, yet, personally, these were just 
as precious in God’s eyes. Whatever the differ- 
ence in condition, human nature stands on a dead 
level with God. “AIl the world” is “guilty before 
God”; and whatever our earthly distinctions, or 
gracious differences, the humbling question arises: 
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“Who maketh thee to differ?” Every Christian is 
reminded of the rock from whence he was hewn— 
the pit from which he was digged. The Pharisee 
alone thanks God that he is better than other men; 
but the loftiest and best Christian does not recog- 
nize that God is under any obligation to him for 
any excellence above other people, and each esteems 
the other better than himself. The true Christian 
never looks down upon his neighbor, except to lift 
him up; and it is thus that he realizes the same 
Christ-like condescension to men of low estate, 
which is ever characteristic of real Christianity. 
The cross is nowhere grander than in its conde- 
scension. Humility was its glory. It was God 
stooping to everything but sin; and even, in this 
particular, He who knew no sin became sin for us 
that we in Him might be made the righteousness 
of God. By incarnation and crucifixion Christ was 
“touched” with our deepest want and woe and be- 
came our sympathetic friend and high priest; and 
this same vicarious and substitutional spirit charac- 
terizes everyone born of Christ. Poverty, sin and 
misery, however, impersonated, were the compan- 
ions of Christ; and the first trophy of the cross was 
the “thief” who went, the same day of the crucifix- 
ion, with the Lord of Glory to Paradise! The hu- 
manity of the gospel is the best evidence of its 
divinity ; and the sublimest message of the Master 
was to John, when He said: “The poor have the 
gospel”—the first characteristic of Christ’s evan- 
gelical mission to the world. The first utterance of 
the Sermon on the Mount is, “Blessed are the poor 
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in spirit, for theirs is the kingdom of heaven”; and 
however rich, wise or noble, none but the poor in 
spirit have ever entered God’s kingdom. Poor 
folk, women and little children seemed to be the 
favorites of the Man of Galilee; and what he 
said of the poor in spirit he said of the child-like 
spirit, “Except ye be converted and become as a 
little child ye shall in no case enter into the king- 
dom of heaven.” He ate and drank with publicans 
and sinners to do them good. He took the harlot 
by the hand, and lifted her to the kingdom and 
righteousness of God. His disciples who “turned 
the world upside down” were the poor fishermen of 
Galilee. Few indeed were the rich, learned, or 
powerful who first came to Christ; and it is a fact 
that “whosoever” comes, rich or poor, great or 
small, comes in humility and meekness, or comes not 
at all. Pride, ambition and vainglory never come, in 
truth and spirit, to Jesus. The tall giraffe must 
bow his head to enter the ark; and this spirit that 
enters is the same spirit that marks the Christian 
in every subsequent relation to or dealing with the 
lowly and the fallen. He that hath not this spirit 
of Christ can be none of his. 

When we look upon the proud and Phariente 
spirit of much that is, to-day, called Christianity, 
we wonder if the Master would recognize some that 
are called by his name. There are churches lift- 
ing their tall steeples heavenward, with cushioned 
pew, stained window, popular pulpit and classic 
choir, filled with the pride of wealth and social dis- 
tinction. Eloquent sermon, rhetorical prayer and 
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entrancing music mingle with the rustle of silk and 
the buzz of fashion. There is no lack of church zeal, 
enthusiasm and liberality; and there seems to be a 
class fellowship and sympathy often exuberant and 
beautiful, but the cross is covered with flowers, 
the sanctuary is empty of the Shekinah and the 
Master is not at home. There is no humility or 
love or self-sacrifice there; and the ‘whosoever’ 
gospel seldom if ever rings through the lofty aisles 
or upon the fretted ceiling. The humble, the poor 
and the outcast are not there; and what is done 
for them is by proxy and at a distance. A very 
common thing is to hear the distinction between 
“first” and “second class churches,” “first”? and 
“second class people” in God’s house; and if any- 
thing must be appalling, in the light of heaven, it 
must be the sight of church pride drawing a line of 
distinction between the saimts on earth. Often the 
commercial gambler, the respectable libertine, the 
wholesale whisky vender, the fashionable theater- 
goer and the euchre player sit in the paid pew; and 
no sort of delinquency, disorderly walking, or want 
of piety could affect the status of fine membership 
in that church. Discipline is out of the question; 
and yet all this passes for Christianity. Ah! Cru- 
cifixion is unknown there; and there is no sympathy 
for, nor condescension to, the low estate of the 
masses right under the shadow of the steeple. 
Christ founded his empire in the hearts of the 
masses. He came to the publicans and harlots, the 
poor, blind, lame and halting masses. No other 
religion or philosophy had ever regarded the poor, 
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first or last. The purest republicanism of antiquity 
was built upon the cornerstone of wealth and aris- 
tocracy, and theology and poetry had no Elysium 
except for the hero, the great and the fortunate. A 
poor man was nothing in Greece or Rome, except 
as the servile instrument of wealth and power. It 
is yet largely so in the kingdoms of this world. 
Even in republican America humble poverty and 
place are contemptible in the eye of haughty wealth 
and position—yea in many of our churches—and 
that, too, at the close of nineteenth century Chris- 
tianity. It is yet true that a man is not “a man 
for a’ that,” even in the house of God, where 
wealth and social status are the criteria of member- 
ship or fellowship. But for an humble Christianity 
somewhere, poverty, crime and misery would go 
unheeded, even to-day, by much that is called dem- 
ocratic ecclesiasticism. 

Christ came first to the masses and not the 
classes. The Spirit of God was upon him because 
he was anointed to preach the gospel to the poor. 
He came to heal the broken-hearted, to deliver the 
captive, to recover sight to the blind, to liberate the 
bruised. He came to cry, “Whosoever! This was 
the divine method of reaching the masses to get to 
the classes, of planting in the substratum of social 
soil whence all upward development springs. This 
is Christian republicanism. Christ did not trouble 
so much about the favored few, but the neglected 
many. The highways and hedges, lanes and alleys 
chiefly attracted his attention; and failure here is 
failure to save and elevate the world. He did not 
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begin at the top of the social tree, but at the root, 
in order to get at the branches. Liberty is con- 
stantly shifting the bottom to the top. Get the 
masses to Christ and you win the classes, but never 
the reverse; and this is the “whosoever” philoso- 
phy of the gospel. 

The cross is the solution of all our socialistic 
problems. Christianity is a spiritual commune 
among men. In Christ there is neither Jew nor 
Greek, Scythian nor barbarian, bond nor free, male 
nor female, black nor white, but all one in Christ 
Jesus. The failure to recognize this fact in the 
church, or to emphasize it in Christian civilization 
is the source of all our socialistic disorders; and 
the church that flatters wealth and power and urges 
the poor and helpless to be content is the greatest 
factor in these disorders. Even in a free country, 
with a free religion, wealth and social power cen- 
tralize government and legislate against the 
masses in favor of the classes; and when this spirit 
is enthroned in the churches the “whosoever” gos- 
pel becomes a mockery and a myth. Universal lib- 
erty, equality and fraternity is the spirit of the 
gospel and the basis of socialistic order and life 
among men; and when this principle is destroyed, 
or does not exist, either anarchy or aristocracy 
must reign. Christ aims, first of all, at the salva- 
tion and elevation of the masses, not only to reach 
the classes, but to make both one in him; and this 
policy wrought into every human sentiment and 
relationship is the basis of all Christian and repub- 
lican civilization and the obviation of every social 
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problem. Begin at the bottom and work to the top 
—not from the top to the bottom. Those who 
would be first and greatest ought to serve and help 
to lift up the last and least; and with this “whoso- 
ever” theory of condescension to men of low estate, 
in religion and society, business and government, we 
should soon discover the tendency to elevate man- 
kind to a common, but broad and high plateau of 
development and culture, prosperity and happiness, 
based upon the gospel spirit of universal liberty, 
equality and fraternity among men. 

In any state of society the classes are always able 
to care for themselves; but even in a state of lib- 
erty the masses need help, and we fail to reach the 
gospel ideal without the constant effort to lift them 
to the highest plane of equality and fraternity by 
evangelization and education and by encourage- 
ment to the highest social, business and political 
eminence possible; and any discrimination against 
these masses as such by church distinction, social 
ostracism, business monopoly, class legislation, or 
political domination is abhorrent to the “whoso- 
ever” philosophy and spirit, and a source of con- 
stant socialistic irritation and disorder. This is 
the curse of much of even our ecclesiastical and 
republican systems—dominated not by despotic 
constitutions, but by wealth and social superiority. 
No wonder the toiling and sweating masses in our 
great centers are constantly on the “strike.” They 
are the victims of political, social and ecclesiastical 
machinery in favor of monopoly and class distinc- 
tion; and they are often the foe of the church, 


136 SO) 


regarded as in alliance with wealth and power 
against the poor and the weak in social, civil and 
business relations. Only the Salvation Army or 
the mission church preacher can now be heard and 
believed when the “whosoever” proclamation is 
promulgated; and, however these methods may be 
supported by the wealthy church, or the million- 
aire, the effort is construed as the policy of social 
exclusivism, or charity by proxy. 

The wisdom of Christ was consistent with his 
love and humility. He began with poverty to get 
to wealth, with misery and misfortune to reach 
prosperity and happiness, ignorance and vice to de- 
velop enlightenment and righteousness, by lifting 
the mass to the class and by bending the class to 
the mass on common but high ground. It was con- 
descension and abasement in himself that reached 
exaltation by lifting the masses to his level. So 
with us who wash feet and help the lowly up; and 
it is the spirit of the “whosoever” theory that 
makes Christians, churches and nations great and 
glorious. Carey, Judson, Raikes, Howard, Flor- 
ence Nightingale, the Red Cross angel, and such 
as these impersonate and make practical and tri- 
umphant the Spirit of the Master. This is “who- 
soever” religion—the watchword and slogan of 
evangelism and missions; and this is the leveler of 
all human distinctions in the church at least. 
“Whosoever will, let him take of the water of life 
freely.” “Look unto me and be ye saved, all ye 
ends of the earth.” “Go ye into all the world and 
preach the gospel to every creature.” Rich and 
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poor, bond and free, black and white—all are in- 
vited to come to Christ; and this is the great and 
universal commission of Christ to the churches, 
some of which, in their selfishness and illiberality, 
have never caught the spirit and inspiration of 
Jesus Christ’s unlimited “whosoever.’’ How glori- 
ous and significant the emphasis of SO as it intensi- 
fies and magnifies the condescending love of God 
in a “whosoever” gospel! “The rich and the poor 
they meet together, and the Lord is the Maker of 
them all.” 

Self, pride, ambition—these words are unknown 
to the vocabulary of heaven. Some speak about 
“sanctified ambition,’ a “proper pride,” a “noble 
self-love,” as essential to manhood and usefulness 
to God. May be so; but the loftiest exhibitions of 
Bible manhood and achievement are such as sank 
self out of sight in seeking the glory of God and the 
good of humanity, and so in history. Pride, ambi- 
tion and vainglory were not in sight. Their motto 
was “whosoever” which can alone keep the eye of 
humility on God for help, and the aspiration to do 
good upon their fellow beings. The greater and 
better the Christian, the humbler; and the nobler 
and grander the achievements of the gospel, the 
more shrinking the claimant for reward. We are 
debtors to all men for Christ’s sake; and the great- 
est promoters of the world’s good have had the 
child-like and the sacrificial spirit. They were 
such men as Moses, Paul, Spurgeon, Muller, 
Raikes, Howard, Roger Williams, Livingstone, the 
heroes, patriots and humanitarians who loved God 
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and their race and have sought to elevate the masses 
from the thraldom of sin and from the tyranny and 
superstitions of men. The classic pulpit, the philo- 
sophic studio, the scientific bureau, may boast of 
self and human nature, progress and civilization, 
and do much to promote the highest interests of 
society, but at the bottom of salvation and elevation 
to man is the spirit of Jesus and his disciples going 
about “doing good” without self or ambition in 
sight. This is the work of the “whosoever” gospel. 

The glory of the gospel is its adaptation to all 
men. It is not the monopoly of any but the humble, 
the meek, the lowly. Jesus is the “Desire of all 
nations.’ Other religions have peculiar or racial 
limitations, but the only universal religion is that 
of Christ. It alone is adapted to universal sin, want 
and woe; and it alone can issue a universal invita- 
tion and commission upon the basis of the unity 
and brotherhood of the human race in Christ and 
of its fatherhood in God. The Christian who does 
not catch this thought and whose love does not 
measure the circumference of a lost world can 
never comprehend or preach a “whosoever” gospel. 
Napoleon truly said: “The nature of Christ’s ex- 
istence is mysterious, I admit, but this mystery 
meets the wants of man. Reject it and the world 
is an inexplicable riddle; believe it, and the history 
of our race is satisfactorily explained.” The cross 
can alone regenerate, justify and save; and what 
marvels of grace are developed from the lowest 
grades of society and from the deepest depths of 
depravity! Christianity is best adapted to the 
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worst forms of society, and to the lowest condition 
of morals; and out of the worst elements it has 
won many of its greatest trophies. The intellec- 
tual and the moral are often the hardest to reach; 
and wealth and power are seldom converted. It 
is the “whosoever” genius of the gospel which 
gives it its massive and mighty significance to the 
world. Not many mighty, or noble, or prudent, 
are called or reached by the cross; but the cross has 
done wonders in making the weak mighty, the base 
noble, the ignorant wise, and things of naught 
things that are. To be sure, the “whosoever” of 
the gospel appeals to the class as well as to the 
mass; but its proclamation was intended clearly to 
destroy all distinctions against the hopeless and 
helpless masses of mankind, however bad. 

What encouragement to the church and 
the preacher of the gospel! There is no case too 
bad for Christ. Earthly conditions or circum- 
stances do not affect our success. The worse often 
the better. We can go anywhere and everywhere 
with a “whosoever” gospel; and God’s promise is 
that his word shall not return unto him void, but 
shall accomplish that whereto he sends it. ‘God 
so loved the world,” all alike, that he gave His Son 
to die for it; and this not only makes us debtor to 
Jew and Greek alike, but assures humility and con- 
descension of trophies to the cross wherever we 
may cast the gospel net into the great deep of 
human depravity and want. Alas! for the theo- 
logical student waiting for some fine pulpit, when 
his greatest success and reward lie out in the fields 
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of sin anywhere and everywhere white unto the 
harvest! At home and abroad, the fields of desti- 
tution need the best and ablest talent for develop- 
ment and culture; and he who is waiting for his 
own instead of the call of God, has never thought 
of the significance of SO which emphasizes a 
“whosoever” gospel. 

Again, what encouragement to the sinner! The 
worst man in the world need not hesitate to come 
to Christ. ‘‘Whosoever will, may come.” No mat- 
ter how deep down the steeps of depravity fallen— 
no matter how far wandered from God—the “who- 
soever” gospel covers his case. From the utter- 
most to the uttermost, Christ is able to save “who- 
soever” believes; and he has never yet cast out the 
worst and meanest that ever came unto him. 

Unfortunately many hesitate to come directly 
and boldly to Christ just as they are with their sins. 
The “anxious seat,” or the “mourners’ bench,” is 
a sort of sacramental medium through which many 
seek to come to Christ. Too many go about in 
some way to get cleaner before washing in the 
blood. They sometimes by humiliation, tears, 
work, baptism, or something else, seek to help or 
supplement repentance and faith which alone are 
essential to union with Christ. Like the prodigal 
son, when he came to himself, many join them- 
selves to a citizen of this famine-stricken world 
and go to feeding swine, instead of going directly 
to the Father’s house. This is legalism trying to 
aid or supplement the gospel. The text says: 
“Whosoever believeth.” Go straight to Christ with 
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a penitent heart—sins, rags and all, and faith in 
him will roll away the burden of guilt and clothe 
the soul with the robe of his spotless righteous- 
ness. Repentance toward God and faith in the 
Lord Jesus Christ is the only way or method of 
salvation by grace; and thank God, “whosoever 
will, may come.” Just SO—no more and no less; 
for “God so loved the world.” 


INDIVIDUALITY OF THE TEXT. 


CHAPTER XI. 


The text is singularly expressive of the individ- 
uality of the believer and of his personal and vol- 
untary relation to Christ. The “whosoever” and 
the “believeth” of the passage strikingly point to 
this great truth of which SO is significant and 
emphatic. ‘God so loved the world that he gave 
his only begotten Son that whosoever believeth in 
him should not perish, but have everlasting life.” 
It is the work of the church, the specific function of 
the preacher, to proclaim the gospel to “every 
creature,’ “make disciples of all nations” by teach- 
ing; but Christ appeals to the individual as a sov- 
ereign, and next to the sovereignty of God is the 
sovereignty of human individuality. “The Spirit 
and the bride say, come;” but Christ adds: “And 
whosoever will let him take of the water of life 
freely.’ To be sure this sovereign sinner is a 
Spiritually dead sovereign—dead in sins and tres- 
passes, but he is alive in all the faculties and pow- 
ers of intellect, sensibility and will, of judgment 
and conscience, to all the privileges and distinc- 
tions, acts and exercises of an untrammeled lib- 
erty which does not conflict with the law of God 
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and the best interests of his fellows. He has the 
right of choice to do as he pleases so long as he 
pleases to do right; and he has the liberty to do 
wrong in view of the consequences. God has 
never compelled a human conscience to any form 
of action, however good; and however he may 
permit or prevent wrong, he has never forced 
a human being not to do evil. He blesses the good 
and punishes the evil; he restrains by his grace 
and restricts by his law; he constrains by his word 
and impels by his Spirit; but God has scrupulously 
abstained from all forcible interference with human 
liberty, or the freedom of the will. The Sovereign 
of the Universe treats man as the sovereign and 
lord whom he has put over mundane creation. 
Sovereign man has no moral ability to be or do 
or live according to holiness or righteousness in 
the spiritual sense because the freedom and spirit 
of depravity have no inclination or will in that 
direction; the sinner has no power of conviction, 
repentance and faith by which to enter life and 
righteousness in Christ, without both the ordinary 
and extraordinary efficiency of God’s Spirit and 
word; but even in this marvelous change from the 
liberty of depravity to the liberty of righteousness, 
there is no compulsion. God appeals primarily to 
the spiritually dead sinner’s choice and consent; and 
by Divine efficiency operating through his living 
faculties he awakens the soul from spiritual death, 
plants regeneration in the very garden of a still 
depraved nature and clothes it with a justifying 
righteousness through the merit of Jesus Christ. It 
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is thus that the slavery of man’s freedom to sin is 
transformed into the marvelous light and liberty of 
the children of God; and through the whole process 
of transformation man is simply led by Divine grace 
to act according to his own free choice. His sover- 
eignty is simply converted and translated from the 
Kingdom of Satan to the Kingdom of God; and 
however impelled by the superinduction of God’s 
Spirit and a new motive to different and higher 
relations, his individuality is respected and his per- 
sonal and voluntary prerogative honored without 
the slightest infringement upon his sovereign free- 
dom. He heard, became convinced in mind, repented 
in heart, believed with all his soul, was born again, 
freely justified and willingly turned to God in Jesus 
Christ; when he comes to himself he is astonished 
that he had ever surrendered his freedom to the 
slavery of Satan, now gladly and joyously sur- 
rendered to Christ. Every human being is perfectly 
conscious of freedom whether in a state of sin and 
death, or whether brought to a state of righteous- 
ness and life. 

The Kingdom of Christ as respects God is the- 
ocratic; but as respects man is democratic. The 
church, which is but the concrete or external em- 
bodiment of the kingdom, is a spiritual common- 
wealth of self-governing sovereigns holding per- 
sonal, intelligent and voluntary relations; and none 
can enter these relations unconsciously or involun- 
tarily, viciously or selfishly, paternally or politically, 
and only upon the ground of a change from a state 
of nature to a state of grace, by faith in Christ and 
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according to the terms of the law of Christ. The 
unconscious infant or the imbecile adult may die 
into the Kingdom of God, but cannot be born or 
baptized into it, because to “see” and “enter” the 
Kingdom of God requires a “man” to be “born from 
above,” which involves personal faith in Christ and 
a voluntary submission to the law of Christ; and 
neither can the intelligent and responsible adult be 
mediated into the Kingdom of God through any 
sacrament, priest or organism, since individual faith 
is the sole medium through which God reaches the 
soul, or the soul reaches God, and through which 
the graces of regeneration and justification are rep- 
resented as consummated. God has not risked the 
individuality and freedom of the believer in the 
hands of a third person; nor has he put the salvation 
of the unconscious and the irresponsible in the faith 
of another, in the efficacy of a rite, in the power of 
a priest, nor in the organism of an institution. This 
would be a capricious hazard of the soul’s salvation 
and of its individual freedom as has been fully 
demonstrated in the history of sacramentalism. 
“We are born not of blood [relations], nor of the 
will of man [the priest], nor of the will of the flesh 
[ourselves], but of God ;’ and all I have said above 
equally applies to the rationalistic heresy of that 
licentious and blasphemous freedom which claims 
to “see and enter” the Kingdom of God without 
evangelical faith in Christ and without any super- 
natural birth of God from above. We must volun- 
tarily enter God’s Kingdom by a personal faith and 
obedience born from above. Life and death, heaven 
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and hell, are matters of individual choice; and like 
Judas every man goes to his “own place,” now and 
forever, here and hereafter, according to our own 
sovereign will. 

I would not be understood as implying that indi- 
viduality in the Kingdom of God or under the gov- 
ernment of man, is not subject to law and subordina- 
tion. Christianity is not anarchy. Self-determina- 
tion and self-government, the most sacred right of 
mortals, is most rigidly guarded and promoted by 
law. Especially is this true in the Kingdom of 
Christ. The gospel is the “perfect law of liberty ;” 
and religiously the Christian is not left to legislate 
for himself. Christ is our sole Head and Lawgiver ; 
the New Testament is our sole rule of faith and 
practice; and the Holy Spirit is our sole Interpreter 
and Guide. Hence the Christian, whether in his 
private life, or in his voluntary relation with the 
church, is a self-governing sovereign under the 
“perfect law of liberty;” and his most perfect 
obedience to Christ leads to the largest and hap- 
piest freedom. “If the Son make you free, you 
shall be free indeed.” Freedom in Christ is the 
badge of divine sovereignty; and the lowliest 
Christian is a King and a priest of God, who “shall 
judge angels” and offer spiritual sacrifices to the 
Most High. The angels of God are ministering 
spirits to the heirs of salvation; and there is no 
power in heaven and earth which can circumscribe 
or compromise the individuality and sovereignty of 
the saint. The church is my spiritual mother, the 
minister is my teacher, and the ordinances are the 
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symbols of my profession, but God is my Father, 
Christ is my King, the Spirit is my Comforter and 
the gospel is my law. “I was free born,” and while 
I obey the church as it follows Christ, it has no 
power to judge my soul or punish my body. It can 
only sever the tie of fellowship if I fail to obey 
Christ ; within the limits of ecclesiastical discipline, 
fellowship is the only bond of government in the col- 
lective relationship of sovereign individuality. 
Beyond this I am, in matters of faith or conscience, 
bound only unto God, and neither hierarch, church 
nor state has any right to touch my individual lib- 
erty. 

Sacramentalism implies priestcraft, and _priest- 
craft implies kingcraft or statecraft in collusion or 
combination. The usurpation of God’s authority 
and. prerogative to save implies the usurpation of 
his power to make laws and rule, and hence the 
union of church and state for the compulsion of 
conscience and the suppression of individual liberty 
through the dark and bloody centuries of Christian 
history. Catholic and Protestant alike have been 
guilty of this enormous crime, and millions of dis- 
senting saints and martyrs have sealed their testi- 
mony by their blood in the assertion of their individ- 
ual liberty to believe and worship God according 
to the dictates of their conscience. Savonarola and 
Arnold of Brecia, Huss and Jerome, Mantz and 
Hubmeyer, Cobham and Joan of Kent and millions 
of Waldenses and Anabaptists—went to the stake 
before and since the sixteenth century for claim- 
ing the sovereign and individual right to worship 
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God against the dogma of uniformity in religion 
contrary to conscience; and the strangest spectacle 
in modern times is to see on this free continent, once 
drenched in blood fer the boon of religious and civil 
liberty, the political and social favor which fosters 
the growth of ecclesiastical systems which, as in the 
past, would here and now, if possible, unite church 
and state and erect the inquisition and the stake 
against all individual sovereignty in matters of 
religion. These systems boldly and openly proclaim 
the fact that whatever their apparent shift of policy 
in order to reach favor and propagandism, their 
principles have never changed, and their boast is 
that they will one day take this government and 
keep it, assuring us to our face that they will not 
tolerate religious or political liberty contrary to 
their dogmas of religion! Many problems con- 
front the security and perpetuity of American insti- 
tutions. What to do with the negro, the trust, the 
saloon, socialism, the ballot box, the lyncher, are 
questions of grave import to the peace and liberty of 
this great country; but the most menacing problem 
of the future to us is the growing power of despotic 
ecclesiasticism, such as Romanism and Mormonism, 
which are being entrenched in society, politics and 
government, and which seck to assimilate the civil 
and social sentiment of our country to their religious 
systems and dogmas. 

The constitution of the United States is next to 
an inspired document. Dr. Griffis, the Congrega- 
tional scholar, has gone so far as to pronounce it 
an Anabaptist production. At all events, it is the 
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epitome and expression of individual liberty and 
self-government according to law, and it is the last 
analysis of the world’s long continued struggle 
which resulted in the New Testament separation of 
church and state, of religion and politics, of God and 
Cesar. However morally interdependent, church 
and state are organically independent of each other, 
and while I “obey the powers that be” as “ordained 
of God,” I “render unto Cesar that which is Czsar’s 
and unto God that which is God’s.” Christ alone 
has power to save or judge my soul, and my body is 
free from all human dominion in matters of con- 
science. The Jew, the Turk, the Romanist, the 
infidel and the atheist are individually free to believe 
and practice as they please in religion or irreligion, 
and so long as their religion or irreligion does not 
conflict with the morals of society, or the just polity 
of government, there is none but God who can con- 
travene their liberty. I stand ready to take up arms 
in defense of any man’s religious or political liberty ; 
but as a believer in the New Testament and a sub- 
ject of the constitution of the United States I stand 
ready to fight against any infringement upon the 
fundamental principle which separates between 
church and state, religion and politics, God and 
Cesar. The individual sovereignty of the American 
citizen is the crowning glory of 1776, and the prin- 
ciple upon which it was established was laid down 
in the utterances of the Man of Galilee and sealed 
in the blood of Calvary. American patriotism is 
evangelical Christianity, and he who touches the 
sacred ark of the constitution of this great country 
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with profane hand, touches the ark of God so far 
as it enshrines the principle of individual liberty, 
both political and religious. God save us from the 
treason of the politician or the religionist who 
schemes for position or power in favor of any form 
of ecclesiasticism at the expense of primitive Chris- 
tianity and constitutional liberty. 

“Whosoever believeth.’ God deals only with in- 
dividual units in his kingdom, and in his delicate ad- 
justment of religion to the individual sovereignty of 
man, he signifies his Divine apprehension of the 
importance of a man. Jesus died for all men, but 
what he did for all he did for each; and if there had 
been but one sinner upon earth to crucify him, the 
cross of Calvary would have been as essential to 
him as the whole world. Jesus often spoke to the 
multitude, but he exerted as much energy upon Nic- 
odemus, the woman at the well, the harlot, the thief 
on the cross, as upon the vast throngs that gathered 
about him. If but one had believed upon him and 
been saved the travail of his soul would have been 
the same, and he must have been satisfied. The in- 
dividual man—the common man—was a great 
object with Christ, and amid the innumerable throng 
of the redeemed in glory every individual will be 
as dear to the apple of God’s eye, and will be as well 
known and as completely recognized as the whole 
host of heaven. God recognizes the sparrow’s fall 
and hears the young raven’s cry ; but he has counted 
all the hairs in every saint’s head and makes “all 
things” conspire for his good. Jesus leaves the 
ninety and nine safe in the fold and hunts the one 
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lost sheep in the desert or the mountains of sin, and 
he sends a cohort of angels to flash their jeweled 
wings about the spot where Lazarus died, and to 
bear his spirit to Paradise. God pays as much atten- 
tion to the salvation and preservation of the mean- 
est of his saints as to the redemption of all of them; 
and in all the dispensation of his providence and his 
grace, he takes care of the whole by his special pro- 
vision for the individual. In the collective unity and 
co-operation of his people, whether by organization 
or association, he acts upon the individual, and in 
the general effect or result God only leads the indi- 
viduals to act upon each other. He does not dwell 
in organisms or relations or collective bodies, but in 
individuals; and upon the top of all organized or 
related collectivity of the units of society, God 
regards the whole as the base of the pyramid and the 
individual unit as the apex or capstone. 

“A man’s a man for a’ that” with God, and this 
fact should lead us more thoroughly to appreciate 
the value and sacredness of the individual and his 
individuality. We should treat men personally as 
God regards them, and if we thought of one man as 
God does the world would soon be converted, edu- 
cated and elevated to heaven. Notice that “God SO 
loved the world” that “whosoever believeth” —loved 
the whole world in the interest of any individual 
believer who might be saved—and so should we love 
the world in view of a single soul redeemed. The 
missionary spirit is profoundly enhanced by the con- 
ception that one man is not only of more value than 
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many sparrows, but worth more than a world which 
could not be exchanged for one lost soul, and we 
should feel that it is worth all the missionary money 
ever gathered to go to China, Japan or India, to find 
a single soul for Christ. The man is the standard 
of measure and worth in the work and result of 
God’s kingdom on earth, and one man lost in hell 
or saved in heaven, should, respectively, excite our 
horror and our joy in the same degree as the whole. 
A mother could as easily sacrifice all as one of her 
children, and God could as easily lose all as one of 
his saints. It is love that takes this view of the indi- 
vidual, for it is thus that God could so love the 
“world” in behalf of the “whosoever.” Nothing but 
love can thus comprehend the dignity of individ- 
uality, and if there was but one man in the heart of 
Africa unsaved, love would move the whole world 
to go to his relief. How all the world was moved 
by the kidnaping of little Charlie Ross many years 
ago! Every loving parent, brother or sister forgot 
their own and all the balance of mankind, in sym- 
pathy for that lost boy, and until this day the world 
mourns that little Charlie Ross has never been 
found. To think and feel over one individual as we 
do the whole world, would make a man infinitely 
precious in our view, and we should more fully un- 
derstand Jesus when he said: “Go ye into all the 
world and preach the gospel to the whole creation” 
with a view to “every creature.” Paul beautifully 
expresses it, when he says that Christ not only 
“loved us and gave himself for us,” but, “Who loved 
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me and gave himself for me.’ It is not that we 
should love the world any less, but that we should 
love the individual more. The angels in heaven 
rejoice over one sinner that repents. 

What a conception, the individual man, “who- 
soever” he may be! Made in the image of God, 
inherent with immortality, the creature of eternity, 
lost; and yet redeemed, the Child of the King of 
Kings and the brother of Jesus and the heir of all 
things! What possibilities of brain and heart, of 
soul and body, for good or evil, for weal or for woe! 
How little has the world thought of a man, except 
some extraordinary personality, until the Man of 
Men exhibited the model and the measure of man- 
hood, and began the magnificent work of building 
up the life and character of human individuality for 
time and eternity! Jesus Christ is God’s ideal of 
individual manhood and of the individualization of 
God in man, and the text is significant of his love 
through Christ, emphasized by SO, which thunders 
through this old world in search of every “whoso- 
ever’ that can be transformed upon this divine 
model for the restoration of more than our lost like- 
ness and image. Only let the church be awakened 
to God’s ideal of love; and so let it seek to save, 
elevate and guard human individuality. Black or 
white, rich or poor, wise or ignorant, bond or free, 
home or foreign born, every individual for whom 
Christ died and whom God would lift to the divine 
ideal and model, is a MAN, and let us remember 
that every one so redeemed is a trophy and a prize: 
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“«That prize, with peerless glories bright, 
Which shall new luster boast, 
When victor’s wreaths and monarch’s gems 
Shall blend in common dust.” 


He that winneth souls is wise. They that turn 
many to righteousness shall shine as the stars for- 
ever. The material universe cannot compass the 
dignity and glory of one man saved and elevated 
to God; and one man forever lost in hell is incon- 
ceivable horror. The unit of force, like the unit of 
society and organism, is the individual, for good or 
ill, in or out of God’s Kingdom; and a single unit, 
saved or lost, is respectively a conservation of or a 
shock to the whole force correlated in God’s provi- 
sional economy of grace. A lost man is a gap in 
the world for which Christ died; and a gap in num- 
bers is a lost unit of force which affects the whole 
economy of redemption in the effort to save the 
world for which Christ died, and vice versa in the 
individual saved. 


SPIRIT OF MISSIONS. 


CHAPTER XII. 


SO emphasizes the love of God from the stand- 
point of a universal invitation to a lost world and of 
a universal commission to the churches of Christ to 
preach the gospel to “all nations’’—to the “whole 
creation”—to “every creature.” “God so loved the 
WORLD.” This is the spirit and scope of missions. 
Anything short of this spirit and scope is a travesty 
and limitation upon the love and purpose of God; 
and no man can be truly Christian or missionary 
whose love and effort do not embrace the circum- 
ference of the earth. It has been well said that 
“Christianity is missionary or nothing’; and it is 
not much if it only comprehends the home field or 
some particular segment of this lost globe. Christ 
died for all men without distinction of race, color 
or condition; and like the apostle Paul, we are 
“debtor to all men” for Christ’s and humanity’s 
sake. It is not so much a question, therefore, 
whether the heathen are lost, as whether or not we 
are saved, if we do not send the Gospel to “every 
creature.” It is impossible to undertsand how any 
man can be a Christian—have the spirit and purpose 
of Christ in his heart—and rest contented or satis- 
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fied while there is a single human being, a fellow 
creature, unsaved in any part of the earth. ‘This 
world for Christ” is the only motto and inspiration 
which can represent the missionary spirit and pur- 
pose of the man who believes and follows Christ. 
To be sure, Christ commanded his disciples to 
begin at Jerusalem before entering upon the world- 
wide effort to spread the gospel to the perishing 
nations. It was not because he loved Jerusalem 
more, or the world less, but because the law must 
issue from Zion and because Jerusalem was the 
greatest of sinners. In the blaze of her greater 
light was her greater sin in the rejection and cruci- 
fixion of her Redeemer; and in proportion was her 
coming doom when the Jewish nation, as such, 
should be rejected for rejecting the gospel. The 
first sublime conquest of the gospel, therefore, must 
take place at the foot of the cross whence the first 
grand missionary wave must sweep, by the disper- 
sion of the first church, over Judea, Samaria and 
Syria, and thence to the uttermost parts of the earth 
through the apostles and churches. Jerusalem was 
in greatest peril. The deicide of Golgotha must 
have the first chance and be made the primary 
medium through which to propagate the missionary 
effort to save the nations; and hence the heart- 
burning cry of the great apostle to the Gentiles 
when he said: “For I could wish that I myself 
were accursed from Christ for my brethren’s sake, 
my kinsmen in the flesh.” Christ wept over the 
coming desolation of Jerusalem and Paul could 
wish himself anathematized from Christ if it would 
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save his people in the home field where missions be- 
gan; and this is the spirit and purpose of missions 
which begin at home in order to go abroad. Any 
spirit which wishes to stay at home is not the mis- 
sionary spirit; and Christ and Paul illustrate the 
great fact that while they were profoundly inter- 
ested in the home field, they only made it the start- 
ing point for the conquest of the world. Any inter- 
est in the home field which excludes interest in the 
foreign field is a species of religious selfishness and 
narrowness; and while such interest may be in- 
cidental to much efficiency in the salvation of souls 
at home and abroad, nevertheless such selfishness 
and narrowness savor of the partizan and the un- 
regenerate spirit. It is not the missionary spirit, 
and cannot be truly Christian. God did not SO love 
the world. 

As already shown, Christianity is a universal 
religion—the only universal religion in history. He 
came to “take away the sin of the world’”—the sin 
of Adam—our racial guilt and damnation; and it 
has been physically, psychologically and philologi- 
cally demonstrated that all men have a common 
origin, are characterized by a common sin and need 
a common redemption. Truly Christ is the “Desire 
of all nations” because he is the need of all nations; 
and when, in the chaos and ruin of all systems of 
philosophy and religion, he came to the world, all 
nations were looking for their common Redeemer 
and only Remedy. All other religions were charac- 
terized by ethnical and social peculiarities and 
bound by geographical and provincial conditions, 
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From crudest forms to the highest development in 
mythology, natural religion took every shape cor- 
responding to the singular bent of national pre- 
dilection, cult or aspiration; and while above the 
mazes of polytheism philosophy sought to demon- 
strate a theistic unity, it found no purchase in the 
human heart for a satisfactory hope, and finally 
wrecked itself in the hopeless gloom of pantheism 
and atheism. It was not possible for man to formu- 
late a common religion or philosophy. Intellectual 
Greece and almighty Rome absorbed and sublimated 
all the gods and philosophies of the ancients and 
then made chaos of them; and when at the height of 
the loftiest civilization of antiquity and in the midst 
of universal peace and culture, Christ came upon 
the arena, the world was religiously and philosophi- 
cally undone. Universal darkness and corruption 
reigned in the confluence of Jewish legalism, Greek 
philosophy and Roman power; and the great hope- 
less heart of humanity yearned for the common and 
universal Deliverer. It has been thoroughly demon- 
strated in history—to human experience—that man 
could not save himself, not even by the most per- 
fectly formulated legalism as God established among 
the Jews; and with the demonstration complete 
Jesus came and set up the universal empire of grace. 

It is worthy of note that none of the religions of 
the ancients was protractedly or universally mis- 
sionary. Every nation had its peculiar gods and 
philosophies—and the gods and philosophies of all 
nations were tolerant of each other and of every- 
thing except Christianity ; but beyond peculiar racial 
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or geographical lines polytheism and science were 
seldom if ever aggressive, except for partizan pur- 
pose or national aggrandizement. Buddhism went 
abroad and Mohammedanism sought to conquer the 
world by the sword; but neither had the missionary 
spirit nor purpose which looked to the salvation of a 
lost world in the love of God and the human race. 
Even Judaism, except by dispersion and commercial 
intercourse, never aggressed upon the world; and it 
was not until Christ that a universal invitation was 
given to all men to come to God, and a universal 
commission was issued to God’s people to preach 
the gospel to “every creature.” The great, the com- 
mon Deliverer, met the universal want of the human 
race; and with divine authority grounded in univer- 
sal need, Christ alone could say to all men: “Follow 
me.” To be sure the prophecies of the old dispen- 
sation proclaimed, beforehand, this universal invita- 
tion, foreshadowed this universal commission; but 
the narrow spirit of Judaism misconstrued its mean- 
ing in its secular and ambitious misconception of 
the Messiah’s Kingdom and mission. Hence what- 
ever of missionary zeal the Jew had, like the relig- 
ionist or the philosopher of the heathen, he confined 
it within the limits of his own little radius of par- 
tizanism and national aggrandizement. The legal- 
ist, like the polytheist, could have no love for the 
souls of men nor for the human race. Except by 
dim premonition, a reign of grace and love was in- 
comprehensible to any form of ancient religion; 
much less was such a reign attainable until the cross 
of Calvary was erected, when by a racial and uni- 
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versal atonement for a racial and universal sin the 
way of salvation was opened to the racial and uni- 
versal need of man. 

The universal invitation and commission of Christ 
involve the universal obligation of God’s people. 
Whether the conversion of the world is a universal 
possibility or not it is the universal duty of the 
Christian to send the gospel to “every creature.” 
This commission was not simply an apostolic law, 
else the end of the world had come in the apostolic 
age; and if the commission to preach the gospel to 
all nations was merely apostolic, then the commis- 
sion to baptize was merely apostolic. No, the com- 
mission is the property of the churches and was 
contemporarily performed by the churches in the 
apostolic age; and what was true of the apostolic 
age has been true—and was to be true—of every 
age. No intelligent, converted man can believe the 
gospel and refuse to obey this commission to send 
the gospel to “every creature” of this sin-doomed 
world; and he who declines to obey it must be 
charged, if a Christian, with ignorance of its pro- 
vision, or else as a hypocrite if he is a professer of 
Christianity and knows his duty. Antimissionism 
is either due to ignorance or to direct rebellion 
against the great fundamental law of Christianity; 
and the spirit or practice of “omissionaryism” 
among those who profess to believe the truth and 
do it not can be attributed only to the delusion or 
hypocrisy of a false profession. People who are 
deeply concerned about baptism and church order— 
about their denominational doctrines and peculiari- 
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ties—and yet ignore or deny the obligation of the 
great commission, belong to Anti-christ by what- 
ever name; and such a man, or denomination, is 
spiritually dead and thrice plucked up by the roots. 
I had rather be possessed of all the external errors 
of heterodoxy and have the missionary love and 
spirit of Christ, than to be anti-missionary or “omis- 
sionary” with all the other claims of a dead ortho- 
doxy. I want orthopathy and orthopraxy with or- 
thodoxy, or else give me no doy at all; and when I 
cease to be universally missionary, at home and 
abroad, then my name ceases to stand for anything 
upon the roll of a church of Christ, or in the pro- 
fession of Christ, who was the first great foreign 
missionary to this lost world. 

“The world for Christ,” and for which Christ 
died, is the motto of every true believer in the 
gospel. The gospel of divinity is the gospel of 
humanity; a love to Christ and souls knows no 
North, no South, no East, no West—no black or 
white, no nation or country. The spirit of mis- 
sions is the spirit of substitution, the spirit of Christ 
who took our stead in sin and its doom; and no man 
can know himself, as a Christian, until in the uni- 
versal fellowship and brotherhood of his race, he 
can take the stead of a lost world in sympathy and 
agony and plead for and give to its salvation. “Lord 
help me” was the cry of the Syrophenician woman 
when she pleaded for the healing of her little 
daughter; and no Christian has reached the height 
of spiritual development until he can stand in the 
shoes of a lost world and cry: “Lord help me!’ 
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Gratitude to Christ for salvation, and a sense of 
brotherhood to every fellow-being in sin, can alone 
agonize for the redemption of every man as for 
any man; and when we can reach the basis of love 
for one lost soul as the type or picture of all other 
souls lost then we become missionary. 

An infidel once made the startling statement to a 
Christian that he (the Christian) did not believe the 
gospel which he professed and preached; and he 
proved to his own satisfaction the proposition upon 
the ground that the said Christian never did any- 
thing for missions—for the salvation of the world 
lost according to the gospel. “If I were a Christian,” 
said he, “and believed that doctrine I should go 
crazy, if I were doing nothing to help save a lost 
world.” A thousand millions of lost heathen—more 
than three hundred millions of merely nominal 
Christians—and only about $25,000,000 given by 
this great country to home and foreign missions! 
Our kid gloves cost more than this. Our drink bill 
runs up to more than $2,000,000,000! The income 
of American Christians is, annually, more than 
$500,000,000! The value of property in the United 
States is more than $75,000,000,000! Is it not true 
that we do not more than half believe what we pro- 
fess and preach? Is it any wonder that men are infi- 
dels on our account? Oh! when we recognize that all 
men must perish—that millions are perishing— 
without the gospel under a commission of universal 
obligation to preach it to every creature, it is enough 
to run the conscientious Christian crazy—that is, 
in the light of so little done for the salvation of men, 
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the mass of whom are still lost? How terribly God’s 
warning falls upon the soul as he says: “Woe to 
them that are at ease in Zion!” Indifference to mis- 
sions is the unpardonable crime of the churches; 
and wherever Hardshellism—anti-missionism or 
omissionism—exists, it means extinction. Exten- 
sion or extinction is the law of Christian growth and 
church life; and the day of spiritual death is not far 
off to that man or church which claims the name of 
Christ and is wanting in the missionary spirit of the 
gospel. The gospel pot never gets full to any, ex- 
cept as it boils over to others. The bread of life in 
our hands never multiplies to ourselves, except as 
we break it and give it out to others. 

If the universal commission of Christ is plain, the 
method of propagating it is equally plain in the 
Scriptures. That great apostle to the Gentiles— 
that great foreign missionary, Paul—tells us in un- 
mistakable terms the why and the how the great 
commission is to be propagated. Only read Rom. 
x:1I-21. ‘Whosoever believeth upon him shall 
not be put to shame. For there is no difference be- 
tween Jew and Greek: for the same Lord is Lord of 
all, and rich unto all that call upon him: for whoso- 
ever shall call upon the name of the Lord [Christ] 
shall be saved. How then shall they call on him in 
whom they have not believed? and how shall they 
believe in him whom they have not heard? and how 
shall they hear without a preacher? and how shall 
they preach except they be SENT?” Christ says: 
“GO”; but the preacher cannot “go” unless he be 
“sent.” How pathetic too the reason ascribed for 
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going and sending! Here is clearly the condition 
to salvation ascribed to faith—faith in the Lord, 
Christ; but the possibility of faith unto salvation is 
dependent entirely upon hearing the gospel. Faith 
comes by hearing and hearing by the word of God; 
but hearing is made entirely dependent upon the 
preacher and his preaching entirely dependent upon 
his being sent. There is no sort of chance to save 
the heathen, or anybody else, except by faith in 
Christ; and yet this faith, or its possibility, is abso- 
lutely in the hands of those who have the gospel and 
are able to send it by the preacher! What a fearful 
responsibility! What is to become of the Christian 
or the church, under God, who refuses the bread of 
life to a people who cannot be saved, except by faith 
in Christ as he is preached by men sent for the pur- 
pose? 

Right here two objectors arise, who try to satisfy 
their conscience by the sophistry of an anti-Scrip- 
tural argument: 

1. The Hardshell, or Anti-missionary, says: “If 
God wants the heathen, or any of them, saved by 
missionaries, he will move them to go and send 
them, without our effort, whether individual or or- 
ganized.” He will send the man, and in some way, 
provide for his going; and if the church acts in the 
matter, it will be by some specific motion of the Holy 
Spirit for the purpose, and not through any general 
or organized agencies which are regarded as man- 
made and not God-inspired. Thanks be to God, 
there is not much of this sort of anti-Scriptural 
sophistry in the world; and it is plain to see that 
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it is wholly inconsistent with the various methods, 
individual or co-operative, as illustrated in the 
gospel or throughout the whole history of Christi- 
anity. 

2. The Liberalist who is wise above that which 
is written, takes the position that the heathen will 
be saved without the gospel, at least, those of them 
who live up to their best light, or who live the life 
of Christianity without the knowledge of Chris- 
tianity. This is pure rationalism, and without 
foundation in any utterance of God’s word. If you 
can save one man without the testimony and blood 
of Christ, accepted by faith, then you can save all 
without the knowledge and atonement of Christ so 
appropriated; and Paul was wrong when he said 
that justification before God could alone be received 
by faith in Christ, and never by the deeds of the 
law. Legal or ethical righteousness as a basis of 
salvation is utterly excluded by the apostle Paul; 
and hence his great pathetic, missionary appeal to 
send the preacher with the gospel to the heathen 
who must believe in Christ in order to be saved. 

“God SO loved the world that he gave his only 
begotten Son that whosoever BELIEVETH in him 
should not perish but have everlasting life.” The 
doctrine and spirit of missions are based upon 
the philosophic as well as Scriptural impossibility 
of saving the world without the gospel—and with- 
out faith in Christ. Hence Jesus said: “Go ye 
into all the world and preach the gospel to the whole 
creation’’; and Paul lifts up before us the utter im- 
possibility of saving the world by this gospel unless 
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it be sent through the preacher that men may be- 
lieve in Christ. So Jesus himself said: “He that 
believeth and is baptized shall be saved; but he that 
believeth not shall be damned.” God help his peo- 
ple to see and realize this awful truth and their 
solemn and fearful responsibility. 


“Can we whose souls are lighted 
By wisdom from on high, 
Can we to men benighted 
The lamp of life deny? 
Salvation! Oh, salvation! 
The joyful sound proclaim, 
Till earth’s remotest nation 
Has heard Messiah’s name.” 

The authority for missions is Christ’s universal 
commission, based upon his universal atonement 
and grounded in the universal need of the human 
race; and the anti-mission or the omission spirit is 
diabolical rebellion to the fundamental law of Chris- 
tianity. It is colossal disobedience. It is gigantic 
irreligion in the name of Christianity—that is, in 
the light of nineteenth century results and progress, 
to say nothing of Christ’s authority. A man had 
better have a millstone tied about his neck and be 
cast into the sea than to be guilty, in such an age as 
this, of the great transgression of anti-missionism 
or omissionism. 


ETERNAL LIFE. 


CHAPTER XIII. 


SO emphasizes the love of God from the stand- 
point of eternal life. “God so loved the world that 
he gave his only begotten Son that whosoever be- 
lieveth in him should not perish but have everlast- 
ing life.” Here we behold the contrasted conditions 
of the soul as it is lifted from the spiritual death of 
a total depravity to the spiritual life of infinite 
righteousness. What a transition! The lost is 
found, the depraved regenerated, the unrighteous 
justified, the unholy sanctified, the dead raised again, 
the corruptible made immortal, the believer glorified, 
all through Jesus Christ. Regeneration restored 
the dead sinner back to the lost image and life of 
God; justification acquitted him from the guilt of 
sin and restored him to right relations with God; 
sanctification perfected the life planted within him 
by regeneration; death destroyed the flesh with all 
its corruption and sin; resurrection restored a sin- 
less body and reunion with a sinless soul, and 
glorification culminates in the coronation and exalt- 
ation of the redeemed in a state of everlasting 
blessedness and honor. Salvation consists in the 
legal, spiritual and physical adjustment of the sin- 
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ner’s relations with God. Legally salvation is 
secured by Christ’s satisfaction to God’s holiness 
and by the imputation of Christ’s righteousness to 
the believer, all of which is objective. Spiritually 
salvation is secured by the impartation of Christ’s 
life to the soui of the believer, all of which is sub- 
jective. Physically we ourselves pay the penalty 
of death, that part of the debt due to sin which we 
are able to pay and yet live again by the resurrection 
of Christ. Body, soul and spirit we are saved and 
glorified as the consummating act of redemption 
which was virtually but not actually completed when 
we first believed. This is eternal life. 

Eternal life begins here upon earth in the moment 
of saving faith. We are that moment free from the 
dominion of spiritual death and from the guilt of 
sin. Justification is unto life, by imputation, and 
implies the right to live; regeneration is unto life, 
by impartation, and implies the principle of life. 
The believer is no longer under law, but under 
grace, and as he is alive unto righteousness he is 
dead to the dominion of sin. Hence regeneration 
and justification are eternal life as it involves our 
subjective and objective relations to God; while 
sanctification and resurrection, ending in glorifica- 
tion, is eternal life in process of development and 
perfection. Legally and psychologically salvation 
is complete in the instantaneous work of justifica- 
tion and regeneration; morally and physically sal- 
vation is progressive and incomplete until perfected 
through sanctification, resurrection and glorification. 
Virtually and prospectively our salvation is com- 
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plete in the elective purpose of God and in the 
moment of faith; actually and finally when both 
soul and body are sanctified and glorified in the 
“New Jerusalem.” Such is the complete work of 
redemption, eternal life, wrought out through the 
cleansing blood of Jesus and the quickening power 
of the Holy Spirit—the gift of God’s infinite love 
of which SO is here so significant and emphatic. 
Let us notice again, more particularly, how eter- 
nal life is secured, evidenced and maintained. It is 
the gift of God to us, purchased by the blood of 
Christ and wholly gratuitous. The efficient Agent 
in the impartation of this gift to the believer is the 
Holy Spirit, the medium through which it is effected 
is faith, and the instrument by which it is done is 
the word of God. These thus given, and regenera- 
tion and justification are effected in every believer. 
By the Spirit or the word alone they are impossible, 
and they are impossible to either or both together 
without faith. Eternal life implies the knowledge 
of God, the righteousness of God and the holiness 
of God by faith, in the regeneration and justification 
of the soul unto life, and nothing short of God’s 
Spirit and Truth operating together through faith 
can accomplish the end. Two wide extremes obtain 
upon this point. Some hyper-Calvinists teach the 
regeneration and justification of God’s elect through 
the effectual call of the Holy Spirit without the in- 
strumentality of the written word. On the other 
hand Pelagianism, under several forms, maintains 
that regeneration and justification are effected by 
the written word through faith without the impact 
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of the Holy Spirit in the soul of the believer. The 
two positions are not only directly at variance with 
each other, but wholly opposed to the Scriptures. 
According to James, God, “of his own will begot us 
by the word of truth,” and this begetting is rep- 
resented as the birth of God, the birth of the Spirit, 
a birth “not of corruptible seed, but of incorruptible 
through the word of God.” The word of God is 
the “sword of the Spirit,’ “sharper than any two- 
edged sword,” and the “power of God unto salva- 
tion,” but the Spirit must wield the word in the 
awakening, conviction and quickening of the dead 
sinner. Prophecy is powerful to rattle the dry bones 
in the valley of spiritual death, but the Spirit must 
breathe on the slain in order to live. The word 
alone cannot give spiritual life. Miracles did not 
convert the Jews. Men may “believe” the truth like 
devils and “tremble,” but “no man can say that 
Jesus Christ is Lord but by the Holy Ghost.” “The 
natural man receiveth not the things of the Spirit of 
God; for they are foolishness unto him; neither 
can he know them, because they are spiritually dis- 
cussed.” The things of the Spirit must be revealed 
to the spirit of men by the Spirit of God in order 
to saving knowledge; and this position lies far be- 
tween the wide extremes of Hardshellism, and 
Pelagianism. The work of regeneration and justi- 
fication through faith cannot be accomplished except 
through the joint co-operation of God’s enlightening 
Truth and quickening Spirit. The very first ele- 
ment in the Divine or eternal life is to “know God” 
through a belief of the truth as in Jesus and as 
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revealed to the heart by the regenerating power of 
the Spirit. 

Paul may plant and Apollos water, but God must 
make the seed grow. “You who were dead in tres- 
passes and sins hath he quickened” made alive. The 
co-operation of God’s Spirit and Truth, through the 
medium of Faith, in the production of eternal life in 
the soul is illustrated by the photographer in the 
process of taking a picture. By the instrumentality 
of light, through the medium of the camera, he, the 
agent, accomplishes the wonderful effect upon a 
plate prepared for the purpose. So the Spirit of 
God, by the light of the gospel, through the camera 
of faith, fixes the image of Christ upon the heart of 
the believer prepared to receive it, and it is thus that 
Christ formed in us the hope of glory is eternal life. 
“In whom,” says Paul, “ye also having heard the 
word of truth, the gospel of your salvation—in 
whom having also believed—ye were sealed with 
the Holy Spirit of promise, which is the earnest 
of our inheritance, unto the redemption of God’s 
own possession, unto the praise of his glory.” The 
likeness of Christ photographed, so to speak, into 
the soul by the operation of the Holy Spirit, in the 
light of the gospel, through the medium of faith, is 
the seal of the Holy Ghost, the Sealer, and is “the 
earnest of our inheritance’ to the sealed; and it is 
“by this seal that God knoweth them that are his,” 
and will keep them unto the day of the redemption 
of his purchased possession, when we shall enter 
into the full inheritance of eternal life in glory. 
God’s sheep—his peculiwm—are all marked by the 
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seal of the Holy Ghost, the image of Christ, and 
whether black or white, lame or spotted, he knows 
them, and having given them eternal life, “they shall 
never perish.” Nothing and nobody can take their 
“earnest” away from them, and they cannot lose it, 
because it is the indelible and ineradicable seal of 
the Spirit in the image and superscription of Christ 
which pledges the full inheritance. 

But what of the nature and characteristics of 
eternal life? 

1. By eternal life we are made “partakers of the 
Divine nature”—not partakers of the Divine essence, 
but restored to his lost image in the life and holiness 
of Christ. The ruling disposition of the soul has 
been changed and sanctified by regeneration, and 
with this change the Holy Spirit enters and abides 
as the great Comforter. We are a “new creation” 
in Christ Jesus, God’s “workmanship created in 
Christ Jesus unto good works,” and while there is 
no change as yet in our depraved nature, a new 
nature is grafted into the old which is ultimately 
to transform and absorb the old. Paul says: “I 
live, yet not I, but Christ liveth in me, and the life of 
which I now live in the flesh, I live by the faith of 
the Son of God.” Christ in us and we in him. This 
is eternal life in which we are partakers of a new 
humanity and a Divine nature as inherent in our 
spiritual union with the God-man. Of his flesh and 
his bone we incarnate his truth, life and spirit. He 
is the Head and we the body, he is the Vine and we 
the branches, and in this mystic union we reach 
“life and immortality brought to light by Jesus 
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Christ,” and imparted to us by the Holy Spirit 
through a belief in the gospel. 

Eternal life involves a radical and permanent 
change, as well in disposition and principle, as in 
our relations to God. “Old things have passed 
away; behold, all things have become new.” The 
natural tree now grafted with Christ, becomes good 
above the old root and stock and bears good fruit, 
and the old root and stock below the grafting is 
kept from sprouting and is made to nurture the 
grafting by sanctification. Christ is in the heart and 
life, and with God’s abiding Spirit and Truth, the 
“new creature” develops to the measure of the full- 
ness of the stature of a man in Christ. The “mind 
of the flesh” still remains, but the “mind of the 
spirit” is dominant, and though there is a perpetual 
warfare between the “flesh” and the “spirit,” yet 
the spirit is certain of final victory. This is the proof 
-of eternal life. We are “dead,” and our “life is hid 
with Christ in God,” and we no longer live in sin, 
but do the works of righteousness and live the life 
of holiness, if we have eternal life. 

Eternal life is immortality not simply in the sense 
of endless existence or duration, but in the sense of 
holiness and righteousness, peace and joy, glory and 
honor, forevermore. It is the Christ-life, and the 
Christ-righteousness respectively imparted and im- 
puted, eternally, and under the promise or covenant 
of grace it cannot be lost to the possessor. It is the 
pledge of God in Christ Jesus, according to his 
purpose of grace, that the sheep shall not lose eternal 
life, and if one saint could “fall from grace” all 
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could and would fall, since all do stumble and fall 
from their integrity. Adam and angel could fall 
from the provisions of law, between whom and 
which there was no mediator or surety to save or 
keep by faith, but under the provisions of grace the 
blood of the cross is the seal of God’s election that 
of “all” he gives to Christ he should “Jose nothing.” 
Nothing shall separate us from the love of God 
which is in Christ Jesus. Under the law it was do 
or die; under grace it is believe and live, and as 
“by grace ye are saved through faith,” so ye are 
“kept by the power of God through faith into salva- 
tion, ready to be revealed at the last time.” The 
doctrine of “falling from grace” is not only a mis- 
conception of grace altogether, but it dishonors 
God’s covenanted promise to the saints in Christ 
Jesus, and the effect of it is to create presumption 
and weaken the power of Christianity and a Chris- 
tian civilization. It implies the constant repetition 
of the new birth and justification, a doing over and 
over again of God’s work in the salvation of the 
soul, and it implies the loss of eternal life which is 
not eternal if it can be lost. 

2. Let us examine some of the characteristics of 
eternal life. The inalienable elements and princi- 
ples of the Divine life develop according to the 
exercise of active faith and religious culture, and 
these elements and principles are profoundly exper- 
imental and practical. 

(a) Holiness of life. “Without holiness no man 
shall see God,” and it is through the process of sanc- 
tification that such holiness is attainable. The old 
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man dies daily as day by day the inward man is re- 
newed. Objectively we are already “sanctified” and 
“perfected forever” in Christ, but the counterpart 
and evidence of this is subjective sanctification, 
which springs from growth in grace and knowl- 
edge. “Whosoever is born of God doth not com- 
mit sin, for his seed remaineth in him and he can- 
not sin because his is born of God.” “Whatsoever is 
born of God sinneth not, but that which is begotten 
of God keepeth himself, and that wicked one touch- 
eth him not.” Nevertheless, John says again: “If we 
say we have no sin, we deceive ourselves, and the 
truth is not in us.” “If we say we have not sinned, 
we make him a liar and his word is not in us.” There 
is no contradiction here. In the first instance John 
speaks of the regenerate ideally and objectively, and 
in the second place really and subjectively. He is 
not free from depravity and he does sin through the 
flesh, and through penitence and confession he is 
constantly washed in the blood that “cleanseth us 
from all sin.” Even when relatively perfect he is not 
absolutely perfect, and like Paul (Rom. xvii: 14-25, 
Gal. v:17), the loftiest saint must conquer through 
the warfare betwixt the flesh and the spirit. The 
Christian sins under protest, not willingly, but under 
strong temptation or neglect of duty. He abhors 
the sin he does, and whether by penitence or chas- 
tening, by failure or fall, his trend is ever upward 
toward God and holiness, even when he does not 
reach approximate perfection. He should be per- 
fect, but whether or not, he comes off at last more 
than conqueror through Christ. 


176 SO: 


(b) Love. “By this we know that we have 
passed from death unto life, because we love the 
brethren.” In the love of the brethren and the love 
of truth is “love perfected,” for by the love of these 
we know that we love God whom we have not seen, 
an infallible evidence of eternal life. See chapter on 
Love. 

(c) Service. We are “created in Christ Jesus 
unto good works, which God afore ordained that we 
should walk in them,” and we “work out” our salva- 
tion “with fear and trembling; for it is God that 
worketh in us both to will and to do for his good 
pleasure.” “Faith without work is dead,” and there 
can be no evidence of foreordination to eternal life 
where there is no work for God. Service is the sign 
of life, and there can be no holiness and love where 
there is no consecration or labor. We are God’s 
“peculiar people, zealous of good works” —if we are 
his, and zeal, energy and activity are among the 
unmistakable evidences of eternal life. 

(d) Perseverance. His grace implies preserva- 
tion, and it is one of the cardinal elements of eternal 
life. God not only keeps whatsoever is born of him, 
but “whosoever is born of God keepeth himself” and 
“purifieth himself” even as God is pure. If I run 
well forty years and turn back, I have no evidence 
that I ever started on the path of eternal life. Jesus 
says of his sheep: “A stranger they will not fol- 
low ;” and again he says: “I give unto the sheep 
eternal life, and they shall never perish, neither shall 
any pluck them out of my hand.” Christ implies that 
it is not “possible” to “deceive the elect,” and “noth- 
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ing shall be able to separate us from the love of God 
in Christ Jesus.” Final perseverance (including 
preservation) is based upon God’s election and fore- 
ordination of the believer, and not upon the believ- 
er’s fidelity. (Rom. viii: 28-29.) Adam and angel 
might be separated from God under Jaw; but noth- 
ing can wrench the meanest and weakest saint from 
God’s grace in Christ Jesus. 

(e) Likeness to God. The Child of God and the 
brother of Jesus favors the Father and the Father’s 
Son. Heredity indicates ancestry, and it is useless 
to claim kinship with God, when we have no likeness 
to Christ. Our predestination and election include 
our holiness and conformity to the “image” of God’s 
Son, “that he might be the first born among many 
brethren.” Eternal life implies restoration to God’s 
likeness through Jesus Christ, who is the express 
image of the Father in us formed the hope of glory. 

(f) Humility. Christ made childlike humility the 
condition of entrance and exaltation in the King- 
dom of Heaven, and the spirit of pride, ambition and 
fleshly glory are not the characteristics of the fol- 
lowers of the meek and lowly Jesus. Eternal life is 
born of childlike humility, the chief characteristic 
of Christ. 

(g) Victory. “Whatsoever is born of God over- 
cometh the world, and this is the victory that over- 
cometh, even our faith.’”” Let none claim eternal life 
who, through Jesus, never conquer and never make 
to themselves their “calling and election sure.” The 
righteous are “scarcely saved,” but they are certain- 
ly saved, and they come off “more than conquerors” 
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through him that loves and keeps us. There can be 
no excuse for a conquered Christian. We are 
plunged into an interminable contest with all the 
powers of darkness, but the ordeal of fire is only to 
try the gold and purge the dross. The fire proof of 
the cross is the test of Christianity, but gold is in- 
destructible by fire, and the trial of faith is more 
precious than gold when tried in the fire. The weak- 
est woman has stood the rack, the torture and the 
flames for Christ. The world, the flesh and-the devil 
are harmless foes, if not aided or abetted in their 
alliance against the soul. The greatest of these 
enemies is the flesh, without which the world and 
the devil are helpless against us, and the first great 
aim of the victor is to get the better of his flesh. 
Paul kept under his body, beat it black and blue, lest 
he should fail in the contest for honors. “The spirit 
is willing, but the- flesh is weak,” and the flesh is 
always the perch upon which, like vultures, the 
devil and the world roost in the soul. The great 
remedy is to lay the body upon the altar for Christ, 
“a living sacrifice,’ and this is sanctification, body, 
soul and spirit. 

Otherwise, Christian life must be a doubtful con- 
test, and there is no way out of the conflict except 
through the Father’s chastening hand and overruling 
providence. A Christian’s failure will meet a 
Christian’s loss, his sins a Christian punishment, 
though he be “saved as by fire,’ and although 
brought off more than conquerer in the end, his life 
may be wasted in sinning and repenting, falling and 
rising, failing and recovering, losing and restoring, 
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and, after all, life seem but a sham battle, if not 
lost, but for the grace of God. Great Heart never 
lost a battle nor wavered in his course, and he 
crossed over the dark river at low tide and shallow 
water, but, thank God, Little Faith, Mr. Fearing 
and Ready-to-Halt persevered in their poor way to 
the end and got over the river at last, leaving their 
infirmities and failures behind them. “Thanks be 
to God, who giveth us the victory through our Lord 
Jesus Christ.” This is eternal life. 

The chief thing is to be sure we have eternal life. 
There are some who claim to have it and profess to 
lose it, and there are some who profess to have it, 
and in view of it, presume to sin. Both are laboring 
under a delusion, for neither have it. We are only 
born of God but once, only justified by grace but 
once; but let no man claim eternal life except by the 
evidences which assure the Christian profession. 
Assurance is a blessed grace of the gospel, but it is 
based upon the testimony of faith, the witness of 
the Spirit and the possession of all the characteristics 
of Divine life. The Christian is privileged to live in 
the full assurance of faith and hope. If he doubts, he 
has good reason to fear his profession, and the only 
help or joy or usefulness in Christian life is to live in 
the blessed assurance of eternal life. I rejoice that 
“God SO loved” us that through Christ he not only 
gave us eternal life, but that we might “know” that 
we have it. 


THE HEAVENLY STATE—ON EARTH. 


CHAPTER XIV. 


SO emphasizes the love of God by implication of 
the heavenly state in the gift of God’s Son to save us 
from the doom of death and hell to the life of glory 
and heaven. As the word “perish” implied a hell, 
so the words “cternal life’ imply a heaven, and as 
hell is the doom of sin, heaven is the reward of 
righteousness. Eternal life implies a heavenly state, 
and as eternal life begins in the moment of regen- 
eration, so heaven begins on earth, and is the con- 
summation of eternal life in glory. 

The text here presents the infinite contrast 
between two states—the state of sin and death eter- 
nal from which we are redeemed, and the state of 
holiness and life eternal to which we are exalted— 
between which yawns the gulf of everlasting separa- 
tion. Lifted from eternal death to eternal life, the 
soul is lifted from the destiny of an endless and 
unmitigated punishment to an endless and unmixed 
reward. How amazing this work of redeeming 
grace! How unsearchable the wisdom and good- 
ness of God in the light of such a contrast! How 
low down it begins! How high up it reaches! God 
first stooped to the sinner’s condition, trod for him 
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the shadowy gloom of eternal death and damnation 
and then gave him the hand of fellowship and help 
up the shining stairway to glory. Who can fathom 
the depth or scale the height of God’s love for the 
sinner? Angels have desired to look into this 
scheme of grace, but the only thing they have ever 
been able to do was to sing: “Glory to God in the 
highest, on earth peace, good will to men,” “Worthy 
is the lamb to open the book” of this mystery, and 
to become ministering spirits to the heirs of salva- 
tion. What manner of love is this that we should be 
called the sons of God, heirs of God and joint-heirs 
with Jesus Christ to an inheritance incorruptible and 
undefiled, and that never fadeth away! “AIl things 
are yours, and ye are Christ’s and Christ is God’s.” 
What an inheritance and what a chain of title to it! 
Adam pure and angel holy never inherited it, yet 
the meanest Christian shares with Christ what 
Adam in Eden and angel in glory never dreamed. 
He shares with Christ, “the heir of all things.” The 
better country, the city that lath foundations, the 
new Jerusalem—mansions, thrones,  scepters, 
crowns, robes, harps, palms, hallelujahs—these are 
the faint symbols of the Christian’s inheritance of 
glory and honor and ecstacy. 

Paradise begins in the regenerate soul. This is 
“the earnest” of the inheritance which comes in the 
full fruition of hope, and when faith shall end in 
reality. The Tree of Life first blooms and fructuates 
in the Eden of the heart where love, peace and joy 
in the Holy Ghost set up the Kingdom of Heaven, 
and where Christ reigns through the chaos and con- 
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flict of the flesh with the spirit, and in spite of all 
the powers of the world and the devil to overthrow 
our profession and felicity. The sweet hour of 
prayer, the holy meditation, the luxury of labor, the 
triumph of faith, the indulgence of hope, the inspira- 
tion of love, the communion of saints, the winning 
of souls, the joy of success, the rest of spirit—a 
thousand experiences and achievements of the 
Divine life even through the chastisement of afflic- 
tion and sorrow and sin make up the heaven on 
earth and in the heart. Past reminiscence, the high 
plane of present progress, the hopes of the future 
and the pursuit of the prize—all this is. heaven 
peculiar to our present state and commensurate with 
our present enjoyment. 

Here we can reach the Land of Beulah, wander 
among the Delectable Mountains and get glimpses 
of the celestial gates—even across the “dark river.” 
This is as much of heaven as earth can give when 
this wilderness of sin is transformed into an Eden 
of love and service to God, and when the desert is 
made to blossom with the Rose of Sharon and the 
Lily of the Valley. Affliction may become ecstacy. 
Prisons may prove palaces, and sick beds a couch of 
roses. Paul gloried in tribulation. Martyrs have 
chanted the requiem of their own fiery funeral. A 
sainted sufferer said to me: “I am of all men most 
miserable, and yet most happy.” Daniel and the 
Hebrew children were happy in the lion’s den and 
the burning furnace. Christ was with them, and 
hell would be heaven where Christ is. Heaven 
comes down to the pure heart anywhere, and up 
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into the Holy of Holies faith can take us at any time. 
Earth is what the Christian makes it. A cup of cold 
water given in charity is heaven. To visit the 
widow and the orphan, the sick in prison, is heaven; 
and all we do for God and man, for Christ’s sake, is 
treasure laid up in heaven. Heaven must come 
down to us before we ever go up to it. 

There is an intermediate state between this and 
the final glory. It is the state of the disembodied 
spirit awaiting the resurrection. If the parable of 
the rich man and Lazarus is a real picture, that state 
is in Hades where Paradise is above Tartarus and 
separated by an impassable gulf of distinction, and 
whether it is a place or a state, the conditions are 
the same and the wicked and the good seem to be in 
sight of and in communication with each other 
across the gulf of separation. Dives in the 
torment of Tartarus cried to Lazarus in Paradise 
for a drop of “water,” while Lazarus was at rest 
in the bosom or companionship of Abraham. Here 
Christ and the thief from the cross went on the day 
of the crucifixion, and the Scriptures distinctly tell 
us of the Master’s soul in Hades, while his body was 
in the grave, where the latter was not to see cor- 
ruption and where the former should not be left; 
and when he arose body and soul from the dead, he 
said to Mary: “I have not yet ascended to my 
Father,” which he did forty days afterward. Neither 
had David ascended, and hence in this Paradise, 
wherever and whatever it is, are Abraham and 
David and Lazarus and the thief and all the sainted 
dead where Christ left them when he arose from the 
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dead and ascended to the Father. So in Tartarus 
of the Hadesian state are Dives and all the departed 
spirits of the wicked dead. With the exception of the 
martyrs whom John saw under the altar, this is the 
only glimpse we have of the disembodied dead, and 
as the altar of the court of the temple was outside 
of the holy place it is possible that this picture in 
John’s vision represents the intermediate state or 
place of the dead in Paradise as related to heaven 
and earth, unless the martyrs occupied a higher 
place in heaven than the rest of the dead. 

In this intermediate state or place the dead are 
respectively prisoners of hope or despair, awaiting 
the resurrection and the final state of soul and body 
fitted for heaven or hell. The saint is not yet per- 
fected in body, but he is happy in the consciousness 
of salvation and the certain prospect of incorruptible 
humanity in the resurrection. He is at rest, and 
whether active or not he is alive and conscious, as 
the scene of Dives and Lazarus and of the souls of 
the martyrs under the altar in John’s vision dem- 
onstrate. Dives was “tormented” and Lazarus was 
“comforted,” and there in the company of Abraham 
the redeemed “beggar” enjoyed a comparative, 
if not superlative, heaven above the highest 
reach of earthly bliss. Lazarus rests from his 
“sores’ and the thief from his crimes, and there, 
without any purgatorial suffering or satisfaction, all 
the ransomed host wait to be perfected, not without 
us, in the resurrection. They are with God and in 
the presence of Jesus in some respect higher than 
in their earthly state, but they have not immediately 
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entered the final state of perfection and glory with 
God and the Lamb. 

With reference to the second coming of Christ 
and the resurrection there are two theories which 
involve the millennium as a heavenly state on earth 
precedent to the final state in glory. 

1. The post-millennial theory maintains that the 
second coming of Christ is visible and personal at 
the end of the world to judge the wicked and perfect 
the salvation of his people, but that the millennium 
prophesied, as in Rev. xx :4-10, is prior to this sec- 
ond advent of Christ and the resurrection, and 
refers to a spiritual revival and reign of religion by 
the power of the Holy Ghost in the later period of 
the church when the spirit of the martyrs shall reap- 
pear. This revival is typical of the second coming 
and the resurrection, and hence predicted, in 
prophetic phraseology, as if literally applicable to 
those events themselves. It is argued that Rev. 
XX :4-IO in the light of Matt. xvi:27, xxv :31-33; 2 
Pet. iii:7-10 and other Scriptures, cannot teach a 
physical resurrection and reign of Christ and the 
saints over the world in its present state, a thousand 
years prior to the resurrection of the wicked, and 
that such interpretation is inconsistent with the spir- 
itual nature cf the resurrection and the reign of 
Christ. It is also contradictory of Dan. ii:34, 35; 
Mat. xiii:31, 32, and it discourages active aggres- 
sion against evil, contrary to the word of God, which 
promises progress and victory to the church to the 
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The expression (Rev. xx:5): “The rest of the 
dead lived not again until the thousand years were 
finished” is figurative of the “sleep” of unbelief and 
persecution during the revival of faith and sacrifice ; 
and the words: “This is the first resurrection” are 
figurative of a spiritual instead of a physical resur- 
rection, according to scriptural usage which here, 
as elsewhere, keeps up the two-fold order of the 
spiritual and the physical in the work of Christ, and 
which is constantly manifest in treating of death, 
judgment, Christ’s second coming and the resurrec- 
tion, the spiritual always preceding the physical. 
Hence the words: “This is the first resurrection,” 
are intended to warn against a literal interpretation 
of Rev. xx:4-10, as is manifest by verse 13, further 
on, which in the order of the spiritual and the 
physical, refers to the physical as typified by the 
spiritual resurrection of verse 5. The whole passage 
refers to a spiritual millennium in the latter age of 
the church, at the close of which evil shall come 
again in mighty conflict with religion, accompanied 
by political convulsions and national desolations, 
when Christ will visibly return, raise the dead, de- 
stroy the earth, judge the wicked and complete the 
salvation of the saints. (See Dr. Strong, Theol. pp. 
571-575.) 

2. The pre-millennial theory maintains likewise 
the personal and visible return of Christ, to raise the 
dead, execute national judgments and complete the 
salvation of the saints; but there are two resur- 
rections, one of the just and the other of the unjust, 
apart by the space of a thousand years, preceded 
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by Christ’s coming and the resurrection of the saints 
which is called “the first resurrection.” Rev. xx:5. 
Paul says: ‘The dead in Christ shall rise first,” 1 
Thess. iv :16, and if Paul and John refer to the same 
event, then the “first resurrection” (Rev. xx:5) is 
physical and not spiritual. 

The second coming of Christ is accompanied by 
great revolutionary changes in order to reign upon 
earth. He executes national judgments, and sep- 
arates the Christian and the anti-Christian nations 
as the sheep from the goats. This is the period in 
which “the fullness of the times of the Gentiles be 
come in” and when “all Israel” shall receive him 
whom they “pierced” and be “saved.” He utterly 
destroys anti-Christ by the manifestation of his 
coming, and the “Beast,” which had “for a short 
space” come up again out of the bottomless pit, he 
casts with the “False Prophet” into the “lake of 
fire.” The Devil is then bound for a thousand years 
in the “bottomless pit.” This is the millennium, and 
in the further revelation of it John presents his 
vision of “thrones and they that sat upon them,” and 
to whom judgment was given, referring to Christ 
on the throne of David and to the Twelve Apostles 
sitting upon twelve thrones, and judging the twelve 
tribes of Israel as promised. Besides these John 
saw the souls of the martyrs, and they lived and 
reigned with Christ a thousand years, aiding in the 
millennial administration of the world from which 
Satan is banished and in which sin is in abeyance. 
“The rest of the dead,” says John, “lived not until 
the thousand years should be finished,” referring 
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to the wicked dead; and he says: “Blessed and holy 
is he that hath part in the first resurrection; on such 
the second death hath no power, but they shall be 
priests of God and of Christ, and shall reign with 
him a thousand years.”’ The contrast here between 
the “rest of the dead” who lived not for a thousand 
years, and those who had “part of the first resur- 
rection” is that of opposite persons and destinies, 
and must be literal, and if so then the resurrection 
of the just and the unjust are a thousand years apart 
and the reign of Christ and the saints is personal 
and visible over the earth in its present state for this 
thousand years. This is evidently but a higher 
state of heavenly life and happiness brought down to 
earth in the service and exaltation of the saints. 

It is claimed that the post-millennial theory cannot 
be true in view of the fact that anti-Christ reigns 
until destroyed by the coming of Christ, and during 
a period which, from the beginning of the Christian 
dispensation, we are told to “watch” for Christ’s 
coming “as a thief in the night.” He comes appar- 
ently in the world’s midnight when the virgins, both 
“wise and foolish,” are “asleep,” and when, as in 
the days of Noah, the world will be heedless of his 
coming, and when there seems to be but little 
“faith” on the earth; and if the millennium is a great 
spiritual revival for a thousand years in which the 
Beast, the False Prophet and the Devil are absent 
from the world and evil in abeyance, and Christ in 
the Spirit manifestly come already, why the admoni- 
tion to “watch” for him “as a thief in the night?” 
Surely such a coming and such a period would be 
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known as such, and certainly during such a reign 
involving such a change as described by Rev. xx: 
I-10, there would be no reason to watch for our 
Lord’s coming “as a thief in the night,” which im- 
plies his coming to judgment as well as salvation. 
Such a period has never yet come, and the true 
saint is watching for the signs of his Lord’s coming 
in all the double significance of judgment and sal- 
vation to the world. 

At the close of the millennium “the devil is loosed 
for a little season,” and with Gog and Magog he 
makes war upon the camp of the saints. This is 
the signal for the final destruction of the present 
order of things by fire so long predicted, and this is 
a literal event immediately connected with the close 
of the millennium. The devil is now cast into the 
“lake of fire,” where the “Beast and the False 
Prophet” are, and the earth collapses from its high- 
est reach of religion and civilization. The throne of 
judgment is set and the dead, small and great, stand 
before God. Earth and Hades have surrendered 
their dead, body and soul, and they are judged out 
of the books “according to their works.” Those 
not found in the “book of life” were cast into the 
lake of fire with the Beast, the False Prophet and 
the Devil, and death and Hades were cast into this 
lake, indicating that the grave and the place of 
departed spirits were abolished. Now who were the 
dead judged in this final decision of destiny “ac- 
cording to their works?’ The post-millennialist 
would argue that the saints were there by the men- 
tion of the “book of life,” but the pre-millenialist 
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would argue that the saints were already judged in 
Christ, and could not come into an indiscriminate 
judgment with the wicked according to their 
“works,” and that the “dead” here were the wicked 
dead who lived not during the thousand years of 
the first resurrection and those who followed Satan 
in his final rebellion against the millennial reign of 
Christ, while the saints had all been caught up into 
the heavens to form the “New Jerusalem” soon to 
descend to the “New Heaven and the New Earth.” 
The “book of life” opened in this final judgment 
does not indicate the presence of the saints, but 
rather the ground of deeper damnation to the wicked 
whose names were not written in that book, but 
whose lives were recorded in “the books.” The 
“second death” is the doom of not being found in 
“the book of life.” Both the pre-millennialist and the 
post-millennialist have strong arguments, but, in the 
light of each other, they both have difficulties. 
Whatever the nature of the millennium, however, 
it must be glorious in the reign of the saints with 
Christ on earth in its present order of things. For 
the time being a nation may be converted in a day, 
and the kingdoms of this world will then become 
the kingdoms of Christ. It will be a heavenly state 
brought down to earth, and it will be the high- 
water mark of religion and civilization, the last and 
highest state of man in this present world. The 
first two thousand years was a period of naturalism 
and degeneration which went to destruction. The 
second two thousand years was a period of legalism 
and imperialism and ended in dissolution. The 
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last two thousand years has been an era of gospel 
development and liberty, but it has been an alterna- 
tion of struggles between life and death, of eleva- 
tion and depression, ever rising higher to fall lower. 
The second coming of Christ and the millennium, 
whether physical or spiritual, will be the result of 
the greatest collapse of any preceding history, and 
even the millennium itself will collapse into such a 
decline, the worst of all, as to necessitate the de- 
struction of the present order of things by fire, as 
the antediluvians were destroyed by flood. This is 
the history of the human race and of God’s dealings 
with it, in spite of all religion and civilization. There 
is no confidence in human nature outside of Christ, 
and even with God’s help, we periodically rise to 
fall again, but through him, to rise higher by every 
fall; at. last: 

Nevertheless, the millennium will be our most 
glorious era. During this period Christ is typified 
by Joseph and Solomon: Joseph on the right hand 
of kingly majesty, redeeming every foot of land to 
the throne; Solomon reigning in glory and honor, 
in full possession of his empire, crowned with peace, 
prosperity and joy and “evil not occurrent in the 
land.” It will be the time when the lamb and the 
lion shall lie down together, and a little child shall 
lead them; when war shall be no more, and when 
the sword and the spear shall be beaten into plow- 
shares and pruning hooks. So must Christ reign 
in order that the uttermost parts of the earth shall 
become his possession and the heathen his inher- 
itance. Both Jew and Gentile shall come together 
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into “one fold,’ and the long-looked-for Sabbath 
of the world shall come. Six millenniums will have 
passed a hundred years hence, and it is possible that 
the seventh millennium will be Christ’s great millen- 
nium and the world’s great Sabbath day of universal 
rest, peace, prosperity, happiness and joy. Whether 
spiritual or physical that millennium is yet to come. 
Anti-Christ still reigns and the Man of Sin may be 
exalted in the twentieth century as once before. The 
Beast and the False Prophet are yet to come back 
out of the bottomless pit before destruction. Satan 
is not yet chained. The times of the Gentiles are 
not yet full and the Jews are yet to turn to Christ. 
The millennium is yet to come—is coming—and let 
us look for it and love the appearing of our Lord. 
“Even so come, Lord Jesus,”’ whatever our theories. 


THE HEAVENLY STATE—IN GLORY. 


CHAPTER XV. 


The SO of our text becomes still more significant 
and emphatic as we advance in the heavenly state 
resulting from “eternal life” which is the climax of 
love in the gift of God’s Son. Heaven begins with 
love in the new-born soul; it expands and deepens 
in the heart and life of those who grow in grace 
and knowledge and usefulness; it has a higher and 
completer development in the Hadesian Paradise of 
the disembodied spirit ; it comes down to earth in its 
present state during the millennium of Christ’s 
triumphant reign, whether spiritual or physical, over 
the world, and comes to an earthly end in the final 
collapse here below in the destruction of the present 
order of things. 

At the close of the millennium, as already seen, 
“the Devil is loosed for a little season,’ and the yet 
unconverted Gog and Magog of the world, like the 
sand of the sea in numbers, join with him against 
Christ and the saints. The earth is then purged 
with fire and brimstone, the final judgment is passed 
upon the wicked, and now comes into view the last 
scene of Revelation, the only clear glimpse we get 
of the final and heavenly state. The “New Heaven” 

193 


194 SO: 


and the “New Earth” evidently transformed and 
glorified from the old, are now revealed under a 
new order of things and a total change of state by 
fire. Peter (iii:1-13) clearly points out this great 
cosmical transformation at the coming of Christ, 
“against the day of judgment and destruction of un- 
godly men, in which the heavens shall pass away 
with a great noise, and the elements shall dissolve 
with fervent heat, and the earth and the works that 
are therein shall be burned up.” The Apostle says: 
“Nevertheless, according to his promise, we look 
for a new heaven and a new earth wherein dwell- 
eth righteousness.” The promise is evidently taken 
from Isaiah (Ixvi:17) in his prophecy of the “New 
Jerusalem” in which God says: “For behold I 
create new heavens and a new earth, and the former 
things shall not be remembered nor come into 
_ mind.’ Isaiah, Peter and John precisely agree in 
the same form of expressions as to the “New 
Heaven and the New Earth,” and they all agree as 
to the literal and physical transformation of the old 
heavens and earth under similar renditions of God’s 
final judgment accompanied by the dissolution of 
the present order of things by purgation of fire—as 
formerly the earth “perished” by “water.” The 
implication is that by a cosmical change and a moral 
revolution there should be a New Heaven and a 
New Earth evolved from the old in which should 
dwell physical permanency and unchangeable right- 
eousness. 

Accordingly, the vision of John further reveals, 
at the same time, the New Jerusalem “coming down 
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from God out of heaven,” the Church of Christ, as 
a “bride adorned for her husband,” and taking up 
its final abode in the New Heaven and the New 
Earth. The old earth and heavens had been de- 
stroyed, the wicked had been judged and the church 
had been all gathered and perfected in the heaven of 
heavens where God and the angels dwell; and now 
adorned and glorified she descends to a glorified 
heaven and earth fitted up for her divine abode with 
the Bridegroom. However figuratively described, 
this event and all its details involve the literal con- 
summation of our final and heavenly state after the 
destruction of the present order of things; and it 
seems impossible to interpret Revelation xxi and 
XXii as applicable to any dispensation, in the present 
state, whether premillennial or postmillennial, literal 
or spiritual. 

This fact is made apparent in the symbolic mag- 
nificence, splendor and excellence of the New Jeru- 
salem as a city of pure gold transparent as glass and 
having a wall of dazzling jasper clear as crystal— 
illustrating its indestructible purity, its infinite 
preciousness and its translucent glory. Its ampli- 
tude is set forth in its vast proportions having equal 
length, breadth and height, measuring 12,000 fur- 
longs, or 1,500 miles, on a side and compassing 
2,250,000 square miles in its area, larger than 10,000 
Babylons, or than 140,000 Jerusalems; and if the 
length, breadth and height of it were equal it had a 
cubic measurement of 3,375,000,000 miles—a com- 
putation beyond all conception. Its perfection and 
stability are symbolized by its lying “four square” ; 
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and its protection and security are represented by 
its having “a wall great and high.” This wall of 
Jasper had twelve foundations laid in jasper, sap- 
phire, chalcedony, emerald, sardonyx, sardius, 
chrysolite, beryl, topaz, chrysoprase, jacinth and am- 
ethyst, symbolic of the twelve apostles upon whom 
the church is builded; and in this wall there were 
twelve gates, each a pearl, on which were inserted 
the names of the twelve tribes of Israel and guarded 
by twelve angels—three gates on each side of the 
city, North, South, East and West—indicating the 
universal accessibility of the church through the 
twelve tribes of Israel by whom the kingdom was 
first opened to the world and through the suffering 
of Christ typified by the pearl of the gates and 
guarded by truth and righteousness symbolized by 
the angels at the portals. 

The internal excellence and glory of the city are 
still more striking and significant than the external. 
On the inside is the throne of God and the Lamb, 
expressive of the Father’s reign in the heart of the 
church through Jesus Christ and of the spiritual 
subjection and adoration of the saints. The great 
city was traversed by a street of transparent gold, 
symbolizing Christ the only way of truth and life, 
so plain and bright that none might mistake it and 
so pure and holy that none but the righteous could 
walk upon it. In the midst of the street and pro- 
ceeding out from the throne of God and the Lamb 
flowed the river of the water of life clear as crystal, 
representing Christ as the only satisfaction to the 
soul’s immortal thirst. On either side of the river 
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was the tree of life bearing twelve manners of fruit, 
every month, the leaves of which were for the heal- 
ing of the nations; and here again is Christ, the 
Tree of Life, watered and fructified only from the 
throne of God, and, through the twelve Apostles, 
bearing the bread of life to a perishing world and 
satiating, perpetually, the soul’s immortal hunger— 
while the leaves of the tree are the blood of Christ, 
which alone heals the sins of the nations. Christ is 
the water and the manna of life to the church; and 
every form of symbolization in the structure of the 
New Jerusalem illustrates Christ as its substance, 
its entrance, its way, its truth and its life, built upon 
the oracles of God which were first given to Israel 
and the teachings of himself committed to the 
Apostles, and guarded by righteousness as angels. 

The mind is simply bewildered by this picture of 
the immensity, glory and excellence of the New 
Jerusalem—dazzled with the lustrous imagery and 
significance of its symbolism—but we catch a glance 
at the celestial gates that stand ajar and we get a 
glimpse at the beauty and grandeur of the life 
within, and of the ransomed and the white-robed 
host which constitutes the Church of Christ—saved, 
sanctified and perfected from every kindred and 
tongue and tribe and nation of the earth. Glory hal- 
lelujah! This is the New Jerusalem in the New 
Heaven and the New Earth “wherein dwelleth 
righteousness.” 

This city of God is further described in the nature 
and character of its constitution and administra- 
tion. It is represented as henceforth the “taber- 
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nacle of God with men” with whom he would dwell 
and who should be his people and be their God. 
John saw no temple in this Jerusalem as in the old, 
for the Lord God Almighty and the Lamb are the 
temple of it, there being now no longer any need of 
the priest, or the altar of sacrifice, or the holy place 
with its shadows of shew bread, the golden candle- 
stick and incense. Heaven itself is the Holy of 
Holies, the Holy Spirit the Shekniah of God, and 
Christ is the Ark of the Covenant. John saw “no 
need” of the sun or the moon, for God was the glory 
and Christ the lamp of the Celestial City ; and in the 
light of it the nations were to walk and the kings 
of the earth were to bring their glory and honor, 
and the glory and honor of the nations, into it—il- 
lustrating the final supremacy of God and his 
Christ over all rule and authority, and the absorption 
of all the glory and honor of earth in the glory and 
honor of heaven. 

It is shown again that nothing which defiles, or 
worketh abomination, or maketh a lie, shall enter 
this spotless abode. “The fearful, and unbelieving, 
and abominable, and fornicaters, and sorcerers, and 
idolaters, and all liars,” are forbidden entrance here, 
and have their place only in the lake of fire. He 
that is filthy shall be filthy still and he that is right- 
eous shall be righteous still after the final judgment. 
As the tree shall fall so shall the log of destiny lie; 
and the conclusion is clear that there is no probation 
or opportunity after death or by which to escape the 
lake of fire and enter the gates of pearl. Here in his 
last revelation of the New Jerusalem Jesus is urgent 
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in his cry to all: “I will give unto him that is 
athirst of the fountain of the water of life freely. 
He that overcometh shall inherit all things. The 
Spirit and the Bride say, Come. And he that hear- 
eth, let him say, Come. And let him that is athirst, 
come. And whosoever will, let him take of the 
water of life freely.” 

The New Jerusalem is not only marked by the 
absence of all evil, but by the absence of all conse- 
quence or semblance of evil. ‘There shall be no 
more curse.” “God shall wipe away all tears from 
their eyes, and there shall be no more death, neither 
shall there be mourning, nor crying, neither shall 
there be any more pain, for the former things are 
passed away.” “The gates of the city shall in no 
wise be shut by day, for there shall be no night 
there,’ and no danger of temptation, or foe, or 
devil. John saw no “more sea’—the symbol of 
commotion and trouble in the old earth and now ab- 
sent from the new. There will never be there any 
taint, or touch, or remembrance of sin or earth to 
cast a shadow behind us on the “sea of glass.” O, 
glorious consummation that frees us from all that 
made life unhappy and profitless here and which 
adds all that enhances the higher destiny and fills the 
soul with peace and joy. 

To the climax of all John reveals the fact that 
the redeemed are called the “servants” of God and 
the Lamb and that they shall “serve” God and ever 
see his face, and that the very name of God shall be 
written in their foreheads—the stamp and seal of 
the divine character and the pledge of a completed 
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redemption. Service, glorious service, mingling 
with the songs and hallelujahs of everlasting praise, 
will be the vocation of the redeemed and the luxury 
of New Jerusalem bliss; and the sweat of toil, and 
the tears of agony, and the blood of strife, shall 
never enter the contest of the anxious millions that 
there shall vie only to glorify God. Surely this is 
the final heavenly state; and if John does not picture 
it here, then his symbolization and description are 
the hyperbole of meaningless revelation. The New 
Jerusalem in the New Heaven and the New Earth 
is heaven enough for me. 

It may be objected that the spiritual nature of 
God and of redemption implies that heaven is rather 
a state than a place; but it must be remembered that 
man is a physical being however spiritualized or 
glorified his body in the resurrection. Christ has a 
physical body, as was patent and palpable in his 
resurrection, in his intercourse with his disciples 
afterward, and in his ascension to heaven; and upon 
this fact is predicated a place to which he must be 
confined which forbids his physical omnipresence. 
It is infinitely more important to regard heaven as 
a state as already seen in its symbolization and de- 
scription, but it seems impossible to conceive of a 
heaven of physical beings like Christ and the risen 
saints, possessed of their glorified bodies, without 
local habitation and association which shall comport 
with their substantial existence. However changed 
in the material constitution of our bodies we do not 
lose the elemental substance of our bodies in the 
resurrection—else there would be no meaning in 
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resurrection. We may not be affected by weight, 
inertia or impenetrability. Our bodies may be 
translucent and radiant, elastic and capable of self- 
translation at will through space; but they have 
physical identity and palpability and are subject to 
localization. Hence it seems that while heaven is 
pre-eminently a state, it is subordinately a place. 
“The mind,” as Milton says, “is its own place.” It 
has unlimited space for its operations; and it will 
have a vaster sweep of thought and observation 
when unfettered by the hindrance of its present or- 
ganism in the resurrection body. We can now 
think to the sun in the twinkling of an eye; and it 
may be that with the new body the mind may enter 
the sun by translation and take its observations on 
the spot. It is not true, however, that the body 
shall be of the impalpable essence of the soul, or 
possessed of its liberty of action, or incapable of 
localization and association. 

Then what objection can there be to the New 
Heaven and the New Earth as the home and habita- 
tion of the New Jerusalem? Dr. Strong (Theology, 
p. 586) says: “The earth is to be purified by fire, 
and perhaps prepared to be the abode of the saints— 
although this last is not rendered certain by the 
Scriptures.” He quotes the Scriptures which seem 
to point to such a localization, for instance, Rev. 
xxi:I, which beholds the “New Heaven and the New 
Earth” and at the same time the “New Jerusalem” 
descending from God out of heaven; and if John 
did not mean to connect the two in the same vision 
why mention them together? And why does Peter, 


202 SO; 


after his lurid description of the dissolution of the 
present order of things, say: “Nevertheless, ac- 
cording to his promise, we look for new heaven 
and a new earth, wherein dwelleth righteousness?” 
It seems more than probable that Peter and John 
imply that the New Jerusalem, the glorified church 
of God, takes up its abode in the purified and glori- 
fied Earth and Heaven; and it seems perfectly 
normal to a new and glorified humanity. I cannot 
see by what rule of interpretation the New Heaven 
and the New Earth in Rev. xxi:1 can be separated 
from the New Jerusalem in the following verses— 
especially in the light of 2 Pet. iii:13, and of John’s 
expression, “no more sea,’ symbolic of the New 
Earth. 

Again Dr. Strong says: “This fitting up of the 
earth for man’s abode, even if it were declared in the 
Scripture, would not render it certain that the 
saints are to be confined to these narrow limits. 
(John xiv:2.) It seems rather to be intimated that 
the effect of Christ’s work will be to bring the re- 
deemed into union and intercourse with other or- 
ders of intelligence, from communion with whom 
we are now shut up by sin.” (Eph. 1:20; Col. 1:20.) 
He quotes Dr. A. C. Kendrick, who thinks we “need 
local associations” and that “earth may be our home, 
yet from this home we may set out on excursions 
through the universe, after a time returning to our 
earthly abodes.” So of Dr. Chalmers, who thinks 
that “all things in heaven and earth shall be recon- 
ciled when this one jarring string (sin) is keyed 
aright and set in tune by the hand of love and 
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mercy.” I agree with all this; and I can see the 
possibility and importance of communication by the 
saints of earth with the universe—our body having 
been once caught up in the air to be there for the 
time with Jesus, and the church to be glorified in the 
heavens with God, before descending to the New 
Heaven and the New Earth. Our capability for 
translation and our taste of heavenly things, in the 
beginning of our glorified existence, may lead to the 
longing for universal observation and communion 
and to universal excursion, while our glorified 
Earth and Heaven may continue our transcendant 
home in all the beauty and joy of its local habitation 
and associations. It will be our home; and, after 
all, “There is no place like home.” 

I hold to no dogmatism on this point, as I hold 
to none in the millennial theory. Whether the New 
Heaven and the New Earth shall be prepared for 
our final abode, or whether somewhere else in a far- 
off realm of bliss, tangible or intangible, is a matter 
of no consequence to me. I want an eternal and 
happy home in communication with the saints; but 
anywhere God and Christ are will be heaven for me. 
Only let me awake anywhere in the likeness and 
glory of Christ and I shall be satisfied. What a 
glorious consummation! How unthinkable that so 
many of God’s children apparently think so little of 
this heavenly state and heavenly home! Paul was 
in a “strait” betwixt going and staying; but thou- 
sands of Christians seem merely to desire an escape 
from hell in the end of life, and who seem unwilling, 
if the occasion were offered, to go home to glory. 
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How badly do many deport themselves in life, and 
how sadly some behave when they come to die! 
How often do they groan and rebel when their 
loved ones die and go to God; and how often do we 
seem to demonstrate that heaven is not often if at 
all in our hearts! What a motive is heaven to live 
for God and glorify Christ, and so to lay up treasure 
where neither the moth nor rust doth corrupt and 
where thieves do not break through nor steal— 
where the firm never fails and the bank never 
breaks! 

To be sure, God has planted within our natures 
the desire for life, and we cling to it for life. Even 
down to old age nature asserts its longing to live 
against the horror of death. We do not often 
have dying grace till we come to die. Health, 
strength, prosperity and earthly happiness are 
abhorrent to death and the grave in spite of religion. 
In fact it is a grand thing to live to some great 
purpose and to achieve some great end; but Chris- 
tianity has its citizenship in another country, and it 
is a reflection upon our spirituality to be constantly 
shrinking from the thought of death and to be 
uncharmed by the thought of heaven. The greatest 
day in this life is that which is lived for God; and 
the next greatest is the day of death, which be- 
comes the gate of endless joy. The day of the 
death of the saint is greater than the day of his 
birth; and among the most transcendent scenes 
of the present existence is to see a soldier of the 
cross lay down his armor and lie down to rest, and 
to hear his triumphant shout as the soul passes out 
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to God: “I have fought a good fight; I have 
finished my course; I have kept the faith.” What 
Christian is it that does not rejoice in the hope of 
the resurrection and long to hear the heavenly 
plaudit, “Well done, good and faithful servant; 
thou hast been faithful over a few things, I will 
make thee ruler over many things; enter thou into 
the joy of the Lord”? SO! 


“Could we but climb where Moses stood 
And view the landscape o’er, 
Not Jordan’s stream nor death’s cold flood 
Should fright us from the shore.” 


LOVE. 
CHAPTER XVI. 


Having already discussed Love as the moral basis 
of the atonement, the great and all-inclusive at- 
tribute of God, the principle in God and man of 
loyalty to righteousness and truth, it is but fitting 
to close this discussion with the emphasis of SO 
still exhaustless in its significance of love as the 
ruling passion, the spirit and genius of God and 
Christianity, without which our religion is “tinkling 
cymbal and sounding brass.” “Thou shalt love the 
Lord thy God with all thy heart, and with all thy 
soul, and with all thy mind. This is the great and 
first commandment. And the second is like unto 
it. Thou shalt love thy neighbor as thyself. On 
these two commandments hangeth the whole law 
and the prophets.” Christ gave an enlarged inter- 
pretation to this second commandment when he said 
to his disciples: “Love one another,” which means 
more than to love your neighbor as yourself, or 
than doing to others as you would have them do to 
you. The “new commandment” implies God’s fam- 
ily tie; and it means to do more for your brother 
than for yourself, if necessary. Supreme love to 
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God and unselfish love to your neighbor is the 
essence of the law; but “brotherly love” in Chris- 
tianity implies the new and holy bond created by 
the flesh and blood relationship of Jesus Christ 
through which we become “partakers of the divine 
nature” and akin to each other in the closest and 
holiest union ever known to man. It was in the 
special sense of this love that Christ, the great 
Bishop and Shepherd of our souls, laid down his 
life for the sheep; and it is in the sense of the 
“new commandment” that we should lay down our 
life for Christ and for one another when necessary. 

The New Testament coined a word of its own 
to express the ideal love of God in Christ Jesus. The 
Holy Spirit chose the word agapee, from agapao, 
seldom if ever used by Greek writers to signify 
the great principle and passion which united to 
attach God to us and us to him and to each other 
in a deathless devotion to our divine relationships 
and interests in the kingdom of heaven. The 
heathen word was phileo, to love, and in some 
twenty-five instances agapao has phileo as a synony- 
mous equivalent; but agapao, agapee, is the new- 
coined expression of both the principle and the 
passion called LOVE, as emphasized by the mono- 
syllabic SO of our text. Agapao was used by the 
Greeks as a word of welcome and entertainment, 
of pleasure and satisfaction, in social life; but the 
Holy Ghost lifted its significance to higher and 
more sacred definition than affection generally as 
expressed by phileo. The love of the gospel, like 
the old Hebrew aheb, ahabah, involves the very 
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heart of God and his purpose toward his people, 
and so of his people toward him, and hence in 
both a deathless principle and passion. In some 
of us the principle may be more manifest than the 
passion—in others the passion more predominant 
than the principle—but to whatever degree or 
however imperfect, our love to God and to one 
another, as God’s love to us, involves both the un- 
dying principle and passion expressed by the 
agapao, the agapee, of the New Testament. Out of 
this word grew the name of the love feasts, the 
agapae, of the earlier Christians, in which, in con- 
nection with the Lord’s supper, the brethren ex- 
pressed their “brotherly love.” One of the striking 
features of earlier Christianity, and one means of 
its propagandism against all opposition, was the 
brotherly love of Christ’s disciples. ‘How these 
Christians love each other!’ was the remark of the 
heathen who knew nothing of such love, and who 
was often turned to Christ by its manifestation— 
a lesson which might be better learned by thousands 
of God’s children in this day and generation. 

On earth, love is the final measure of the Chris- 
tian, of his character and dignity; and it determines 
the quality of his motives and zeal and the value of 
all his work and fruitfulness. Faith is the root 
and hope the blossom of grace in the soul, but love 
is the fruit which grows upon the tree of life 
planted in the garden of the heart. This trinity 
of graces somewhat resembles the trinity of the 
Father, Son and Spirit in Christian life—the mov- 
ing, mediatorial and efficient cause in the produc- 
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tion of results. Faith, Hope, Love—essentially 
united and absolutely inseparable—are the standing 
miracle and evidence of grace in the possession of 
Christianity. All other miracles, as such, have been 
done away with. Even Faith shall be swallowed up 
in endless reality and hope in fruition; but love, 
neither here nor hereafter, shall fail. The greatest 
of these graces is Love—greater than its mother, 
Hope, and its grandmother, Faith; but where Love 
is wanting it is certain that Faith and Hope never 
gave birth to a true Christian profession. The 
eloquence of angels and men—the insight of all 
knowledge and the foresight of all prophecy—the 
mountain-moving miracle of all faith—the self- 
sacrifice of charity and martyrdom—all mean noth- 
ing, profit nothing and prove nothing but “sounding 
brass and tinkling cymbal” without love to God and 
to one another. What a fearful test to Christian 
profession, motive and activity! We can only 
know that we have “passed from death unto life” 
because we “love the brethren’; and the further 
evidence and perfectibility of love lies in its unqual- 
ified loyalty to the truth. Love is the only certain 
motive by which to test the genuineness of evan- 
gelical faith, which alone “worketh by love”; and 
without love it is useless to speak of “a hope that 
maketh not ashamed.” 

Love alone can make earth happy and heavenly 
to the Christian. It is the luxury of toil, the solace 
of affliction, the balm of grief, the strength of trial, 
the solvent of doubt, the absolvent of wrong, the 
expulsion of fear, the fire of zeal, the only perma- 


210 SO. 


nent motive to sacrifice and devotion. Love in- 
volves and evolves every characteristic element of 
Christian life, success and happiness. Like Jacob 
working seven years for Rachel, love takes no note 
of time, or toil, or sacrifice for Christ. Faith and 
hope, however, superinduced in the heart by divine 
efficiency, are human faculties and exercises; but 
love alone enters the heart with God who is love 
and is the consummation and proof beyond ques- 
tion of the spiritual miracle of the new birth which 
implants perseverance with gladness, and fortitude 
with joy, and patience with bliss that passeth all 
understanding. The “first love” of the new con- 
vert is the kindling of heaven in the soul; and that 
pure and radiant flame can grow into a conflagra- 
tion of felicity which consumes the dross of nature, 
purifies the passions and converts our conflicts into 
gold, our tears into pearls and our sweat-drops 
into diamonds. Faith cannot conquer, Hope can- 
not endure, without the joy and the strength of 
Love. “The whole armor of God,” though it clothe 
us in triple steel, must have the inward power of 
love to be worn gladly and wielded efficiently; and 
the warrior, the laborer, the sufferer, in life’s great 
conquests for God must fight and toil and weep for 
victory under the banner of love which can alone 
hold on, hold fast and hold out with joy. “Stony- 
ground” enthusiasm may “run well for awhile’— 
“thorny-ground” selfishness may endure for a pur- 
pose—but they demonstrate the absence of fruit- 
fulness and the permanency of bliss in the sterility 
of a soil unnurtured by love. The dog returns to 
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his vomit and the sow to her wallowing in the mire. 
A religion which does not go as far as love—no 
matter how fair the beginning, how bright the 
promise, nor how long continued—is a false profes- 
sion which never brings down nor reaches heaven. 
No profession of Christ can stand the test of joy 
and permanence without love; and without this prin- 
ciple and passion at the bottom of Christian life and 
activity, our profession, however inspired by fanati- 
cism or partizanism, will always be characterized 
by spiritual sterility. The fanatic and the partizan 
may love a party, a church, a cause or a crotchet 
even unto death, but prejudice and hate will mark 
every motive and action inspired by opposition to 
preferential bias or by contradiction to preconceived 
notion. Christ must be the essence of that love 
which cannot hate, persecute or destroy anything 
but acknowledged evil; and even then the spirit of 
revenge, resentment or bitterness is unknown to 
the loving follower of the meek and lowly Jesus. 
Love should be as broad and deep as the spirit 
and truth of Christ; and it is the subject, as any 
other grace, of infinite culture and development. 
Charity is its heaven-born characteristic—consistent 
with truth and righteousness; but even orthodoxy, 
by the narrowness of ignorance and prejudice, may 
make love molecular and microscopical. Education 
is the only cure for bigotry; and the deeper and 
broader our education the more profound and 
generous our love, if we have it. Love is never one- 
eyed or lop-sided, except by a narrow and a mean 
culture. If not cramped by tradition and super- 
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stition in religion, it views all sides of every ques- 
tion and character; but whatever its limitations, or 
warping, love always, in spite of training, leans to 
the side of charity and righteousness. It has con- 
science, and as already shown it always rejoices 
in the truth as it understands it. At its very worst 
it respects the honesty of others and pities those 
it thinks in error, is long suffering toward ignorance 
and patient toward wrong. Its only revenge is to 
heap coals of fire on the head of its enemies by 
doing good for evil; and in the long run it conquers 
and rules the world by non-resistance. Broad or 
narrow love is sacrificial and substitutional in spirit 
—if it is of Christ and the cross; and it has a 
passion for souls. Whether on the battlefield with 
its enemies, or in the harvestfield of labor for the 
lost, or in the lazar house to comfort and cure the 
wretched, “the love of Christ constraineth us”; 
and the happiest people I ever saw are those who 
go forth weeping for men and return with the joy 
of triumph in the achievements of grace. Altruism 
is the greatest evidence of Christian love which 
glorifies God in doing good to others; and in so 
doing reaches the highest plane of self-exaltation 
and joy. 

The Apostle Paul, 1 Cor. xiii, lost himself in 
the ecstacy of inspiration in that divine strain which 
so transcendently comprehends the nature and char- 
acter of this God-born principle and_ passion. 
Never-failing love is long suffering, kind, not 
envious, not rash, never puffed up, well-behaved, 
unselfish, never provoked, thinketh no evil, rejoic- 
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eth not in unrighteousness—but the truth, beareth 
all things, believeth all things, hopeth all things, 
endureth all things. What a volume in these evi- 
dences of love! They need no comment. How 
few have them! How humiliating not to claim 
them! How imperfect their realization in the best 
of us! How often we sing: 


“Tis a point I long to know, 
Oft it causes anxious thought, 

Do I Jove the Lord or no? 

Am I his or am I not?” 


In heaven the crown of all our bliss will be love— 
our richest reward and greatest blessing. If heaven 
were nothing more it would be enough; and what- 
ever else it is, it cannot be apart from love. Love 
will be the radiance from the Sun of Righteous- 
ness in which the saint shall bask—the thrill of 
ecstacy which comes from touch with God. The 
Kiss of faith ended, the Smile of hope fulfilled, love 
shall ever sweeten the lips with praise and gladden 
the heart with peace. It will be the light of the 
great white throne, the transparency of the golden 
streets, the glory of the many mansions, the crys- 
talline of God’s river and the immortal relish of the 
tree of life. Heaven is precious as a place of harp 
and hymn and hallelujah. Love is the music of 
God whose grace is the concord of sweet sounds, 
and where mercy is the strain and the refrain of 
everlasting peace, happiness and rest. All heaven 
will be set to the music of love—the burden of 
every song, the rapture of every melody, the in- 
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spiration to every service of praise, honor and 
glory to the thrice holy God. Love shall tune and 
sweep the harps of thousand strings with the har- 
monies of immortality—accordant strung with the 
heart of God—and in the hand of every saint; and 
responsive to the chorus of the angel choirs, with 
ten thousand times ten thousand voices, the an- 
tiphonal billows and thunders of heaven’s everlast- 
ing crescendo shall faultless fill the New Jerusalem 
with endless ecstacy. Eternal life in the heart of 
David and Dante and Milton and Pollock will be 
love inspired by a loftier poesy and song than 
earthly flight; and love shall still wrap Moses in 
Sinaitic splendor, lift Elijah in his chariot of fire, 
fill Isaiah with the glow of inspiration, and burn 
Paul with the flame of his logic, his zeal and his 
labors. 

In heaven love will be the luxury of restful peace 
and restless service to God; and he who never 
labored to rest here will never labor to rest in 
heaven. Love that suffered here shall reign there; 
and only perfect love can live with God—pure as 
God is pure. God’s infinite and absolute holiness 
in us will be the essence of love purified and per- 
fected, as we are quickened by his Spirit and 
washed in the blood of the Lamb. In heaven we 
shall love as we are loved and glorified; and love 
alone can leave no polluted track on the golden 
streets, no corrupting touch on the pearly gates, 
no pestiferous breath on the celestial air. 

In heaven every face will be a love mirror in 
which each can see himself in the light of another’s 
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affection and confidence, without doubt or suspicion *, 
and without the need of introduction. We shall 
know each other there because we “shall know as 
we are known’; and while we shall recognize our 
loved ones, yet the love of all in Christ can leave 
no trace of distinction among God’s children. Every 
grasp of the hand will be a grasp of the heart ; every 
glance of the eye will be a glance of the soul; every 
utterance of the lips will be the inspiration of the 
spirit. There will be no concealment or deception 
there. Every scintillation of brain, every throb of 
heart, every word of speech, every movement of 
form, will be love in expression and action, in truth 
and righteousness. Love is the force of heaven’s 
logic, the spirit of heaven’s philosophy, the prin- 
ciple of heaven’s life, the inspiration of heav- 
en’s thought, the skill of heaven’s activity; and 
if heaven have discovery, invention, progress, sci- 
ence, art, then love is its eye, its cunning, 
its development. All the forces, powers and en- 
ergies of glory bow at the shrine of love; and the 
great God himself is subject to this divinest of all 
attributes, and therefore subject only to himself. 
Doubtless the soul shall continue to develop in its 
everlasting flight toward the perfections of God— 
ever approached but never reached—the endless 
vocation of the redeemed in glory; but love will be 
the tireless wing upon which this adventure shall 
be perpetuated—the diversion of the soul from all 
else but God and the consummation of supreme 
and everlasting happiness. 
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What more can I say of love, this God-given 
grace? Men become great and good only as they 
love. The only heroes for time or eternity are 
lovers. Selfish pride or ambition never won im- 
tortality here, and certainly will never hereafter. 
Nothing but faith, hope, love, can measure glory 
with the reed of eternity or stamp it with the seal 
and sanction of God. A cup of cold water given 
in charity—in the name of Christ—shall live for- 
ever; and yet the building of empires and the erec- 
tion of monuments in the name of man and for the 
sake of his own glory, have crumbled and will 
crumble into the dust of God’s everlasting forget- 
fulness. Christ is the only model and measure of 
manhood—the only merit of human life and action; 
and nothing shall reach immortality not stamped 
by faith, hope and love and sealed by his blood. 
Leave out love to Christ and all is lost to eternity. 
Better have never lived, believed or hoped than 
never to have loved Christ. We may incidentally 
or accidentally glorify God and bless our fellow 
man by our selfishness, yet all is lost to immortality 
and glory if Christ is not the motive and his blood 
the seal of all we are or do. “Tinkling cymbal and 
sounding brass!” “The love of Christ constraineth 
us.” Why? Because “God SO loved the world” 
as to give us Christ; and outside of Christ God 
never considers any person or thing with reference 
to life and immortality. How important to see 
this truth! What a fatal mistake not to learn it— 
believe, hope and love God in Christ Jesus, and so 
look to eternity! 


Love. ye 


Finally, Paul tells us that love shall never fail. 
All else of earth shall pass away. It is the only 
thing here below which can survive to a heavenly 
immortality. Faith is great, but it is swallowed 
up in the last victory. Hope is great, but it ends in 
the full fruition of glory. Body and soul put on 
immortality, but eternal life is love consummated 
through faith and hope, and this cannot fail because 
love is God, and love is eternal life. 


“Beyond this vale of tears 
There is a life above, 

Unmeasured by the flight of years; 
And all that life is love.” 


“God is love’ and he can never fail; and none 
shall live except those who love. Where it exists, 
love never fails here below. It lives and gives and 
goes for Christ; and it has always survived the 
Christian’s skeleton that rotted in the dungeon and 
his ashes that were left at the stake. It triumphs over 
trial and temptation, perseveres to the end through 
the warfare and labor of life, and it alone lays up 
the treasure in heaven of all the results of Christian 
conquest and enterprise. Love never did fail in a 
soul born of God; it can never fail us in heaven, 
where it is perfected and enthroned forever. We 
love God because he “SO loved’ us. Our love is 
begotten of God’s love; and whatsoever is born of 
God overcometh. “Love never faileth.” 


ad 


CONCLUSION. 


Through the significance and emphasis of the 
monosyllabic SO we have traced the love of God as 
exhibited in most of the truths which touch salva- 
tion by grace and which are involved in the text 
under consideration. My aim has been to show 
the absolute necessity of Christ and him crucified, 
to reassert our old-fashioned theology and to ex- 
pose the popular fads and the hoary archaisms of 
a false Christianity. Atheistic materialism denies 
any God at all. Pantheism essentially excludes the 
personal God of the Bible. Deism knows nothing 
of the presence of a personal and immanent God 
and rejects Christ and revelation. Agnosticism 
knows nothing of God at all. These positive here- 
sies are without the pale of Christianity, and would 
give but little trouble but for the errors and imper- 
fections within the pale of Christianity. Inside our 
ranks, and under general heads, there are three 
great divisions of religious opinion, namely, the 
Ritualistic, the Rationalistic and the Spiritualistic. 
Ritualism began with Judaism, Rationalism with 
Gnosticism, while the Spiritual ideal is alone normal 
and fundamental to the New Testament revelation 
of salvation by grace. Let us briefly notice these 
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three general divisions which exist in the name of 
Christianity. 

1. Ritualism—The Ritualist may be theologi- 
cally orthodox in the doctrines of grace. His 
heresy lies in the application of his theory. He 
adds work to grace, or puts the sign for the thing 
signified, in order to salvation; and hence assumes 
to mediate grace through the sacrament, the priest 
and the church, instead of or supplemental to faith. 
He does more than God requires and assumes the 
prerogatives of Christ in salvation; and to go too 
far in such assumption is to come short of Christ 
by making the blood of Christ of none effect. To 
prove too much is the same as proving too little, 
and adding to God’s word involves the same curse 
as taking from it. The gospel is the sole law of 
Christ and the sufficient rule of faith and practice; 
and we can neither supplement it nor infer from it 
by extra-scriptural law binding upon conscience. 
What is not clearly revealed as faith and practice 
binding conscience is forbidden, and no church has 
any right to establish any system, canon, ordinance, 
office, or order, binding faith and practice not re- 
vealed in God’s word. Much less has any church 
the right to construe figures into facts by turning 
symbols into saviors; and the most arrogant crime 
in the name of Christianity is the claim of mediating 
salvation by grace, at the hands of a third person, 
through the symbols of the gospel, upon the author- 
ity of a church or hierarchy which assumes to in- 
terpret God’s word against all private opinion. 
This is the arch heresy of Romanism and its modi- 
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fications, and about 300,000,000 of the Christian 
world are dominated by this superstition. This is 
Christianity reversed. This is going to the New 
Jerusalem and stopping short of it, by resting at 
the signboard instead of going directly to the city 
itself, to which the signboard only points. 

2. Rationalism—The Rationalist believes in 
Christ, but he believes too little to save him. He 
takes from God’s word. He denies the Deity of 
Christ and rejects his judicial atonement as based 
upon the total depravity of sin and its infinite dam- 
nation. He may be right in form, but he is hetero- 
dox in doctrine; and he knows nothing of salvation 
by grace nor has any spiritual sense of Christianity. 
His way to heaven is by logic and ethical culture; 
and to this end Christ is only a moral expedient and 
and not a substitutional necessity. The Bible is a 
good book, but errant and only inspired in spots, or 
as other good books; and its Christ and its cross 
are but an evolution above other historic develop- 
ments which have made for the elevation of man 
to God. The Christ of God is but a divine man 
at best, and the Holy Spirit is not a person, but an 
influence, and not essential by any direct personal 
impact upon the soul to salvation. There is no 
inherent depravity, and sin is but a human frailty, 
which can be cured by culture. There is no hell, 
and men dying in sin may hereafter climb to God 
by the same culture. Regeneration is only reforma- 
tion, while justification is the result of imitating 
but not appropriating the righteousness of Christ. 
There is no resurrection of the body; and all that 
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is supernatural, miraculous and incapable of ra- 
tional apprehension in the Bible is merely story, 
fable or myth, utilized to meet the notions of those 
to whom its language was first addressed. The gos- 
pel of blood smacks of the shambles, and is a 
figment of cruel and superstitious antiquity; and 
the cross has become the subject of rhetoric and 
poesy and an ornament of flowers. Faith is only a 
term of discursive import, and repentance is only a 
change of moral front. Hope is but a poetic senti- 
ment, and love but the empty sound of a social 
charity. Spirituality is only religious psychology ; 
for it is not known if there be a Holy Ghost. 
Humility is the pride of cultured sweetness; and in 
addition to the boast of self-righteousness is that 
of self-wisdom by which we are not only better 
but wiser than other people. Rationalism is salva- 
tion by ethical and esthetic culture in the name of a 
human Christ and an unknown God—an intellectual 
speculation and a flattering delusion based upon the 
ethics of the Great Teacher and an exemplary 
cross, without the divinity or spirituality of the 
judicial Redeemer. 

Comparatively there is not much of this sort of 
religion. I had rather risk ritualism through the 
superstitious mazes of which faith might penetrate 
to the divine Christ and the crucial atonement be- 
hind it. There is no chance to see a divine Christ, 
or atoning blood, or saving grace, through ration- 
alistic Christianity. Both systems believed and fol- 
lowed are darkness and death to the soul—in the 
former, lost by credulity and superstition; in the 
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latter, lost by infidelity and speculation. Ritualism 
and rationalism are the extremes of each other— 
the opposing blades of a pair of shears which cut 
at each other, yet cut alike at the truth of salvation 
by grace, through faith, in a crucified Redeemer. 
3. Spiritualism—This brings us back to our dis- 
cussion of the gospel plan of salvation based upon 
the blood of a divine atonement, applied to the soul 
immediately, through faith, by the efficiency of 
God’s Spirit and Truth. The Holy Spirit is at the 
bottom of everything in the Christian religion. The 
gospel which reveals the plan was plenarily inspired 
by the Holy Spirit. Christ, in his human nature, 
was conceived by the Holy Spirit; anointed by the 
Holy Spirit; filled, without measure, by the Holy 
Spirit; empowered in word, work and miracle by 
the Holy Spirit; sustained in life and on the cross 
by the Holy Spirit; raised from the dead by the 
Holy Spirit; and in this dispensation of grace the 
whole work of Christ, through the gospel, is carried 
on and will be completed by the Holy Spirit. Con- 
viction, repentance and faith—regeneration, justifi- 
cation and sanctification—resurrection from the 
dead—all by the power of God are directly ascribed 
to the efficiency of the Holy Spirit. The Christian’s 
vital breath is the Spirit of God; and he works out 
his salvation with fear and trembling because it is 
God that worketh in him both to will and to do of 
his good pleasure. In birth, or growth, or result—in 
life and character—the Christian is wholly depend- 
ent for development upon the Spirit. Quickened 
into life by the Spirit, through faith in Christ, the 
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sinner becomes the temple of the Spirit; and the 
Christian is spiritually the very incarnation of God. 

Christianity is pre-eminently intellectual and prac- 
tical, vigorously active and dynamic, but it is essen- 
tially spiritual and experimental. It is spiritual or 
nothing. The Spirit witnesses with our spirit that 
we are the children of God; makes intercession for 
us and within us with groanings which cannot be 
uttered; teaches us how and for what to pray; 
prompts our life and activities; illuminates our un- 
derstanding and endues us with power from on 
high; fills us to the fullness of God when we covet 
his expansive in-dwelling; and becomes the great 
incarnate Comforter and Helper. The first man 
Adam was made a living soul and was of the earth 
earthy; but the last man Adam is “the Lord from 
heaven” and a “quickening Spirit,” and he that hath 
not the Spirit of Christ is “none of his.” The rit- 
ualist and the rationalist have not this Spirit, the 
standing testimony of the religion of the meek and 
lowly Jesus. They have the form of godliness, but 
deny the power thereof; and they are arrogant and 
intolerant, respectively, in their self-righteousness — 
and self-wisdom. They both persecute—the former 
through the assumption of divine right and author- 
ity, the latter in the contempt and ostracism of as- 
sumed superiority in knowledge and goodness. God 
never yet dwelt in sacraments, priestly manipulations 
and organism, on the one hand, nor in intellectual 
speculation or self-wrought righteousness on the 
other. Sanctimony is not sanctity; asceticism is not 
piety; vain repetitions are not prayer; works of 
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supererogation are not grace; nor is philosophic 
ethicalism or psychologic estheticism spirituality in 
religion. God is a Spirit and as such must be wor- 
shiped in spirit and in truth; and to the faith of 
the persistent believer God, through Christ, is di- 
rectly and immediately open to the mind and heart, 
without human mediation or discursive culture, any- 
where and everywhere to all seekers and worship- 
ers. From conception to consummation Christian- 
ity is the immediate work of God’s Spirit and Truth 
through faith in Christ ; and it is wholly from inward 
to outward and never from outward to inward. 

We are “born, not of blood, nor of the will of the 
flesh, nor of the will of man, but of GOD”; and 
Christianity is not the result of parental relationship, 
self-will, nor of human intervention. It is the 
direct and sole gift of God, through the operation 
of God’s Spirit and Truth, in the faith of Christ 
who is thus incarnated by the believer. Paul strong- 
ly expresses it when he says: “I am crucified with 
Christ, yet I live; and yet no longer I, but Christ, 
liveth in me; and that life which I now live in the 
flesh I live in the faith of the Son of God, who loved 
me and gave himself for me.” (Gal. ii:20.) Christ 
through faith is before all, and independent of all, 
in the birth and development of the soul. Salvation 
is essential to baptism and church relations, not the 
reverse; and all that mortal parent or minister can 
do for my soul is to train me up “in the nurture 
and admonition of the Lord,” teach me the way to 
the cross, and pray for my salvation. They can 
neither believe for me nor mediate me into the king- 
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dom of God by water nor work; nor can I put myself 
into it by any process of self-will or self-righteous- 
ness. I am aware that “faith without work is dead” ; 
but while work helps and perfects faith, it is only 
the fruit and evidence of faith after salvation. The 
tree must be before the fruit, and the fruit does not 
make the tree; and if the tree of faith does not bear 
the fruit of work, then it is not a life-giving or soul- 
saving tree—that is all. 

The kingdom of Christ is purely spiritual, and 
none can enter it but the Spirit-born. “Except a man 
be born from above he cannot see the kingdom of 
God,” nor can he “enter the kingdom of God.” “Ye 
are his workmanship created in Christ Jesus unto 
(but not on account of) good works.” “It is all of 
grace and none of works, otherwise grace is no more 
grace.”’ If it be of work, says Paul, then it is all of 
work, otherwise work is no more work. There is 
not even a co-operation of work and grace in the 
salvation of the soul. The graces of regeneration 
and justification are wholly apart from any physical 
performance whatever, whether by confession, bap- 
tism or good works, which, however associated with 
faith and salvation, are only consequent upon and 
declarative of faith and salvation. Salvation is of 
God, and he shares not its glory with man who 
would “boast” of the least work done to merit it. 
Man does co-operate with God in the spiritual exer- 
cises of his soul in order to the gracious work of faith 
in salvation; but it is a co-operation through divine 
superinduction and maintenance without the aid of 
external means, and which robs man of all merit 
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or right to brag in the matter. I do not imply that 
such co-operation is mechanical, involuntary or com- 
pulsive. On the contrary, it is responsive and 
hearty, intelligent and voluntary, trustful and lov- 
ing; but it is the result of illuminating and quicken- 
ing grace upon the spiritually dead soul which would 
not otherwise co-operate with God. It is only 
through spiritual means or mediums that God oper- 
ates to effect spiritual ends in the soul; and when 
divine life and relationship have been restored, then 
the external becomes the counterpart of the internal, 
whether by the confession of the mouth, the sym- 
bolization of ordinances, or the fruitfulness of good 
works. 

The great need of the day is a return to orthodoxy 
and spirituality. We have grown gigantically or- 
ganic and practical in the propagation and applica- 
tion of the gospel; but the cry is, “Down with doc- 
trine,’ and spirituality has taken on so many phases 
and perversions that the world scarcely recognizes 
Christianity in any primitive form. Theology is 
called “dry bones,” but the bone system in our 
structural organism is absolutely essential to bodily 
life and activity. A loose or rotten theology is the 
source of all weakness or decay in spiritual and prac- 
tical Christianity; and without the backbone of a 
sturdy and solid orthodoxy the spiritual and the 
practical, no more than the doctrinal, in Christianity 
can long retain a vigorous and uniform existence. 
We are multiplying into countless varieties of re- 
ligious opinion and practice; and our diversity is 
boasted of as if the gospel was a kaleidoscope which 
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fashioned its figures according to the fancy of every 
man’s turn. The doctrine of the Holy Ghost is no 
less a victim of modern diversity and confusion than 
any other fundamental of revelation; and between 
the extremes of “sinless perfection” and no sancti- 
fication at all the religious world is oscillating. A 
superficial and conflicting theology begets our ex- 
treme divergence and sterility in spirit and practice. 
Some have reached the chaos of a creedless and 
non-theological Christianity, which, whatever the 
boast of Scripture and freedom, is emasculated of 
vital godliness and power. The religion that is pop- 
ular and fashionable cannot be true and spiritual; 
nor can the Bible be interpreted in the light of 
human science, consciousness and goodness. Under 
the illumination of the Holy Spirit and sanctified 
knowledge the Bible is its own interpreter; and in 
spite of predilection, prejudice and preference, the 
Bible so interpreted creates spiritual life and power 
characterized by uniformity and unanimity in Chris- 
tian science, consciousness, goodness and practice. 
It takes honesty and humility combined in a regener- 
ate heart to let the Bible speak for itself; and he 
that would know and do the whole truth must be of 
no country, kindred or acquaintance. It is only thus 
that we can reach a backbone theology, a robust 
spirituality, practical unity and world-wide activity. 

I would not be narrow or illiberal. Within the 
sphere of legitimate interpretation, belief and activ- 
ity I plead for freedom of opinion and practice; 
but there must be some end to freedom somewhere 
in order to practical uniformity and efficiency in 
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Christianity. We cannot afford to recognize every- 
thing in the name of Christ, nor to be at variance 
with ourselves. Whatever the diversity in method 
and application, we are commanded to be one in the 
Spirit of Christ, one in the fundamental truths and 
practices of the gospel, one in life and character. 
The growth of both despotic and licentious forms 
of Christianity—the positive and the negative—is 
largely enhanced by the theological weakness, the 
spiritual imbecility and the alienating differences of 
evangelical Christianity. Ritualism and rationalism 
feed upon our jellyfish infirmities and divisions ; and 
the old-fashioned Bible honestly interpreted and 
humbly followed is the only ground of evangelical 
unity, prosperity and triumph. The old theologians, 
saints and martyrs had faults, but not weaknesses ; 
and through conflicts and conditions which molded 
the sturdiest faith and thought which Christianity 
ever developed, they settled great fundamental prin- 
ciples in doctrine and practice which laid the rocky 
foundations of modern Christianity and civilization ; 
while they opened to us the world-wide field of evan- 
gelization and progress, they never left us much 
room for improvement in theology, faith and spir- 
itual power. 

But I must part with my subject: SO, or, The 
Gospel in a Monosyllable. “God SO loved the 
world.” This is but the full and final expression of 
salvation by grace applied to the faith of a perishing 
world. This is the burden of my theme. Christ is 
the only way of grace—the Holy Spirit and the 
Word its only efficiency in the salvation of a sinner. 
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The gospel of grace, not the law of works, is the 
only hope of a lost world. The law compelled its 
subjects and left them in bondage; grace wins its 
subjects and gives them liberty. The law condemns; 
grace justifies. The law terrifies; grace comforts. 
The law is death; grace is life. It is all of grace, 
or all of work; but it is all of grace and none of 
work. How absolutely true the old, old hymn: 


“Grace first contrived the way 
To save rebellious man; 
And all the steps which grace display, 
Which drew the wondrous plan. 
* * * * * 
“Grace all the work shall crown, 
Through endless days; 
It lays in heaven the topmost stone, 
And well deserves the praise.” 


My optimism lies in the text: “God so loved the 
world that he gave his only begotten Son, that who- 
soever believeth in him should not perish, but have 
everlasting life.” All our hope in God for the hu- 
man race lies in Christ. Out of grace there is no 
hope for man, community or nation; and even in 
Christ the world would be a failure still if he was 
not God, his atonement judicial, his Spirit efficient, 
his word sure and God’s purpose of grace sovereign 
and eternal in every believer. All else may fail ex- 
cept the scheme of human redemption through grace. 


’Tis so that “God SO loved the world” 
His y Son to give, 

That Sinful man might live, 

And “perish not” by doom engulfed 
Where hope comes not, nor light 
E’er shines on shoreless night. 

’Tis so, yes, ’tis so! 


’Tis so the greatest work of God, 
His masterpiece of love, 
The gift of grace above, 
Is Calv’ry’s Cross, th’ atoning blood, 
For man’s redemption given, 
The only way to heaven. 
’Tis so, yes, ’tis so! 


’Tis so that Faith alone, the least 
Of helpless man required— 
But most when God inspired— 
Is only mean of Truth and Grace, 
To quick the soul within, 
Or cleanse the heart from sin. 
’Tis so, yes, ’tis so! 


’Tis so that “whosoever” hears, 
Though worst of earth below, 
Or best, who Jesus know, 

“Eternal life’ in glory shares— 
The trophy grace hath won 
Through God’s eternal Son. 

’Tis so, yes, ’tis so! 


’Tis so, that “Love” hath vanquished sin, 
Through Justice satisfied, 
And Mercy qualified ; 

And Grace enthroned with Peace was crowned, 
When God was reconciled, 
And Hope eternal smiled. 


*Tis so, yes, ’tis so! 
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